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INTRODUCTION 
1. Statement of the problem. The purpose of this research was 
(1) to study the relationship of Abraham Lincoln to Christianity; (2) to 
investigate the social, economic, political, and religious factors which 
influenced his life; .(3) to examine his reaction and response to the 
envirorunental influences; and (4J to evaluate the religious aspects of his 
life. 
2. Importance of the study. Li.11coln was neither a theologian nor 
a philosopher; yet the impact of his life upon humanity is significant. 
The relevance of this dissertation to church history, theology, and 
philosophy involves a consideration of Lincoln's concepts concerning God, 
man, and human destiny. It should be of considerable interest to organ-
ized Christianity to discover the nature of his views concerni.11g the 
church. 
One of the important tasks of this investigation will be to account 
for the recognized greatness of Lincoln. Interest in Lincoln has been, 
and continues to be, a matter of national and international concern. The 
uniqueness of this interest is evidenced ~ the voluminous amount of 
n~terial that has appeared since his death. The vital significance of his 
li.fe stimulates and challenges the interest of people everyrrhere.. The 
observation of Benjamin P. Thomas is an important evaluation: 
Extreme eulogists of Lincoln sometimes go so far as to compare 
their hero with Jesus Christ; and while some realists may scoff, 
there is a valid comparison, in one respect at least, and it goes far 
to explain why books continue to be written about Lincoln and why 
they will continue to be written. For both Christ and Lincoln 
symbolize great vibrant, living forces--the one Christianity, the 
other Democracy--and so long as these forces remain vital there will 
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be no cessation of interest in either man. 1 
This research does not assume that Lincoln ranks second to Jesus 
in importance; hotrever, since Lincoln does elicit an universal interest, 
a study of his relationship with Jesus may vlell deserve serious attention. 
If it is granted that Christianity and democracy are related, the same 
analogy may be applied to Jesus and Lincoln. Christianity, democracy, 
and the Lincoln story are inseparably joined in importance. 
A study of the relationship of Lincoln to Christianity is 
important because American church history should account for his unique 
greatness. American church historians and Lincoln biographers have not 
adequately confronted the issue. Lincoln was not a church member. 
How will church history resolve this fact? 
If church history will stand the test of being comprehensive, · 
it should consider not only the lives of great church.men, but the lives 
of great men outside the church. St. Augustine and Martin Luther were 
consecrated members of the church; however, it would be impossible to 
prove that Lincoln excelled less than these great churchmen in the 
qualities that count for human greatness. To an extent the greatness of 
Augustine and Luther may be accounted for because they were churchmen; 
however, the problem is how will church histOr'J account for the great-
ness o:f LincoLr1. 
Men who leave a mark of good influence on humanity are always 
important to the study o:f history. The truth of this fact is evident 
because history cw.not be fully understood apart from the significant 
lives of the people who make history. In this sense the merit of 
1 Thomas, PP, p. 309. 
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Lincoln's contribution to history wiJ.l stand alone as sufficient evidence 
of his worth to humanity. 
In American church history the name of Abraham Lincoln is rarely 
mentioned. When his name does appear it is usually in connection with 
the slavery issue, or with some other aspect of the Civil War. Slight 
references of this nature do not take serious co&nizance of the man 
himself. Lincoln biographers have attempted to an~ze his religious 
qualities; yet their allegations have been inconclusive. The following 
statement of Edwin P. Booth, professor of historical theology at Boston 
University School of Theology, presents a challenge to ministers, rel-
igious educators and laymen: 
It should give all serious-minded men cause for considerable 
thought to contemplate tr-t Abraham Lincoln refused to be a member 
of the Christian church. 
In Lincoln the Christian world has a witness of an individual who 
did not profess a personal allegiance to the Christian church. He lived 
in the midst of an organized Christian connnunity; yet he was not a pro-
fesaed member of that community. The fact of his re.f'usal to join a 
denominational branch of Christianity presents, as Booth points out, a 
disturbing problem that must be confronted. 
During the history of the Christian church a great many persons 
have refused to identi£y themse1ves with institutional Christianity. 
Perhaps a study at random concerning the motives of an individual's re-
jection of the church would not warrant a dissertation; yet a critical 
investigation of the Lincoin story is merited because of the stature 
1 Booth, FEF, p. ll. It was i.n Booth's Seminar on Lincoln (1949) that 
this dissertation first took root in the mind of the investigator. 
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of the man. Ministers cannot dismiss the issue because they are con-
fronted constantly with the analogous example of highly respected 
individuals who also refuse to identify themselves with the church. It 
should be noted that Christianity itself is not necessarily invalidated 
by Lincoln's position; nevertheless, the church should consider the 
motives of Lincoln in his rejection of church membership. 
The problem of Lincoln's refusal to become a church member cannot 
be resolved by an assumption that he emulated, at least, the virtues of 
the church. In many respects, as the evidence will show, he was more 
virtuous than the church. Furthermore, the ethical aspects of his faith 
were not in accordance with the practice of church doctrine and ethics. 
Evidence will substantiate the thesis that Lincoln was a non-christian 
relative to the prevailing orthodoxy of his time. 
Denominations have sought to justif,y their right to claim 
the aLlegiance of Lincoin's faith by coroparing certain similarities in 
his alleged religious beliefs to their own respective religious concepts. 
These denominational claims prove one fact; namely, that the churches 
recognized the ethical character of Lincoln. It is important to consider 
if these attempts to claL~ Lincoln as an orthodox Christian indicated 
that the churches could not admit the possibility of an individual to 
achieve a Christ-like stature apart from organized Christianity. The 
question is vital as to whether or not an individual can achieve Christian 
character apart from a personal identification with the church. 
The church is always confronted with the problem of observing 
religious and ethical qualities among people who are not members of the 
church. Churchmen usually answer by affirming dogmatic~ that these 
X 
religious qualities are due to the influence of the Christian church. An 
investigation of this problem will reveal Lincoln did not depend upon the 
church to teach him the value of ethics. There were factors at work in 
his environment which did not stem from the influence of the church. The 
importance of this research will be to consider the environmental 
influences of the frontier life which were particular~ evident in the 
character of Lincoln. 
This research will examine and evaluate the relationship of Lincoln 
to Christianity. The thesis will be substantiated with reasonable 
evidence that the Christian aspects of Lincoln's religious and ethical. 
character were not dependent, primar~, upon the influences of organized 
Christianity in the nineteenth century. 
xi 
3· Scope of the dissertation. A stuqy of the life of an 
individual as it is related to Christianity is a task of considerable 
magnitude. This research is not a biographical stuey of Lincoln; yet 
the experiences of his life, as they relate to Christianity, will be 
t r eated. In addition, the personal and non-personal realities will be 
studied. The personal realities of human experience are self-evident; 
non-personal realities include the entire physical environment of an 
individual. Life cannot be understood apart from physical environment. 
It is important to recognize the influences of the mountains, rivers, 
forests, and plains which formed the natural setting of Lincoln's life. 
The impressions received from the elemental forces of life cannot be 
discounted in the understanding of the Lincoln story. Lincoln was born 
close to nature and the mark of nature's influence was upon him. In 
order to understand the character of Lincoln it will be necessary to 
trace the development of his life in relation to the whole of his 
experiences. 
Since it is impossible to treat the entire range of his experiences 
with complete objectivity, consideration is given to those areas of his 
life which can be readily discerned. There are definite facts about his 
life which are well known; yet the matter of his religious faith has 
a1w~s been an open question. In order to arrive at a more complete 
understanding of the religious nature of his life the religious back-
ground of the nineteenth century must be examined. 
The scope of the dissertation is limited. An extensive study of 
American church his·t.ory is not the plan of the research. However, a 
survey of the organized forces of Christianity in America is important. 
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An examination of the denominational organizations on the frontier is 
essential to an understanding of frontier church life. A critical 
exposition of the theological and ethical characteristics of the churches 
is of equal importance. 
The question of church influence on the frontier will be examined. 
Specifically, the immediate churches of Lincoln 1 s environment will be 
studied to determine if the churches were a hinderance or a help to the 
faith of Lincoln. 
Every aspect which is considered relevant to the research will be 
included within the purview of the stuqy. The scope of the investigation 
will, therefore, include a presentation of the religious and social 
factors in the life of Lincoln. Finally, his religious faith will pro-
vide the crux of the stuqy under investigation. 
4. Review of literature in the field. The amount of literature 
written about Lincoln is surprisingly large. In the Lincoln Bibliography, 
1839-1939 (2 vols., 1945), compiled by J~ Monaghan, 3,958 books and 
pamphlets are listed. Since 1939 the amount of Lincoln literature has 
increased as each decade brings forth additional literature. 
Two Lincoln scholars, Paul M. Angle and Benjamin P. Thomas, have 
attempted to "winnow the permanent from the inconsequential'' in the 
Lincoln literature.1 According to the standards of historical scholar-
ship, these Lincoln writers have evaluated the literature and have 
selected the books which are generally recognized as being standard works. 
Paul M. Angle's A Shelf of Lincoln Books (1946), lists eighty-one 
l Angle, SLB, P• ix. 
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books; Benjamin P. Thomas's Portrait for Posterity (1947), contains a 
critical estimate of fifteen Lincoln authors. Out of the thousands of 
books and pamphlets written about Lincoln, only a dozen writers in the 
field have achieved national and international importance. Names familiar 
to Lincoln students among the outstanding authors are: Holland, Lamon, 
Herndon, Nicolay, Hay, Weik, Tarbell, Barton, Beveridge, Randall, Sandburg, 
Angle, and Warren.1 
Almost every phase of Lincoln's life has been treated; including 
the nature of his religious faith. A portrait of Lincoln is gradually 
emerging. 2 However, the matter of his reiigious faith is still an un-
decided issue. Almost all of the standard biographies have touched upon 
the characteristics of his faith; yet the subject has not been adequatelY 
resolved. The literature that appeared subsequent to his death in 1865 
has depicted his faith as orthodox and unorthodox; and the literary con-
troversy has continued into the twentieth-century. During the early 
writings on this subject a negligible amount of attention was given to 
Lincoln's own statements and writings concerning religion. Generally, the 
authors were content to voice their ~m personal opinions without weighing 
the evidence. Although a few writers of the later period have attempted 
to exawine Lincoln's faith with critical judgment, their efforts have been 
inconclusive. 
From the standpoint of literature, the controvers,y over Lincoln's 
religious faith began with Josiah G. Hoiland's biography, The Life of 
1 See bipliography. 
2 Thomas, op. cit., P• 302. 
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Abraham Lincoln (1866); and his inclusion of the Bateman incident 
indicated that he was chieflY concerned in portraying Lincoln as an or-
thodox Christian.1 William H. Herndon, Lincoln's law partner, immediately 
took offense at Holland's implication that Lincoln, though not a church 
member, was inherently orthodox in his reiigious faith. Herndon could not 
believe that Lincoln was, in any respect, an orthodox Christian. In 
speeches, letters, and later in a book (written from Herndon's sources), 
by Herndon and Jesse W. Weik, Life of Lincoln (latest edition, 1930), he 
opposed the idea that Lincoln's faith was similiar to the contemporary 
" faith of church members.' 
The issue became intensified when Ward H. Lamon's The Life of 
., 
Abraham Lincoln (1872), was published.J The sources underlying this book 
belonged to the Lincoln collection of Herndon and, in general, the 
opinions of Herndon were upheld. People throughout the nation sided in 
the majority with the position of Holland. The Lincoln story was only 
beginning and the myth-making theories were in accordance with the desire 
of the people to make Lincoln a national hero in every phase of his life. 
Herndon opposed this trend on the basis that the tendency to glorify 
Lincoln would de-humanize him; and consequentlY, destroy his human 
qualities--which, if left to stand in their own right, would merit his 
true greatness. 
At the turn of the twentieth-century the reiigious controversy 
had subsided. The great literary effort of John G. Nicolay and John 
1 See Appendix, p. 142. 
2 Ibid., P• 36U. 
3 ChaUncey F. Black was the true author, or ghost-writer, of the book. 
Black was the son of President Buchanan's Attorney General and a friend 
of Lamon. He was also a Democrat. 
H~, Abraham Lincoln: A History (10 vols., 1890), was definitive for its 
time. Although the subject of Lincoln's religion was not dealt with 
specifically by Nicol~ and Hay, yet they were partisan to Lincoln and 
did not write anything that was derogative to him. The primary sources 
of their work were owned by Lincoln's son, Robert Todd Lincoln, and no 
attempt was made to offend him by including material of a questionable 
nature.1 
Nicol~'s comment to Herndon in a letter dated M~ 27, 1865, was 
used by Herndon to strengthen his argument that Lincoln's religion did 
not change after he left Springfield: 
Mr. Lincoln did not, to rrry lmow.ledge, change in any way his rel-
igious views, beliefs, or opinions from the time he left Springfield 
to the day of his death. I do not know just what they were, never 
having heard him explain them in detail; but I am very sure he gave 
no outward indicat~on of his mind having undergone any change in that 
regard while here. 
The vaLidity of Herndon's position relative to this question will 
be discussed in the insuing research. The inclusion of Nicolay's state-
ment illustrates the apparent lack of interest Nicol~ and Hay had in 
the religion of Lincoln; otherwise, they would have noted a deepening of 
Lincoln's faith during the war years. 
Writers of the twentieth-century, such as, Tarbell, Beveridge, 
Sandburg, Randall, Angle, and Warren, have made no attempt to side either 
with Hoiland or with Herndon. They nave taken an objective approach to 
the issue of Lincoln's religion by portr~g his faith as a natural 
corollary of his human greatness. Many of these authors, particuLarly 
Randall, have chosen other areas of Lincoln's .life as a basis for their 
1 The Robert Todd Lincoln collection was not made pubLic until 1947. 
2 Barton, SAL, P• 91. 
xvi 
writing; and as a result , a thorough investigation of the subject has 
been lacking. 
THo Lincoln authors are representative of a modern effort to deal 
Hith his religion . itiilliam J. Johnson's Abraham Lincoln the Christian 
(1913), is an attempt to account for 11 one of the world 's greatest 
characters11 by a "careful study of his life, -vrritings, and speeches, to 
find >vhat Lincoln had said that would reveal his o>m mind and heart . nl 
Johnson's book is docmnented 1r1ith a few excerpts from the >vri tings of 
Lincoln; but they are selective and relate only to the favorable atti-
tudes of Lincoln tm-rard the Chri stian church. Horeover, hi s · book includes 
unfounded statements and incidents as factual inJormation. His conclu-
sion follov;s the tradi tional pattern, :J;_n. that , Lincoln vlas a genuine 
Christian in the accepted sense . He also infers that Lincoln made a 
mistake in not joining the church . 
The second modern author to deal specif i cally with the issue of 
Lincoln Is faith 1rJaS v!illi am E. Barton. Barton Is The Soul of Abraham 
Lincoln (1920), is the best book that has appeared on the subject . 
ll.ngle vlrites that "in fullness and authority , hm~ever , The Soul of 
Abraham Lincoln still stands by i tsel f . 2 Thomas vievm the book as "the 
standard work . 1t3 Thomas also quotes the Boston Transcript: that i ts 
critic, after reading the last page, had 11no clearer idea of Lincoln's 
religious belief than. i n its f irst. Despite the mass of material he 
assembl es , Dr. Barton proves nothing. 11 4 
1 Johnson, ALC, p. 8. 
2 liDgle , SLB, p . 118. 
3 Thomas, op . cit ., p . 216. 
4 Lac. cit. 
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Barton's book is the only critical study of the reli gion of 
Lincoln that has been written; ho>-rever, it is not a definitive treat-
ment of the subject . His examination of the sources is not one- sided; 
for instance , he does not selec t passage s of Li ncol n's writings ".vhich 
are exclusivel~r favorabl e to the church . He weighs the pro and c on of 
t he evi dences that rel ate to Lincoln ' s faith . Hm-rever , the book gives 
the i mpre s sion that Barton >ms not in favor of the exarnpl e of the non-
church membership set by Lincoln. An indication of this attitude of 
Barton is i molied in hi s discussi on of Lincoln's reasons for not joining 
t he church . Barton states: 
I think that he did not JO~n because he 1-ras still in some 
measure of i ntellec tual uncertainty vJith reference to doctrinal 
matters . I am sorry that someone did not tell him tha t t hese 
vJere no sufficient reasons for his declining to unite ifith the 
church. 1 
It i·muld have been diff icult for Li ncoln to have found a minist er 
Fho posses sed a similar view tm-rard church doctrine as Barton held. 
The Universalists were organized in 1770 and the Unitarians in 1785; y et 
regardless of t he increase of t hese liberal denominations , Lincoln did 
not seek to identify himself with either church . It may be tha t Bar ton 
overlooke d a significant aspect of Lincoln ' s nature ; namel y, that 
Li ncoln did not believe that church membershi p >-ras necessar .r to life. 
Since Barton's book on the religion of Lincoln there ha s been a 
decline in the publicati on of ma,jor books dealing Nith the subject. Thus 
after more than thirty years, during which other important a spects of 
Lincoln 's life have occupied t he interest of scholars, the subject ha s 
become a problem for investigation by this dissertation. 
1 Barton, op. cit., p . 258. 
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Examination of "Doctoral Dissertations Accepted by American 
Universities" (H. w. \iilson Company and the Library of Congress), and "A 
List of American Doctoral Dissertations" at Boston Univer sity School of 
Theology reveals that no dissertations have been written on the subject of 
Lincoln's religion. The problem, therefore, that confronts this dissert-
ation is an open field for inquiry. 
5. Sources and methods of research. The sources selected for 
this research are secondary and primary. For the purpose of making a 
survey of the religious and social environment of Lincoln standard 
secondary sources have been relied upon. Important primary sources quot-
ed in the standard works have been selected, for ex~~ple, to illustrate 
frontier conditions and the various confess i ons of faith accepted by the 
churches. Historians who have been outstanding in their contribution to 
American history have been relied upon for ·~heir evaluation of the hist-
orical processes in America. Independent judgment has been the rule of 
the investigation relative to the opinions of the historians; and where-
ver possible, the various opinions have been checked against the sources. 
The primary sources which provide the basis of the research con-
sist of the latest and most definitive collections of Lincoln's own 
writings. This collection, The Collected Works of Abraham Lincoln, edited 
by Roy P. Basler, was published in 1953 under the auspices of The Abraham 
LL~coln Association in Springfield, Illinois. All antecedent works of 
this nature have been replaced by the new Basler edition. 
The method of the research is basically historical. The bio-
graphical method only occurs in connection with those characteristics and 
experiences of Lincoln as they relate to his religious faith. From the 
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vielipoint of historical research, the method of description is used. The 
religious and social environment of Lincoln is described in order to 
depict the conditions of frontier life. In addition to historical des-
cription, interpretation is important to the study. Thus the descriptive 
and interpretative techniques are employed as basic to an understanding 
of Lincoln. 
The event of his experiences and the interpretation of those ex-
periences are two aspects of the same problem--the problem of attempting 
to understand what Lincoln understood regarding religious matters. In 
the case of considering the collected works of Lincoln the method used 
was to search the entirety of his writings for statements relating to his 
religious views. Also a necessary precaution has been recognized in the 
use of these resources; that is, every statement is considered within its 
context. No attempt has been made to give a sentence undue 'meaning by 
lifting it out of the context. Moreover, factors of time, place, and 
circumstance are considered in relation to the purpose of each individual 
document. 
The historical method of research is the only approach that can 
establish the true factors of Lincoln's religious background. Moreover, 
an interpretation of his religious experiences, if it is to set forth the 
true nature of his religious faith, must be historically sound. 
In reality, the true nature of Lincoln's reLigion is known only to 
God; ho't-vever, this dissertation offers for acceptance a reasonable 
approximation of the truth regarding his reLigion. 
CHAPTER I 
A SURVEY OF THE FRONTIER CHURCH 
The primary purpose of this chapter is to present a survey of the 
religious and social factors of Lincoln's environment. The research is 
not an extensive study of American church history. Hov.rever, in order to 
understand the relationship of Lincoln to Christianity a historical 
survey of the American churches should be presented. 
The German language has a term that expresses the underlying idea 
of this chapter--Zeitgeist--11 the spirit of the age. 11 In a study of 
Lincoln the term Zeitgeist m~ be applied to the whole of human exper-
ience in America when he was born. The spirit of the age in 1>1hich 
Lincoln lived was rooted in the past. Churches reflected in their con-
fessions of faith the traditional doctrines inherited from Europe and 
these religious concepts had been transmitted through the decades of 
American history to the time of Lincoln. All of the prevailing religious, 
social, economic, and political ideas were integral aspects of American 
civiliz~Gion--the Zeitgeist of America. 
A. RELIGIOUS ASPECTS OF FRONTIER PROTESTANTiill1 
The Christian church was firmly established in America when 
Lincoln was born in 1809. The extent of church influence was felt 
throughout the tihole of American life. In a broad sense America was con-
sidered a Christian nation even though the majority of the population was 
not identified with the church. The Cnxistian settlement of America was 
merely the extension of European Christianity. 
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Nothing remains static in human experience and the American 
churches were no exception. Christianity was transplanted from Europe to 
the shores of a new continent; and it is significant to note that the new 
American environment effected a change among the churches. The form and 
content of organized Christianity in America began to lose the European 
charac-teristics. On the frontier settlements in America the individual 
approach to Christian experience found new opportunities for expression. 
The religious unrest of Europe was the beginning of religious freedom. 
vll1ile religious freedom was not the sole motive in the colonization of 
America, it was a dominant factor for the oppressed church members who 
fled Europe in search of a new way of life. Furthermore, it was the rel-
igious element among the Pilgrims that assumed immediate civic respon-
sibility during the Plymouth settlement in Massachusetts.1 
In colonial America the rise of individual conscience was attended 
by an emphasis upon a personal religious experience. Individual con-
science, however, was not treated with religious tolerance among the 
1 . 2 co onl.es. The similarity between Martin Luther at the Diet of Worms and 
the heresy trials of New England is significant of Puritan intolerance. 
In casting off the religious restraints imposed by the established churches 
of Europe the colonial churches imposed similar restraints upon the rel-
igious dissenters who rejected religious conformity. Emphasis upon 
personal religious experience, ho1t~ever, was the factor that soon under-
mined the hold of religious conformity. 
1 John Carver, William Bradford, and Wi.Lliam Brewster were church men. 
2 The banishment of Roger Williams from Massachusetts in 1635 is an 
example of religious intolerance. 
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The influence of the American frontier is especially important in 
understanding American Protestantism. At successive stages there was a 
frontier in America from the Jamestown and Plymouth settlements until late 
in the nineteenth century. The colonies of Virginia and Massachusetts 
were frontier outposts of English emigration. Survival was the basic con-
sideration of the early emigrants. The early settlements survived only 
by the sheer physical and mental perserverance of the people.1 These 
people learned through the adversity of human experience in the N~wWorld 
the meaning of self-reliance. In the ensuing history of America this 
spirit of individualism was to play an important role in the development 
of organized Christianity. 
A strong bulwark against the dangers of the frontier settlements 
was provided by the re~igious faith of the Mgrflower passengers. Before 
the small band of emigrants disembarked the compact they formulated aboard 
ship denoted their religious faith. The first words of the document, "In 
ye name of God," were to set the course for a new trust in God. Under the 
administration of President Lincoln this same dependency upon God found 
expression on the national coins-- 11 In God we trust. n 
William Bradford, second governor of the Plymouth Plantation, 
expressed the religious faith of the Pilgrims in Divine Providence in the 
following statement: 
Being thus arived in a good harbor and brought safe to land, they 
fell upon their knees & blessed ye God of heaven, who had brought 
them over ye vast & furious ocean, and delivered them from all ye 
periles & miseries therof, againe to2set their feete on ye firme and stable earth, their proper elemente. 
1 The aid of Indians like Massasoit was necessary to their survival. 
2 Bradford, HPP, P• 94. 
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The settlement of Plymouth in 1620 by the Separatists marked the 
establishment of Congregationalism in America. The English Separatists 
had dissented from all control of the established church prior to their 
settlement in America. In an attempt to escape the persecutions of civil 
and ecclesiastical authority the Separatists, under the influence of John 
Smith, found a refuge in America.1 The Congregationalists believed in the 
complete separation of the church from state and ecclesiastical control. 
The Puritans settled at Salem in the 1630's under the auspices of 
the }iassachusetts Bay Colony. The difficulty that this group had faced in 
England was chiefly through their desire to purify the English church from 
all Roman Catholic influences. Confronted by the oppression of Charles I 
and Archbishop Laud, they emigrated to America. It should be noted that 
the Puritans had not sought to break aw;zy- from the established church; 
they merely sought to reform the church. 
In the Virginia settlement the Church of England was trcu1splanted 
without the antecedent religious circumstances which characterized the 
Massachusetts settlement. The church merely followed the English settlers 
as it had always done in the syst em of Eng.Lish colonization. 
1. Theological background. In general, American Protestantism was 
theologically united during the early colonial period. The Puritans did 
not seriously oppose the theology of the established church in England. 
They accepted the Thirty-nine Articles that had been adopted in 1563. The 
chief objection they raised was against the sacramental and disciplina~· 
pract ices of the church. Such practices as kneeling during the Lor d's 
1 Jor~ Smith, founder of the first English Congregation (1606); not the 
John Smith of Virginia. 
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Supper, the use of the ring in marriage, clerical dress, and the sign of 
the cross were particularly offensive to the Puritans. 
The Separatists' main objection to the established church con-
cerned the matter of polity rather than theology. They rebelled against 
being coerced into conformity with the established church. Instead of 
agreeing with the polity and discipline of the English church they advo-
cated the concept of the church as an autonomous local boqy; and they 
insisted that a voluntar7 spirit should govern the terms of membership. 
In theory, they held that no church should have power to direct the 
affairs of any other church. The merger of the Separatists and the Pur-
itans in New England resuJ.ted in the formation of churches of the Congre-
gational pattern. 
According to the cardinal Calvinistic principles of civic respon-
sibility, the New England churches became the dominant ruling power. The 
New England Christian conunonwealth was similar to Calvin's Geneva experi-
ment. If the Puritans and Separatists had resented the ecclesiastical 
authority of England, they soon forgot the lessons they should have 
learned. Instead of practiCing the tolerance they had expected from the 
established church of England, in America they practised the same intol-
erance exhibited by the established church. As Walker points out the New 
Eng.Land theocracy was in existence as late as 1834 in Massachusetts.l. 
From the very beginning of the colonial period religious dissent 
existed. The Baptists and Quakers were the American counterpart of the 
Puritans and Separatists in England. After the banishment of Roger 
l Walker, HCC, P• 567. 
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Williams and Anne Hutchinson the New England theocracy, supported by 
civil law, hanged four Quakers in Boston in 1656. Freedom of Protestant 
worship was not granted in Massachusetts until 1691. 
Since human life was considered under the rule of Providence, the 
Congregationalists of New England were Dnpelled to decree correct doctrine 
and to enforce· strict morality among the people. Eligibility to hold 
public office depended upon church membership. This fact strengthened the 
efforts of the church to maintain religious conformity. 
The prevailing theology of the colonial period was Calvinism. 
Salvation under the Calvinistic system was a matter of election, adher-
ence to correct doctrine, and observance of the sacraments. As Latourette 
points out the Westminister Confession was the basis of theology for the 
1 New Engiand churches. The Westminister Confession was, as Walker states, an 
exposition of Calvinism. 2 The Savoy Declaration, adopted in 1658 by Gong-
regationalism, was essentially Calvinistic. In the Westminister Con-
fession an infralapsarian effort was made to explain sin as a condition 
of man's disobedience to God; thus providing an area for man's respon-
sibility. It was according to ~ialker, 11 an attempt to give a definite ex-
planation of sin as man's own act, and to shovr a real human responsibility 
for his ruin."3 Freedom of the will was not granted; and the doctrines of 
unconditional election, iimited atonement, total depravit.y, irresist~ble 
grace, and the perseverance of the saints were retained. Strict adherence 
to these doctrines was demanded by the church. 
1 Latourette, HC, P• 954. 
2 Walker, op. cit., p. 472. 
3 Loc. cit. 
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One of the significant aspects of the colonial churches was the 
powerful influence they exerted throughout the colonies. During the entire 
colonial period the churches were a minority as far as membership was con-
cerned. OnLy approximateLy five out of a hundred people professed church 
membership by 1750.1 
In relating this fact to theology it is apparent that the thea-
logical emphasis upon salvation did not greatly impress the people. It is 
reasonable to assume that most of the people were aware of the church 
doctrines concerning sin and salvation; yet the majority made no effort to 
join the church. According to the doctrinal standards of the church these 
people belong to the general class of the "unsaved." 
A partial explanation of the lack of interest in the church was due 
to the mixed motives in the settlement of America. Hany of the colonial 
settlers came from the lower social and economic classes of Europe. After 
migrating to the colonies they observed that the churches were closely 
identified with the upper economic classes; thus they were resentful and 
apprehensive of the churches. In a modified form the colonial churches 
did follow the Old World system of favoring the higher social and economic 
classes. 
In another sense the maJority of the people were too busy in making 
a living to be concerned with the church. Also, it is reasonable to 
assume that many of them were beginning to doubt the harsh doctrines of 
Calvinism. Moreover, the frontier conditions were engendering a sense of 
individual responsibility which meant that the church had to prove that it 
had something to offer to the people. 
l Latourette, loc. cit • . 
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The colonies had a variety of Protestantism in the denominational 
branches established prior to the Revolutionary War. Episcopalism first 
appeared in America at James River in 1607 when Robert Hunt celebrated 
t he Lord's Supper for the English settlers. The Church of England was 
established formally in Virginia by the legislature in 1619. Jonas 
Michaelius founded the Dutch Reformed Church in New York in 1628. The 
Lutherans, under John Companius, established themselves in Deleware in 
1646. In L683 Francis Pastorius organized the German Reformed at German-
town, Pennsylvania. The Mennonites also settLed at Germantown in 1683. 
In 1705 the Presbyterians organized in Pennsylvania under Francis Hakemie. 
The Roman Catholics were in Maryland by 1634. Rhode IsLand received the 
Baptists under the leadership of Roger WiLliams and John Clarke in 1639. 
The Jews first appeared in New York City in 1730. The first Methodist 
Epi scopal group was organized by Robert Strawbridge in Maryland in 1764; 
later by Philip Embury in New York in 1768. John Murray established the 
Universalists in New Jersey; later in Massachusetts. 
Approximately eighteen different Protestant churches had been 
established in the colonies previous to the Revolution. Each denonunation 
s incerely believed that it represented the true church of Jesus Christ 
and felt divinely inspired to perpetuate its particular theology. It was 
a time of consolidation and since the churches were of European origin, 
each church sought to maintain its particular reiigious esprit de corps. 
The racial and nationalistic factors were important in keeping each church 
an exclusive unit. The Germans tended to band together as either Lutheran 
or Reformed groups. The Scotch and Scotch-Irish remained together as 
Presqyterians; the English people were Congregationalists, Episcopalians, 
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Methodists, and Baptists. 
The very existence of these different Christian denominations 
exemplified the principle of diversity in theological concepts. However, 
it should be noted that theological differences alone did not constitute 
the denominational variety. Churches were divided over the issues of the 
sacraments, polity, and discipline. The Presbyterians and Congregation-
alists were united in their acceptance of Calvinistic theology; yet they 
differed relative to slight forms of church government. The Baptists, 
while adhering to Calvinism in general, separated themselves concerning 
the mode of baptism. They also objected to the doctrine of infant bapt-
ism. Matters of church polity and sacramental usage, rather than theology, 
kept the Episcopalians a distinct group. It is true that the Roman 
Catholic characteristics of the Episcopal Church were opposed by the other 
denominations; nevertheless, the theology of the Episcopalians was not 
seriously questioned. 
The theological background of the churches during the period prior 
to the Great Awakening was essentially European, or Calvinistic. It was 
a per~od for consolidation among the churches and there was not sufficient 
time for the development of a distinctive colonial theology. Conditions 
were fermenting relative to theology; yet a hundred years passed before 
the New England theology took form in a distinctive w~ under the stimulus 
of the religious awakening. During this time, however, the social, 
economic, and political factors of the frontier environment were playing 
an important role toward awakening the people to new ideas about religion. 
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2. Religious awakening. Prior to the Great Awakening church mem-
bership was on the decline in the colonies. The number of people who were 
non-church members exceeded that of any European countr,r.1 As Rowe points 
out, the New World approach to church membership was based on the prin-
ciple of voluntarism. 2 The Old World s,ystem of state churches in which 
individuals were born into the church was not transmitted to the col-
onies. Instead of being baptized into a state church, as in the case of 
the European churches, .American church membership became a matter of in-
dividual experience and choice. Thus the absence of a state church in 
the colonies was a primary factor relative to the probLem of church me~ 
bership. Walker's statement is significant at this point: 
Religion in America during the period till the second quarter of 
the eighteenth century was essentially the propagation of European 
bodies. Save in New England, it was relatively feeble, and there had 
suffered a serious decline of its original enthusiasm. No one rel-
igious body was dominant in the colonies as a whole. While parti-
cular denominations were intrenched in particular colonies, no church 
could become that of all the colonies. The way was thus made ready 
for that religious freedom which was to become the characteristic of 
the United States as a nation.3 
With the impossibility of any one of the colonial churches be-
coming a dominant church, due to the number of denominations and the 
spirit of frontier individual.ism, American Christianity was forced to 
rely on the voluntary principle of free choice in church membership. 
Rowe's a.na.lysis of the prevailing voluntarism is valid: 
Voluntarism proved a stimulus to church activity. It is a healthy 
principle that a church Imlst exert itself in order to live, and en-
dowments and establishments frequently cut the nerve of generosity. 
1 Neve, HCT, II, P• 260. 
2 Rowe, HRUS, P• 52. 
3 Walker, op. cit., P• 570. 
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Voluntarism was a principle in harmony with the sturdy, self-reliant 
character of colonists inured to hardship and depending on their own 
resources. It was in accord with the genius of America, and no other 
principle could have endured in the American churches.l 
-Prior to the frontier religious revivals, however; the majority of 
the people did not evidence a voluntar.y willingness to identif,y them-
selves with the church. The result of this situation motivated the den-
ominations to seek new methods to recruit church membership. Religious 
experience became the criterion for membership. 
One exception to the rule of a personal religious experience was 
the Half-way Covenant of 1662. This was an expedient measure occasioned 
by the problem the third generation presented. Previously, membership 
had been recognized b,y the first and second generations on the basis of 
individual Christian testimony. After the third generation appeared many 
parents were faced with the prospect of not being eligible to present their 
children for Christian baptism. These parents had been baptized as child-
ren of the original colonists; yet when they desired to have their chiLdren 
baptied, the church refused. A controversial. compromise was achieved by 
the Half-Way Covenant. Children of the parents in question ware granted 
baptism on the condition that the parents in question would publical.ly 
covenant their willingness to attend and support the church, even though 
communion benefits and the right to vote in church affairs were denied 
them. 
During the controver~ that arose over the Half-way Covenant some 
of the churches permitted all baptized persons, regardless of their half-
way membership, tor eceive communion. This action was considered by some 
as lowering the former high standards of the church. 
l Rowe, loc. cit. 
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Other efforts were made to strengthen the colonial churches. 
Thomas Br~ (1656-1730) was instrumental in the organization of the 
"Society for Promoting Christian Knowledge" in 1699. In 1701 he organ-
ized the "Society for the Propagation of the Gospel in Foreign Parts." 
The former organization aided in the estab~ishment of libraries and the 
circulation of religious literature; the latter was responsible for 
stimulating missionary interest among the colonies. 
It is significant to note that the clergymen who became active in 
the Great Awakening were Calvinists. These men were especially concerned 
about the salvation of the non-church people; and it is at this point that 
the Calvinistic doctrine of unconditional election began to be questioned. 
The strict theories of election and irresistible grace were disturbing to 
the revivalistic preacher who sought to reach the unchurched population. 
The idea that preaching had nothing to do with changing the status of ru1 
individual's soul received new consideration. 
As Latourette maintains, the Great Awakening had its chief appeal 
among the churches of the Calvinist tradition. 1 On the surface there 
appeared an apparent contradiction between Calvinist theory and the 
revivalistic interest of the churches. If the church could not help bring 
about the salvation of an individual's soul according to theory, at least 
in practice, some of the churches approved of the techniques of revivalism. 
They acted on the assumption that these methods, wlule not considered as 
works of grace, were practical in getting the individual to confess his 
sins and accept God's saving grace. Thus in addition to Calvin's view of 
adherence to correct doctrine and living a worthy life, the experience of 
1 Latourette, on. cit., p. 958. 
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individual salvation was essential. 
The spontaneous religious awakening began in New Jersey under the 
preaching of Jacobus Frelinghuysen (1691-1747), a Dutch Reformed minister. 
Frelinghuysen, aware of the external froms of the church, began to preach 
in the 1720's on the need for a transforming spiritual experience. He 
gained the support of Gilbert Tennent (1'703-1764), son of William Tennent 
the founder of the "log college" experiment in ministerial training. The 
success of the revivals in New Jersey spread and New England, under the 
leadership of Jonathan Edwards (1703-1758), became the center of the 
Great Awakening. 
Edwards , pastor of the Congregational Church in Northampton, Mass-
achusetts, became the moving force in the ensuing awakening of religious 
interest. He was deeply concerned with the decline of interest in the 
church during the first quarter of the eighteenth century; and, stimu-
lated by the alleged danger of Arminianism, he began a series of sermons 
in 1734 on justification by faith alone. The main emphasis of his concern 
was to demonstrate that salvation was the gift of God and not dependent on 
good works. According to Edwards' view, Arminianism tended toward Roman 
Catholicism in practice because it advocated a degree of human responsi-
bility in the matter of salvation. It is a debatable question as to how 
far Arminius (1560-1609), departed :from Calvin's views; however, the ec-
clesiastical defeat ~f Arminius' views at the Synod of Dort in 1619 did 
not destroy the trend away from Calvinism. Briefly, the Arminians 
opposed unconditional election by advocating that election and repro-
bation were conditioned by man's belief or unbelief. This was heresy to 
Edwards' view of unconditional election. 
Throughout the subsequent theological controversy the doctrines of 
Calvinism were questioned. Arguments were waged as to whether or not 
Christ died for the sins of the predestined elect or for the whole of the 
human race. Relative to irresistible grace the question of man's free 
will was debated. The Arminians held that man could accept or reject 
grace; thus the emphasis on man's responsibility tended toward a new con-
cept of freedom--the freedom of alternate choice. The Arminians, however, 
still retained the Calvinist position that man was unable, due to his 
depraved condition, to come to God unless motivated by the Holy Spirit. 
Concerning the doctrine of perseverance the Arminians were uncertain as to 
whether or not Christians would be assured of final salvation irrespective 
of sins committed while in a state of grace. The Methodists, Arminian in 
certain respects, held that a Christian could fall from grace and be lost. 
Concerning the movement of the new revivalism that spread among the 
colonies, the awakening religious interest was contagious. The Dutch 
Reformed, Presbyterians, Mennonites, Dunkers, and Schwenkfelders carried 
the movement 'in the middle colonies; the Baptists and Scotch-Irish Presby-
terians in the middle and southern colonies. The Methodists were not 
sufficiently organized to join in the Great Awakening; however, they were 
successful in revivalism during the latter half of the cent~J and at the 
beginning of the nineteenth century. The Great Awakening gained its 
greatest success in New England. 
The New England phase of the awakening reached its zenith from 
1740 to 1742 under Edwards and George Whitefield (1714-1770). Whitefield 
was an uncompromising Calvinist; yet he advocated a personal religious 
experience as the primary basis of salvation. 
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Edviard' s sermon, 11 Sinners in the Hands of an .Angry God, 11 delivered 
at Enfield, Connecticut, 1741, emphasized the relation of sin to God's 
judgment. The sermon so stirred the people that due t o 11 such a breathing 
of distress, and weeping,n he requested silence 11 that he might be heard. 111 
The physical demonstrations of falling , jerkings of the body, and 
other hysterical manifestations, often attended the personal experience of 
conversion. William James makes t he following observation rel ative to the 
instantaneous aspect of religious conversion: 
There is too much evidence of this for any doubt of it to be 
possible . Theology, combining this fact with the doctrines of 
election and grace, has concluded that the spirit of God i s -v;ith us 
at these dramatic moments in a peculiarly rriraculous -vray, unlike 
what happens at any other juncture of our lives . At this moment it 
believes, an absolutely ne\-J nature is breathed i nto ~s, and ,,re 
become partakers of the very substance of the Deity. 
J ames accepted the reality of the experiences, but not the theo-
logical basis. He advocated the variety of t ype s in religious experience; 
moreover, his analysis of the theological basis for conversion was the 
prevailing view of the exponents of revivalism. 
The Great Awakening, although supported by the maj ority of the 
colonial churches, was also opposed by men li.lce Charles Chauncy (1705-
1787), and Jonathan Mayhew (1720-1766 ). These men objected to the ex-
ces ses of revival emotionalism. They also tended to-viard Arrninianism and 
Here instrwnental in paving the way toward Unitarianism. 3 
The effect of the Great Avmkening was divisive. Two religious 
factions resulted: the 11NevJ Lights 11 and the 11 0ld Light s ." The former 
advocated revivalism; the l atter opposed it. Recrlininatory charges were 
1 Sweet, SRA, p . 193. 
2 James, VRE, p . 222. 
3 \·Talker, on. cit ., p . 572. 
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made by both factions to the extent that Christian fellowship among the 
churches was almost destroyed. As Latourette points out, the bitterness 
was so great that some of the churches split into distinct units.1 The 
strife was probably one of the reasons wl~ interest in the revivals soon 
diminished. In fact, within nine years after the revival broke at North-
ampton, no applications for church membership were requested by Edwards' 
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church between 1744 to 1748. Even \ihitefield, popular preacher that he 
was, encountered opposition on his second tour of New England in 1744. 
By 1750, revivalism in New England was practically a dead issue. 
Edvmrds' contribution to American Christianity during this period 
is significant. itlalker states that Edwards was "the keenest philosophical 
intellect that colonial America produced. n3 The literary -vrorks of this 
famous preacher included twenty-seven published while he was living and 
nine after his death • . 
In his Freedom of the Will (1754), he maintained that man's will 
is natural and moral. He granted that man had the natural ability to 
direct his actions; however, man could not achieve salvation through his 
natural vTill . The inclination to turn to God for salvation was a matter 
of the Holy Spirit motivating man's moral ability. Salvation depended 
upon God 1 s gift of grace to transform man 1 s depraved natural will into a 
moral will before he would be inclined to do the things pleasing to God. 
Thus Edwards drew a distinction between the natural and moral ability of 
man. According to Edvlards, man in his depraved natural condition was free 
to sin; yet he was not free to accept or reject the saving grace of God. 
1 Latourette, op. cit., p. 960. 
2 Sweet, SRA, P• 19~. 
3 Walker, op. cit., p. 572. 
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The opposition to Edwards' views was supported by men of the New 
Haven school of thought. Among these men were Joseph Bellamy (1719-1790), 
Timothy Dwight (1752-1817), Lyman Beecher (1775-1863), and Nathaniel 'ItT . 
Taylor (1786-1858). In opposing Edwards' view of limited freedom, these 
men believed that man was free to choose or reject God. Regarding 
original sin they maintained that depravity was the result of man's vol-
untary transgression of the moral law. In this concept they were 
infralapsarian rather than supralapsarian concerning the alleged fall of 
Il'l.allo 
It should be noted that the theological controversies which resulted 
from the Great Awakening caused American Christianity to modify Calvinism. 
Edwards' attack of Arminianism stimulated his opponents in the defense of 
their own position. In attempting to refute Arminianism Edwards focused 
attention to Calvinism and its harsh doctrine of divine election. As a 
result strict Calvinism began to decline and Arminianism began to increase. 
Yet Edwards cannot be termed as a strict Calvinist. His love of humanity 
was the extension of his love for God. He accepted revivalism and was 
instrumental in causing personal religious experience to be recognized as 
essential to the Christian faith. As Latourette states, Edvrards "made 
more room for the action of the sinner in accepting the divine forgiveness.n1 
1 Latourette, oo. cit., p. 961. 
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B. RELATIONSHIP OF CHURCH TO FRONTIER LIFE 
After the Revolutionary War the people became restless and turned 
toward the frontier to seek new land and a new way of life. They began to 
move into the interior of America, across the mountains, and into the west. 
A variety of motives caused the westward migration. Some sought new 
opportunities for self-improvement; others desired adventure. Indentured 
servants, those who earned their freedom and some who sought to escape the 
indentured system, joined the movement. The poor especially believed that 
a more abundant life awaited them across the mountains . 
One of the challenges that confronted the church was the problem of 
how to keep pace with the rapidly moving population. From the viewpoint of 
the church it was believed that the emigrants would revert to a primitive 
state unless the established traditions were transplanted to the frontier. 
Many traditional customs were left behind when the pioneers crossed the 
mountains . The institutional restraints of the church diminished the 
farther west the pioneers settled. 
Sweet compares the wilderness of the American pioneer with the 
forty years of Israelite life under Moses following the exodus from Egypt.1 
He maintains that a general decline in religious morality is inevitable 
when people move aw~ from established social restraint. It is true that 
the Hebrews fashioned a golden calf (Exodus, 32); however, the alleged 
decline in religion is debatable. The people under Moses actually dis-
covered a new and higher level of religious faith; a faith that was given 
opportunity to expand once the Egyptian oppression was removed. 
1 Sweet, RDAC, P• 134. 
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People who move away from the old patterns of life find it difficult 
to retain their cultural roots; however, the cutting off of old ways and 
the entrenched forms of life can lead to a new and better way of life. 
This fact is clearly evidenced by the settlement of ~merica. The colonial 
pioneers did not revert to a primitive state; they found opportunity to 
create a new dynamic way of life when they found themselves free from some 
of the Old World restraints. The values inherited from Europe were con-
served only to the extent of those values that were truly uplifting for 
humanity; the test that determined the survival of European values in 
America was human experience on the frontier. 
In the same sense, the churches that survived on the American 
frontier, were the churches that were adaptable to frontier conditions. 
1. Denominationalism. In the midst of the expanding frontier 
there were two forces at work: one was the church concept that the crit-
erion of truth was to be found exclusively in revealed religion; the other 
was the idea that truth could be experienced in every phase of human life. 
The former idea was expressed in the Calvinistic creeds of the churches; 
the latter has been clearly expressed by George A. Gordon (1853-1927): 
Life stands at the center of the world, human life; whatever 
cleanses that, whatever redeems it from the power of evil, whatever 
gives it freedom, whatever greatens it and glorifies it, must be 
true. • • .Life is central and supreme; life is the judge from whom 
there is no appeal as to what is true, beautiful, and good; the ver-
dict of life overrides all other verdicts; what life approves, 
through its growth, power, joy, becomes our Divine Gospel; what life 
condemns, tP~ugh its waste, we~ess, and woe, has no right to be 
except in the synagogue of Satan. 
If Gordon had lived in the closing decade of the eighteenth cent-
ury his statement would have been termed by the church as deistic. 
l Gordon, MER, p. 210. 
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Even during the last half of the nineteenth century his views wer e not 
accepted by the conservative element of the church. 
Denominationalism on the frontier ·was an inheritance from the past. 
The dominant churches w·ere the Baptists, Presbyterians, and Jilethodists. 
Later the Congregationalists and Episcopalians found root in the West. 
The Disciples, Adventists, and l''lormons were also western churches. In 
addition there were many varities of smaller sects that dissented from 
the major denominations. There lias no dearth of churches on t he frontier 
by the time Lincoln was born. Churches were established \iherever a com-
rnunity of pioneers could be found. 
During the early days of pioneer settlement the cler~aen were or-
dained men from the eastern churches. These men were alert to the new 
settlements and they lost no time in helping the people to organize 
churches. Vith the exception of the Plan of Union strategic planning was 
absent in the organization of frontier churches.1 The pattern of church 
establishment usually follmv-ed the frontier settlements according to the 
dorQinant denominational preferences of the people. 
Denominationalism on the frontier was a 11 division of men into 
castes of national, racial, and economic groups. 112 The Baptists, for 
example, did not have access to the fertile tideland regions of Virginia 
because the Episcopalians were in control of the land. The lack of co-
operation between the t-.vo denominations vms primarily the result of 
economic as viell as ecclesiastical reasons. Ivioreover, the piedmont 
Baptists migrated Hest in search for better land; the tideland Episcopal-
ians remained vJhere they were--in their entrenched economic positions. 
1 See the Plan of Union in the appendix, page 149. 
2 Niebuhr, SSD, P• 6. 
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Relative to theology, denominationalism was still Calvinistic; 
although the churches retained the modified form inherited from New Eng-
land. At the outset of the first establishments of Christianity on the 
frontier, theology was not as important as it was among the eastern 
churches. The frontier churches were in the process of being founded and 
theological debate was subordinate to the pressing needs of organization. 
Another factor that lessened the importance of theology was the lower 
level of standards for the ministry. With the exception of the Presby-
terians, the frontier churches did not require a highly trained ministry. 
This fact does not indicate that educated ministers were absent from the 
frontier; rather that the Baptist, Methodist, and Disciple men were pre-
dominant. 
The fact that organized Christianity did not exhibit a sense of 
unity under the name of Christ was the ethical failure of frontier den-
ominationalism.1 Christiandom in the United States at the turn of the 
nineteenth century was represented by a greater diversity of forms than 
in any other period of its history. Instead of presenting an organized 
front to meet the challenges of an expanding frontier, the churches dis-
pl~ed a divisive spirit of competition against each other. Not being 
able to agree on religious matters, the churches were content to remain 
within the narrow spheres of their own activities. Each denomination 
claimed that it offered the exclusive God-approved doors to salvation and 
the doors were not opened to anyone unless certain standards of doctrine 
and discipline were adhered to. Thus the spirit of denominationalism in 
the time of Lincoln was characterized b,y divisive attitudes. 
l Niebuhr, loc. cit. 
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C. EVANGELISH ALONG THE FRONTIER 
The second great awakening of religion was the most significant 
aspect of evangelism at the close of the eighteenth century. All of the 
denominations were effected by the general awakening of religious interest 
following the first decade after the Revolution; but the greatest effect 
r,.ras felt in the west. With the exception of the Roman Catholics, Protest-
ant Episcopalians, Quakers, Lutherans, and Unitarians, the spirit of 
evangelism was characteristic of the churches. The second awakening 
employed the same revivalistic methods to recruit new members into the 
churches as did Edwards and Whitefield du_~g the Great Awakening. 
1. Scope of revivalism. Before treating the revivals specifically, 
i t should be noted that the second awakening first began among the eastern 
colleges. Hampden-Sidney and Washington and Lee, Presbyterian colleges, 
were awakened as early as 1786 by a movement in which many of the students 
experienced religious conversions. In New England the Congregational 
colleges of Dartmouth and Amherst were stirred by new religious interest. 
No single individual was responsibLe for the increased interest in rei-
igion; the inter est was spont~~eous. The movement spread calmly without 
excess emotionalism. 
In the western states of Kentucl~, Tennessee, and Ohio, the move-
ment was attended with considerable excitement. Under the enthusiastic 
preaching of James McGreaqy, Presbyterian minister in Logan County, Kent-
ucky, the Cumberland revival began L~ 1797. By 1800 the revival had 
manifested an emotional trend that was not favored by the conservative 
Presbyterians, or Old Lights as they were called. New Light Presbyterians 
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supported the revival technique, providing hmv-ever, that evangelistic 
preaching did not undermine the Calvinistic tenets of the West Minister 
Confession. 
The spirit of revivalism spread throughout Kentucky, Tennessee, and 
the Carolinas, and as a new phenomena on the frontier, attract ed large 
crowds. Salvation was offer ed to the people by preachers who were under 
slight theological restraint relative to the fine points of 11election. 11 
The revival was a mass appeal, democratic in spirit, and directed to per-
suad.ing all sinners to repent and be received into the Christian life on 
the profession of a definite religious experience. 
The largest and most significant of the western camp meetings was 
the famous Cane Ridge revival held in Bourbon County, Kentucky, in 1801. 
Barton W. Stone, a Presbyterian minister before he founded the Disciples 
of Christ denomination in Kentucky, was the leader of the revival. The 
gr eat cr mv-ds that attended the Cane Ridge meeting have been estimated as 
ranging from 10,000 to 25,000 people.1 The following account of the Cane 
Ridge revival is quoted from Sweet's record of ru1 eyewitness to the 
meeting: 
I at tended with 18 Presbyterian ministers; and Baptist and 11ethodist 
preachers, I do not know how many; all being either preaching or ex-
horting the distressed with more harmony thru1 could be expected. The 
governor of our State was with us and encouraging the work. The 
number of people computed from 10, to 21,000 and the communicants 828. 
The whole people were serious, all the conversation was of a religious 
nature, or calling in question the divinity of the work. Great num-
bers were on the ground from Frid~ until the Thursd~ following, 
night and d~ without intermission, engaged in some religious act of 
worship. They are conunonly collected in small circles of 10 or 12, 
close adjoining another circle and all engaged in singing vJatt,' s and 
Hart's hymns; and then a minister steps upon a stump or log, and 
1 Sweet, SRA, P• 330. 
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begins an exhortation or sermon, when, as many as can hear collect 
around him. On Sabbath I saw above lUO candles burning at once and 
I saw 100 persons at once on the ground cr,ring for mercy, of all ages 
from 8 to 60 years. • •• \ihen a person is struck down he is carried 
by others out of the congregation, when some minister converses with 
and prays for him; afterwards a few gather around and sing a hynm 
suitable to the case. The whole number brought to the ground, under 
conviction, were about L,OOO, not less. The sensible, the weak, 
etc1, learned and unlearned, the rich and poor, are the subjects of it. 
The preceding account illustrates the general nature of the 
revivalism that spread through the western frontier. There was a degree 
of harmony existing among the Presbyterian, Methodist, and Baptist min-
isters. Revivalism for these churches was a coiT~on task in the saving of 
souls and it was more practical to work together than to work separately. 
Relative to church membership it is apparent that only one out of fifteen 
people was the cownunicant ratio of the church people who attended the 
revival. This indicates that the vast majority of the pioneers were non-
church people. 
One of the strange manifestations of frontier revivalism was the 
matter of the "jerks." Mode records Richard McNemar's The Kentucky 
Revival (1808), a contempor~J account of revival phenomena: 
Nothing in nature could better represent this strange and un-
accountable operation than for one to goad another, alternately on 
everJ side, with a piece of red-hot iron. The exercise commonly 
begins in the head ~rl1ich would fly backward and forward, and from side 
to side with a quick jolt which the person would naturally labor to 
suppress but in vain, ~~d the more any one labored to stay himsel£ and 
be sober the more he staggered and the more rapidly his twiches in-
creased. He must necessarily go as he was stimulated, whether with a 
violent dash on the ground and bounce from place to place like a foot-
ball, or hop round with head, limbs, and trunk, twiching an~ jolting 
in every direction, as if they must inevitably fly asunder. 
1 Sweet, SRA, PP• 330-331. 
2 Mode, SBACH, p. 337. The investigator has witnessed similar revival 
phenomena in \'lest Virginia as late as 1939 among the "Holy-Rollers." 
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The hysteria resulting from intense emotional and mental conflicts 
was occasioned by preaching to stir the imagination of the people to con-
template the everlasting delights of heaven and the literal fires of 
eternal punishment. The bodily contortions were often viewed as evidences 
of the presence of the Holy Spirit. 
The extremes of religious emotionalism were not entirely repre-
sentative of the camp meetings. Emotional appeal was the design to 
motivate mass conversion; however, excessive emotion was the exception, 
not the rule of the religious experiences of the converted. Church leaders, 
particularly the Methodists, attempted to keep the meetings under control.1 
Part of the control of the meetings involved the problem of dealing with 
the large crowds. Attending a camp meeting was a social event as well as 
a religious event for the pioneers. 
Camp meetings had diminished in intensity by the time Lincoln was 
born; yet revivalistic meetings continued as a regular evangelistic process 
during the entire life of Lincoln. In fact, frontier revivalism set the 
pattern for church evangelism that continued into the twentieth century. 
Lincoln was familiar with frontier evangelism. But the appeals of the 
preachers did not get him to 11 confess11 his 11 sins. 11 
2.. Results of revivalism. The second awakening was the natural 
development of conditions following the Revolutionar£War. There was a 
decline in reLigious interest after the war. After a period of reflection, 
shifting of population, and a re-org~Dization of life, a renewed interest 
in religion resulted as a natural consequence of human need--the need of 
a religious experience. The chief aim of the churches was the winning of 
the population to the Christian w~ of life. Revivalism became the 
l Sweet, RDAC, pp. 151-152. 
l 
"normal way of attaining this goal. 11 
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The emotional trend in religious experience was characteristic of 
the frontier people. People of the eastern states had outgrorm the early 
frontier of the colonial days. They were more restrained in religious 
matters. But on the frontier the physical isolation of the people created 
a desire for a social experience that the revivals provided. Emotional 
fervor was a natural outlet for the repressed feelings of the pioneers. 
Niebuhr's observation is relevant at this point: 
The reduction of life on the border to the bare fundamentals 
of physical and social existence, the dearth of intellectual sti-
mulation and the lack of those effective inhibitions of emotional 
expression which formal education cultivates, the awesome ntani-
festations of nature, the effects of which were not checked by the 
sense of safety permanent dwellings and the nearness of other men 
convey--all th~se made the settler subject to the feverish phenomena 
of revivalism. 
The primacy of individual experience in r eligion was a corollary 
of frontier independencej hoHever, this same individualism resulted in 
church schisms. As Rowe expresses it, 11 in religion they had t heir own 
decided religious opinions.") Such was the character of revivalism; it 
stimulated the old forms of religion and caused new ones to be founded. 
Stone and his followers, the Disciples, were the dissenters of the 
frontier. Thus the schismatic character of Christiandom was furthered by 
revivalism. The chief result, however, of frontier revivalism was the 
continued emphasis upon personal religious experience. But the difficulty 
for the indiv-idual was in deciding which branch o:f organized Christianity 
he should belong to. 
l Latourette, op. cit., p. 1231. 
2 Niebuhr, op. cit., p. 142. 
3 Rmve, op • cit . , p • 86 • 
CHAPTER II 
EARLY RELIGIOUS ENVIRONHEJ:irT OF Lll'{COLN 
Before preceding to the second chapter Lincoln's religious 
heritage should be briefly noted. The preceding chapter has surveyed 
the religious history of America to provide a setting for the Lincoln 
sto~J· The importance of this approach is significant when it is real-
ized that LL~oln's lineage dates back to the beginning of colonial 
history. While it is not the purpose of this research to deal exten-
sively with the heritage of Lincoln, a few facts of his religious 
heritage should be considered. 
The Lincoln family first came to America in 1637 when Samuel 
Lincoln, an Englishman, settled at Hingham, Massachusetts. 1 San1uel 
Lincoln was member of the Old Ship Church in Hingham; in fact, he was 
one of the original members of the church. By 1651 the Lincoln family 
had married into the Holmes family in Hassachusetts, and it is signifi-
cant to note that this action showed a mingling of Congregationalists 
with Baptists. Samuel Lincoln was a Congregationalist; Obadiah HoLmes 
was a Baptist. The Baptists were from the beginning treated as heretics 
in Massachusetts. In 1651 Puritan intolerance tovrard dissenters 
involved the Lincoln family. Obadiah Holmes was tied to a whipping-post 
on Boston Common and received thirty strokes vrith a three-corded whip for 
holding doctrines contrary to the belief of the established church. 2 It 
is probable that the Lincoln f~~ resented this action due to the 
marital ties of the t wo families. 
l \-larren, "Lincoln Lore," No. 606. 
2 Ibid., No. 1042. 
28 
On the other hand, though evidence is lacking, the Lincolns may 
have had a fel-r dissenting beliefs themselves. The fact that they con-
sented to marriage within a Baptist family indicates that they were not so 
concerned with doctrinal disputes. From the ethical vie~7point it is also 
probable that they rebelled against the harsh treatment of Baptists and 
Quakers. Roger Williams was banished from r1assachusetts two years before 
Samuel Lincoln arrived; in 1656, five years after the Holmes' incident on 
Boston Common, four Quakers were hanged in Boston. 
The Lincolns moved to New Jersey and here they encountered a con-
tinuation of the colonial persecution of dissenting religious groups. 
From New Jersey they went to Pennsylvania where they became affiliated 
with the Quakers through the marriage of Mordecai Lincoln, great great 
grandfather of the President. This ancestor of Abraham Lincoln was buried 
. Q ak t . p 1 . 1 lll a u er ceme ery 1.n ennsy van~a. 
After moving to Virginia the Lincoln family became identified with 
the Baptists. Abraham Lincoln, grandfather of the President, was a member 
of the Linville Creek Baptist Church which was located near if not on the 
Lincoln property. 2 
Thus it is evident that family of the President was actively 
associated with organized Christianity during the colonial period. The 
.family lived through the colonial days and was an integral part of the 
entire early American scene. It is difficult to correctly appraise the 
factors of the religious heritage Lincoln received; however, the fact of 
1 \.Jarren, "LVI loc. cit. 
2 Loc . cit. Lincoln believed that a few of his ancestors were Quakers, 
but he was incorrect. They were af.filiated with the Quakers o~ through 
marriage. There is no evidence that they were actually members of the 
Quaker denomination. The burial of Hordecai Lincoln in a Quaker cemetery 
is not sufficient proof of his membership. 
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heredity cannot be disnussed. The details of his religious heritage are 
not clear, but it is certain that many of his ancestors were church 
members. It is not important to this research to trace his ancestory 
back to England, but even there the evidence is certain that his people 
were actively identified with the church. 
It is evident then that a survey of the church in America is 
important to an understanding of the religious environment of Lincoln. 
The follm-1ing chapter is a continuation of the research as it concerns 
the immediate religious environment of Kentucky and Indiana. 
A. DURING THE KENTUCKY RESIDENCE 
In 1790 the first general census revealed a total population of 
approxin1ately 4,uoo,ooo in the United States. A rapid shift of population 
began following the Revolutionary War as the colonial people set out to 
settle the frontier. One movement of the pioneers was along the }1ohawk 
Trail in Nerr England. The people of the middle colonies advanced across 
the Allegheny mountains through southern Pennsylvania and Maryland. The 
Virginia and the Carolina emigrants followed the Wilderness Road over the 
Cumberland Gap into the regions of Kentucky and Tennessee. In 1792 
Kentucky became a state, and by 1800 a population of 220,955 was recorded. 
This fact indicates the rapidity of western migration when it is noted that 
in 1779 Kentucky was inhabited only by approximately one-hundred and sev-
enty-six white men. 1 
These were the formative years of the nation. The growth of 
1 Sweet, RAF, Vol. II., p . 22. 
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democracy received a new impetus with the expansion of the frontier. As 
related to democracy the church was confronted with a critical test by 
the new development of western society. It is a serious question as to 
whether the church met the needs and fulfilled the new conditions of 
frontier Life. The denominations that were transplanted to the western 
states did survive and a few which were more adaptable than the others 
forged ahead more rapidly. Nevertheless, it would be a serious mistake 
to assume that organized Christianity rendered an adequate service to the 
whole of frontier life. As this research will substantiate in subsequent 
chapters, life itself is infinitely larger and greater than the church 
has been willing to admit. The American frontier demonstrated that 
ethics, democracy, and humanity often found expression outside the church. 
The greatness of Abraham Lincoln is rooted within the fabric of 
the American frontier. He was born in the midst of a new stream of life. 
His ancestors were pioneers and he was born in 1809 into a pioneer family 
of the KentuckY wilderness. The name of Daniel Boone (1735-1821), a 
frontiersman of the highest rank, was a living reality to the Lincoln 
family. Abrah~1 Lincoln, grandfather of the President, was a friend of 
Boone and it is likely that Boone's stories of new land beyond the 
mountains motivated his journey from piedmont Virginia to Kentucky in 1782. 
Boone had first visited Kentucky in 1767 and, regarding himself as 
ordained by God to settle the wilderness west of the Alleghenies, in 1775 
he completed the Wilderness Road for the emigrants. He guided inumerable 
settlers to Kentucky along this wilderness route. This was the trail that 
Lincoln's grandfather traveled on his journey to Kentucky. 
The first permanent white settlement occurred in Kentucky in 1774 
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v-rhen James Herrod founded Harrodsburg. From this time forrliard other 
settlements Here soon established. Among the emigrants who settled the 
region uere the English and Scotch or Scotch-Irish. In fact, ninety-five 
percent of these early settlers vrere of English and Scotch-Irish descent. 
In addition, the majority of the families who settled the territory 
during the Lincoln migration came from Virginia. They were chiefly 
Baptists and Presbyterians. It is estimated that one fourth of the 
Baptists in Virginia crossed the mountains and settled in Kentucky. As 
it has been pointed out the Lincoln family in Virginia was of the Baptist 
faith. 
l. Organization of churches. As in the case of the majority of 
the early settlements church laymen were the first settlers. The first 
Baptists in Kentucky were laymen. Daniel Boone and Richard Calloway 
were Baptists and their settlement of Boonesborough in 1775 was inhabited 
chiefly by Baptists. The first Baptist clergymen lmown to have visited 
Kentuck-.r vlere Thomas Tinsley and V.Jilliam Hiclan.an in 1776. During 1779 
and 1780 other Baptist ministers traveled to the territory.l Svleet's 
account of the Baptists on the frontier is sig~tficant: 
Among the early emigrants across the Allegheny Nountains into 
Kentucky and Tennesse were numerous Baptists from Virginia and North 
Carolina. Generally speaking they belonged to the class, economi-
cally which would be attracted by the lure of cheap land. The pure 
democracy of Baptist church government vTould also tend to attract 
them to the freer life and the greater democracy of the frontier. 
Their preachers came from the people, and were self-supporting, and 
were themselves, indeed, farmers on the lookout for better land. 
Thus the Baptists >-vere particularly 1--Tell suited in their ideas of 
government, in their economic status, and in their form of church 
government to become the ideal western irnmigrants.2 
l Nev-nnan, HECUS, P• 333· 
2 S1-veet, SRA, P• 312. 
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The Severn's Valley Baptist Church was the first Baptist church 
established in Kentucky. J oseph Barnett and John Garrad, Baptist clergy-
men, were present at the founding of this church in 1781.1 The organi-
zation of other Baptist churches soon followed: the Forks of Dix Creek 
Church in 1782; South Elkhorn and Gilbert's Creek in 1783; and the Bear-
grass Church in 1784. In 1785 a revival gained nine additional churches, 
and in the same year the first Baptist association in Kentucky was formed 
between the Separate and Regular Baptists. Concerning this union between 
the Separatists and Regulars , Newman says: 
The short confession that formed the basis of union asserts the 
final perseverance of the saints and allows the preaching of the 
doctrine that Christ tasted death for every man. Most of t he articles 
are so general that Arminians and Calvinists might agree in accepting 
them. Freedom is allowe~ to each party to continue its associational 
and church arrangements. 
In 1784 only six Baptist churches were in existence in the terri-
t ory. By 1792 the number of churches had increased to forty-·l;wo with a 
total membership exceeding four thousand. Three years after Lincoln's 
birth there Here 285 churches with a membershi p of 22,694.3 The popu-
' lation of Kentucky had increased from 73,677 in 1790 to 406,511 by 1810.4 
Nine years before Lincoln was born the Baptists had six associations, 106 
churches, ru~d 5,110 members. These facts indicate the swift growth of 
the denomination. There was no dearth of Baptist churches in Kentucl0J 
when Lincoln was born. 
The term "Baptist" has been used thus far in a general way to 
1 Ne""nnan, op. cit., P• 334. 
2 Ibid., p . 335-
3 Ibid., Po 336. 
4 rot." cit. 
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include all the churches that belonged to this denominational faith; how-
ever, there were many different names associated with the Baptists. The 
terms "Old," 110ld School," 11Primitive, 11 "Predestination," "Original," 
tr:Particular," 11 Regular, 11 nseparate, 11 a.nd "Hardshell," indicate the pre-
fixes that differentiated at least two dozen branches within the denom-
. t• l lna lon. Such a variety of sects within one denominational faith must 
have been co:n..fusing to Abraham Lincoln. 
Ttlarren points out that v.Jilliam Herndon and ~'ll'illiam Barton were both 
in error vrhen they assigned the Lincoln family as members of the Free V.Iill 
Baptists and the Two-Seed-in-the-Spirit-Predestination Baptists. 2 Herndon 
believed that Lincoln was a fatalist and attributed this alleged fact to 
the influence of the Free Will Baptists. The Free Will Baptists were 
Arminian in tendency, not Calvinistic. In the case of Barton, the Two-
Seed Baptist group did not arise in Kentuclcy until 1820--four years after 
the Lincolns moved to Indiana.3 
There are not many facts available at the present time that reveal 
much about the church activities of the Lincoln family while they were in 
Kentucky. Evidence is available that indicates that Thomas Lincoln and 
his wife, Nancy Hanks Lincoln, were definitely affiliated with the Sep-
arate Baptists.4 At one time they lived near the Severn's Valley Baptist 
Church, a Separate church, ru1d the oldest Baptist church west of the 
r' 
Alleghenies./ The family later moved to a point one mile south of a 
1 Warren, LPC, p. 232. 
2 Ibid., p. 233· 
3 L'O't." cit. 
4 Lot. cit. 
5 "Lincoln Lore," No. 606. 
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Separate church, the South Fork Baptist Church. ~iarren says that the 
farn.ily probably twrshipped in this church. 1 It is also known that Thomas 
Lincoln was a member of the Little !Ylount Church, a Separate Baptist 
church. 2 Caleb Hazel, one of Abraham Lincoln's school teachers, was a 
member of this church. The tradition is that Thomas Lincoln had no use 
for slavery, and it is possible that he was influenced by the Little 
Hount Church since it was known to be anti-slavery.3 It •-1as at this 
church that the family became associated with David Elkin, pastor of the 
congregation while the Lincolns were in Kentucky. 
Relative to the doctrinal aspects of the Baptist churches it is 
not necessary to present an analysis of each sect; however, the following 
excerpt quoted by Warren from J. H. Spencer's A History of Kentucky 
Baptists (2 vols., 1886), provides an insight into the theological nature 
of the Regular and Separate Baptists: 
The Regulars had adopted the Philadelphia Confession of Faith with 
some specified modification as an expression of their doctrine. The 
Separates refused to adopt "any creed but the Bible." 
. . . . . . . . . . . . . . . . . . . . . . . . 
Originally the Separate Baptists were more extreme Calvinists than 
the Regular Baptists; but refusing to adopt any creed or confession 
of faith they were constantly changing in their doctrinal viev-rs. 
They also had a wide diversity of opinion among themselves. 
The Arminian party of the Separates, constantly diverged farther and 
farther from the co~mon standard of4orthodoxy, till many grievous heresies crept in among them. • • • 
Thomas Lincoln's choice in identifying hit-nself trith the Separatists 
seems to indicate that he did not fully approve of the more strict Cal-
vinistic Baptist churches in Kentucky. Moreover, the Arminian tendency 
1 "Lincoln Lore," No. 606. 
2 Lot. cit. 
3 Lot. cit. 
4 Warren, LPC, pp. 233-34. 
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of the Separate Baptists was evidence of the gradual modification of 
Calv"inism along the frontier. Yet the fact remains that Calvinism was 
still the dominant theology of the churches. 
After three attempts to form a union between the Regulars and the 
Separatists success was achieved following the influence of the second 
awakening of revivalism. In 1811 the Elkhorn Association and the South 
Kentucky Association finally compromised betv-Teen Calvinism and Armin-
ianism. Sweet quotes Spencer's A History of Kentucky Baptists (vol. II): 
We, the committees of the Elkhorn and Southern Kentucky Associat-
ions, do agree to unite on the follow·ing plan. lst. That the 
Scriptures of the Old and New-Testaments are the infallible word of 
God, and the only rtlie of faith and practice. 2nd. That there is 
only one true Godhead or divine essence, there are Father, Son, and 
Holy Ghost. 3rd. That by nature we are fallen and depraved creat-
ures. 4th. That salvation, regeneration, sanctification, justi-
fication, are by the life, death, resurrection, and ascension of 
Jesus Christ. Sth. That the saints will finally persevere through 
grace to glory. 6th. That believers' baptism by immersion is nec-
essary to receiving the Lord's supper. 7th. That the salvation of 
the righteous, and punishment of the wicked will be eternal. 8th. 
That it is our duty to be tender and affectionate to each other, and 
study the happiness of the children of God in general; to be engaged 
sL1gly to promote the honour of God. 9th. And that the preaching 
Christ tasted death for every man shall be no bar to co1mnunion. 
lOth. And that each may keep up their associational and church gov-
ernment as to them may seem best. 11th. That a free correspondence 
and communion be kept up between the churches thus united.l 
With the exception of article nine the foregoing statement is 
essentiaLly Calvinistic. That Christ "tasted death for every man" was 
the Arminian influence. Article six, baptism by immersion, was charact-
eristic of all the Baptists. Article seven, eternal punishment of the 
vricked, vras definitely rejected by Abral•am Lincoln as the ensuing research 
1-rill show. 
l Sweet, RAF, Vol. I, pp. 23-24. 
The records of the Forks of Elkhorn Baptist Church from 1800 to 
1820 and the minutes of the Elkhorn Baptist Association from 1785 to 
1805 are representative of the prevailing theology among the Baptist 
churches in Kentucky when Abraham Linco.ln was born.1 It is not assumed 
that Lincoln was concerned with theological matters while in Kentucky; 
yet even a young boy would know the difference between a religious 
person whose life was characterized b,y ethical love and a religious 
person whose life was motivated by harsh doctrine. His mother and 
father were examples of the former and the churches were full of people 
who met the standards of the latter. 
For the purpose of this research it is not neoessar.y to treat the 
establishment of the other denominations as fully as the Baptist denom-
ination. It has been shown that the Lincoln f~ was closely assoo-
iated with the Baptists. The other denominations provided additional 
churches in the larger environment of Lincoln; however, the direct in-
fluence of these churches was negligible. A brief summar,y will show the 
nature of these denominations as they existed in the time of the Lincoln 
residence in Kentucky. 
The Presbyterians, due to their strategic location along the 
eastern foothills of the Alleghenies, made an immediate advance into 
Kentucky following the first settlements of Daniel Boone.2 As early as 
1758 the Synods of New York and Philadelphia were interested in sending 
the clergy to the frontier to Christianize the pioneers. David Rice, 
commonly called the "father of Kentucky Presbyterianism, n journeyed to 
1 See Appendix, p. 143. 
2 Sweet, SRA, P• 303. 
Kentucky in 1783 and was instrumental in founding churches. The first 
churches were established in 1784, two years after Abraham Lincoln's 
grandfather arrived in the territory. By 1809 Presbyterianism had 
become firmly entrenched in Kentucky and by 1820 church membership was 
approximately 2,700.1 There is no evidence that the Presbyterians had 
any direct influence on the Lincoln family while in Kentucky. The 
theology of the church was Calvinistic. 2 
The Methodists first appeared in Kentucky in 1784 and in 1786 
the Kentucky Circuit was formed with James Haw and Benjamin Ogden as 
circuit-preachers.3 By 1800 there were six Methodist circuits in the 
state. Peter Cartwright, later associated with Lincoln in Illinois, 
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served the Salt River and Shelby circuits five years before Lincoln was 
born.4 There is no evidence that Cartwright had any contact with the 
Lincoln family during either Kentucky or Indiana residences. The 
journal of Benja.,"llin Lakin (1794-1820), provides an insight into the 
beliefs of the Methodists during this period.5 According to Lakin the 
Hethodists were Arminian in theology and they exhibited a warm, exper-
ience-centered religion. Aside from the association of the Lincolns 
;-ri th Jesse Head, 1'1ethodist minister, there was no noticeable influence 
of the Methodists upon the family. 
The Congregationalists were not organized in Kentucky while the 
1 Church membership during this period numbered one member in twelve for 
all the denominations. 
2 See Appendix for typical confession of faith, p. 145. 
3 Sweet, RAF, Vol . IV, p. 52. 
4 See Appendix for Cartwright's description of frontier preachers, p. 146. 
5 See Appendix, p. 147 
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Lincoln frunily was there. The first Congregational church established 
on the frontier -v-ms at Harietta, Ohio, in 1796. But there were no 
establishments in Kentucky; in fact there are few Congregational churches 
in the state at the present time. Congregationalists were slow in moving 
westward from New England and when they did migrate, Illinois became the 
area for settlement. As it has been pointed out, the majority of the 
people who settled Kentucky came from Virginia, Tennessee, and the Care-
linas. Another reason why the Congregationalists were absent from the 
early western frontier was due to the Plan of Union formulated in 1801.1 
The Plan of Union was a compact between the Congregationalists and the 
Presbyterians to promote mutual cooperation in carrying on missionary 
work on the frontier. In practice, however, the Presbyterians dominated 
the plan to the extent that distinctive Congregationalism did not appear 
as such until 1833 when the Hendon church was established in Illinois. 
Prior to this date the Congregationalists were content to remain anony-
mous ~dthin the Presbyterian churches . Lincoln probably did not see a 
Congregationalist until he moved to Illinois. His relationship with 
Owen Lovejoy will be discussed later in chapter four of the research. 2 
The Roman Catholics are mentioned in this dissertation merely to 
refute a:n:y claim that the church influenced Lincoln. The name of 
Zachariah Riney, a Roman Catholic, is associated uith Lincoln because he 
was one of his Kentucky teachers. However, Riney -vras not a monk or a 
priest and there is no evidence that, as a Roman Catholic layman, he 
exerted any particular influence over Lincoln. The church -vras in 
l See Appendix, p. 149. 
2 Brother to Elijah P. Lovejoy who was killed by a pro-slavery mob in 
1837· 
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Kentucky as early as 1785 when twenty-five Roman Catholic families 
migrated from Haryland to Nelson County.l It was the first example of a 
religious group banding themselves together for the purpose of making a 
settlement on the frontier. Pottinger's Creek, settled by Roman Catholics 
in 1792, was the first Ro~~ Catholic church founded west of the Alleg-
henies. The Trappist monks were in the state from 1805 until 1809, but 
left before Lincoln was born. 2 By 1815 there were nineteen churches in 
the state. 
B. DURING THE INDIANA RESIDENCE 
The first permanent settlement in Indiana was in 1784 at Clarks-
ville. In 1787 the Northwest Ordinance was adopted and further migration 
resulted in the northwest territor.y of the Ohio River. In addition the 
Treaty of Greenville followed General Wayne's victocy over the Hiami Con-
federacy in 1794, thus opening the w~ for settlement in Ohio and Indiana.3 
In 1805 Indiana was termed "Indiana Territory" and by 1809 illinois was 
divided from the western portion of the territory. Tecumseh, the Shawnee 
chief, was defeated byWilliam Henry Harrison, and this victory gave the 
white man further opportunity to settle the territory. The influx of 
pioneers moving into Indiana amounted to a population of 63,897 by 1816, 
the date the territory became a state. This was also the same year that 
Thomas Lincoln moved his family from Kentucky to Indiana. 
When February, 1817, arrived Lincoln was eight years old. His 
1 Warren, LPC, p. 219. 
2 Ibid., P• 220. 
3 sweet, SRA, P• 300. 
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childhood in Kentucky was the formative period of his life; in Indiana he 
grew to young manhood. In the fall of 1818 the first tragic experience 
of his life occurred when his mother died. One of the controversies con-
cerning the religious nature of Lincoln was whether or not he assumed an 
important role in connection with the funeral service of his mother. 
Lincoln biographers have been divided over this question. One 
group maintained that Lincoln was responsible in securing a minister to 
preach the funeral sermon; another group reJected the story. Josiah G. 
Holland, the most important of Lincoln's early biographers, wrote in 1866: 
Several months after Ivirs. Lincoln died, Abraham wrote a letter to 
Parson Elkin, inforwing him of his mother's defth, and begging him to 
come to Indiana and preach her funeral sermon. 
According to Holland, Elkin responded to Lincoln's request by 
riding almost one hundred miles from Kentucky to officiate at the funera1. 2 
In his attempt to portray Lincoln as an orthodox Christian, Holland accep-
ted the alleged story as fact. 
A less known biographer, Rose Strunsky, elaborated the story by 
stating: 
The boy Abraham had his standards of life. There were things of 
too much meaning to let pass without some gesture. And the uncere-
monious burial in the forest haunted him. vJhen he heard that a 
wandering preacher had reached the neighborhood, he tramped many miles 
in the snmr to bring him to the spot where the dead body lay, so that 
a funeral sermon might be delivered over the now white grave.3 
Strunsky did not mention Elkin's name, but it is evident that she 
followed Holland's example of attempting to show that Lincoln was very 
religious even at an early age. This was the kind of stor.y- that the 
l Holland, LAL, p. 29. 
2 David Elkin was pastor of the Little Mount Church in Kentucky. 
3 StrQnsky, AL, P• 6. 
public received with great enthusiasm--the idea of a young boy attending 
to the funeral arrangements of his mother. 
V..Then TtJilliam H. Herndon, Lincoln's law partner for twenty years , 
read Holland's account he was greatly disturbed over the apparent effort 
of Holland to magnify the incident. Herndon says: 
Within a few months, and before the close of the winter, David 
Elkin, an itinerant preacher whom Mrs. Lincoln had known in Kentucky 
happened into the settlement, and in response to the invitation from 
the family and friends, delivered a funeral sermon over the grave. 
No one is able now to remember the language of Parson Elkin's dis-
course, but it is recalled that he commemorated the virtues and good 
phases of character, and passed in silence the few short-co~gs and 
frailties of the poor woman sleeping under the winter's snow. 
\-Jilliam E. Barton concludes that Herndon "probably tells the 
truth" about the st.ory. 2 Barton and most of the modern biographers dis-
credit Lincoln's alleged role in requesting Elkin to hold the funeral 
service. Evidence to substantiate the claim is lacking; however, there 
are indications that seem to refute Holland 's position. 
Louis A. Warren produces evidence from J. H. Spencer, Kentucky 
historian, that Elkin was practically illiterate.3 In addition Warren 
reports from an interview with Elkin's grandson, Field Elkin, that the 
grandfather did not know the alphabet when he first entered the ministry.4 
Elkin may have learned later to read and write, but this cannot be pro-
ved. Furthermore, the Elkin family tradition does not mention a letter 
received from Lincoln concerning the matter. Field El kin did recall 
that his grandfather traveled to Indiana in search of better land for 
1 Herndon, 11, p. 27. 
2 Barton, SAL, P• 40 
3 Warren, LPC, p. 246. 
4 Lot. cit. 
his fa.rrily, and that vThile he was there he visited the Lincoln family 
and preached Hrs. Lincoln's funeral. 
An analysis of the Elkin-Lincoln incident indicates that too often 
biographers have seized the opportunity to magnify an event out of pro-
portion. They have sought to account for his religious faith by assuming 
without evidence that he was a model orthodox Christian at ever.y stage of 
his life. Stories of this nature show the hero-myth effort to idolize 
the childhood of a great man. The conclusion of this research relative 
to the incident is that Elkin did travel to Indiana in search of a new 
settlement for his fa.rrily; that he learned of the death in the Lincoln 
family, and that he preached the funeral sermon. The idea that Lincoln 
was instrumental in securing Elkin for the service is unfounded. Thomas 
Lincoln was a church member and it seems likely that the father, not the 
boy, made the necessary arrangements with Parson Elkin. 
1. Organization of churches . The first Baptists in Indiana came 
from Kentucky and Ohio in 1797. Organization of the first Baptist church 
was the Silver Creek Church in 1802.1 In 1806 the Wabash and Bethel 
churches were founded and by 1809 the Wabash and \ihitewater associations 
had been organized. By 1812 Indiana had twenty-nine Baptist cl1urches 
with 1726 members. 2 
The Pigeon Creek Baptist Church was the church with which the 
Lincoln family was affiliated during their residence in Indiana. This 
church was organized in 1816, but the first regular building was not 
l Newman, HBCUS, p. 340. 
2 Lot. cit. 
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erected until 1822.1 The church records are still extant vihich deal ·with 
the activities of the church during the Lincoln residence in Indiana. 
According to the church minutes, Thomas Lincoln united with the church by 
transfer of his Kentucky membership: 11June 7, 1823, received Brother 
Thomas Lincoln by letter. 112 He also made the pulpit and other church 
furniture and supported the church in ever,y way.3 He served as a trustee 
of the church and remained in good standing in the church until he moved 
to Illinois in 1830.4 His wife, Sarah Bush Johnston Lincoln, whom he 
married after his first wife died, and his daughter, Sarah, were also 
members of the Pigeon Church. The records show that the church on April 
8, 1826, "received Sister Sally Lincoln by experience of grace.n5 
Abraham Lincoln, however, did not join the Pigeon Church. \..Jarren 
points out that one of the reasons why he did not join the church was 
probably due to the custom of the church in limiting membership to 
married persons. 1-larren says that the 11marriage register of Spencer 
County, and old church records books, indicated that matrimony was aunost 
a requisite for church membership. 116 It is noted that Sara.h. Lincoln 
married Aaron Grigsby less than four months after joining the church. 7 
Also there were fev1 young people listed on the Pigeon Church membership 
record.s 
1 Tarbell, IFL, p. 142. 
2 Loc. cit. 
3 "Lincoln Lore," No. 606. 
4 Tarbell, op. cit., p. 143. 
5 "Lincoln Lore, 11 No. 661. 
6 Loc. cit. 
7 Loc. cit. 
8 Loc. c~t. 
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There >'lere other reasons v-1hy Lincoln did not join a church in 
Indiana. A close examination of the Pigeon Church confession of faith 
reveals the harsh Calvinism that an individual had to accept in order to 
become a corrorrunicant~ 1 The doctrines of unconditional election, total 
depravity, atonement limited to the elect, irresistible grace, and the 
perseverance of the saints are all contained in this confession. Emphasis 
was also placed on the eternal punismaent of the wicked. 
Lincoln's mature years reflect that even during his youth he had 
serious objections to the Calvinistic doctrines of the church. He could 
not accept the doctrine of the eternal punishment of the sinner and his 
nature rebelled against the general harshness of creedal statements. 
His mature thought and actions sho~<md that he believed in man and the 
idea of total depravity was repugnant to him. On the other hand, it 
should not be assumed that the Pigeon Church was completely lacking in 
good influence. Lincoln knew that the church stood for religious faith 
and was concerned with high moral standards in the community. Tarbell 
s~s in this connection~ 
Abraham Lincoln never joined Pigeon Church. Its peculiar cere-
monies made little or no impression upon him; but that he pondered 
deeply the articles of faith and the interpretation given them by 
those he heard in the pulpit, and in constant discussion of thenl 
that went on at his own and neighboring firesides, is certain. It is 
certain, too, that out of this ponderL~g there came a deep reverence 
for the spirit of Christianity and a code of conduct for his relat-
ions with men and women as nearly in accord with the spirit of the 
Gospels, as high, as noble, as generous as that which has regulated 
the life of any man in the public life of this or any other country. 2 
The ceremonies and articles of faith were accepted by his family, 
but his approach to life was different. Lincoln refused to be bound by 
1 See Appendix, p . L50. 
2 Tarbell, IFL, P• 145. 
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the doctrinal forms of the chltrches in his religious faith. 
Presbyterianism in Indiana t-Jas organized in 1806 1v-hen the first 
church was established at Vincennes. By 1825, due to the missionar.y 
efforts of the Ne"iv York Hissionary Society and the Assembly's Board of 
}1issions, the denomination had increased to forty-three churches with 
t .. t 1 en ITll.nJ.s ers. The church moved along with the westward ~igration, but 
their numbers were not as great as that of the Baptists and r{ethodists. 
As in Kentucky, the Lincoln fa1nily was not influenced directly by the 
Presbyter ians; however, the larger area of influence was evident. The 
doctrines of the church remained essentially the same as they were in 
Kentucky. 2 
The Hethodists were organized in Indiana as early as 1801 when 
Benjamin Lakin crossed the Ohio River into the territory. No wilderness 
was too dense for the Methodist preachers to penetrate. L~ 1805 the 
w1litewater Circuit was organized.3 Peter Cartwright also preached in 
Indiana. In 1825 the Indiana District listed thirty 1'1ethodist clergymen 
and three presiding elders. Again as in Kentucky the Methodists had no 
direct contact with the Lincoln family. 
C • HINISTE.T.tS OF THE PE..Fl.IOD 
The early religious environment cannot be correctly evaluated 
concerning the Lincoln story without including the ministers. It is not 
knmm hoH many ministers Lincoln saw when he lived in Kentucky and Ind-
iana; hm·mver, there is enough evidence to sho>f that he knew some of 
1 Sweet, RAF, Vol. II, p. 48-49. 
2 See Appendix, p. 145. 
3 Sweet, RAF, Vol. IV, pp. 53-54. 
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them. Edgar De\-litt Jones evaluates the pioneer preachers as follmvs: 
The pioneer preachers of the J'Uddle 1iJ"est >vere a forthright, fear-
less and sacrificial host. They were certainly not in the business 
of preaching for mercenary reasons. For the most part in those 
early days they received little else but their board and some gifts 
of various natures, viearing appar el or produce, but little or no 
money, -vrhether as itinerant revivalists or settled pastors. For 
years the latter were not numerous. These frontier heralds of the 
Cross combined with their preaching, farming, merchandising, car-
pentering, and, in some instances, the sale of Bibles and subscript-
ion books.1 
Jones' statement is favorable toward the clergy, and it is true 
generally, that the ministers were dedicated to t heir wor~. It is also 
true that the ministers were close t o the family life along the frontier . 
In their traveling from place to place they often stayed at the pioneer 
cabins and came to know the hopes and fears of the people. They also 
influenced the lives of a great many people concerning religious doctrine 
and ethical living. However, no minister was able through his preaching 
or by the exa1'nple of his life, to exert enough influence on Lincoln ·!Jo 
persuade him to join a church. 
The development of the following section will treat only those 
ministers who had an bmuediate contact with the Lincolns in Indiana and 
Kentucky. The ministers of Illinois and \riashington, D. C. vrill be 
discussed later in the disser·tation. 
The first minister of any importance to the Lincoln story was 
Jesse Head, Jviethodist. In addition to being a minister, Head was also 
a "farmer, cabinet-maker, and justice of the peace . 112 The \vashington 
County Court Order Book of Hay 2, 1798, records : 
Ordered that Jesse Head and Benjrunin Pile Esquires, be and they 
1 Jones, LP, p . 15. 
2 1~arren, LPC , pp. 228-29. 
are hereby appointed to employ some person to erect stocks1 pillory, 
and a whipping post upon the public square in Springfield. 
It is apparent that this whipping post was used not only for the 
recalcitrant white people, but for the Negroes. In this connection the 
record shaHs that Head listed three Negroes as slaves in 1803. 2 
Head 's only colUlection with the Lincoln family was the fact that 
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on June 12, 1806, he officiated at the wedding of Nancy Hanks and Thomas 
Lincoln. He probably never saw Abraham Lincoln and he had no influence 
on the family. 
David Elkin's influence has been mentioned in the foregoing 
chapter as the minister who preached the funeral sermon of Nancy Hanks 
Lincoln. Elkin was pastor of the Little Mount Church in Kentucky, and 
it is probable that he was one of the first ministers Abraham Lincoln 
ever heard preach. Warren quotes Spencer, the Kentucky historian, 
relative to an account of Elkin: 
He was a man of extraordinary natural intellect, but was uncult-
ivated being barely able to read. He was extremely poor as to this 
worlds goods; and what was worse he was very indolent and slovenly 
in his dress. Yet it pleased the Lord to use him to good account 
in the early days of his ministry •••• His reputation was some1,rhat 
sullie~ in his latter years, perhaps from too f ree use of strong 
drink. 
Lincoln was aware of the use of whiskey among many of the clergy 
on the frontier. In his address on temperance before the Springfield 
Washington Temperance Society, February 22, 1842, he said: 
It commonly entered into the first draught of the infant, and 
the last draught of the dying man. From the sideboard of the parson, 
do"t>m tp the ragged pocket of the houseless loafer, it >vas constantly 
found.4 
1 \<Varren, LPG, P• 2~9· 
2 Ibid., pp . 229-30. 
3 Warren, op. cit., p. 246. 
4 Basler, CWAL, Vol . I, P• 274. 
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Hention should be made of vJilliam Dmms, Baptist, because he Y.Ias 
the first minister of the Little Mount Baptist Church in Kentucky. He 
was also a brother of Thomas Downs, Baptist, who was one of the ministers 
of the Pigeon Creek Baptist Church in Indiana.1 Concerning William 
Do-vms' ability to preach, Warren quotes Spencer: 
He received a fair fu1glish education for that time and adopted 
the profession of school teaching. • • • He commenced exercising 
soon after he was baptised and gave evidence of such extraordinary 
gifts that the church too hastily had him ordained to the ministry. 
• • • He possessed extraordinary natural gifts and was one of the 
most brilliant and fascinating orators in the Kentucky pulpit in 
his day • • •• Hr. Downs was fond of controversy and engaged in 
several debates. His exceeding familiarity with the sacred script-
ures, his ready wit, keen sarcasm and brilliant oratory, attracted 
the attention and won the admiration of the most intelligent and 
refined people within the limits of his acquaintance. Han. Ben-
jamin Hardin one of the leading lawyers and statesmen of Kentucky, 
greatly admired his oratory and embraced every opportunity to hear 
him preach. • • . He raised up a large church called Little Mount. 
It was located three miles north east of Hodg2nville, and con-
tained a namber of highly respected citizens . 
Relative to the reputation of Downs as a man, Spencer says: 
He was indolent, slovenly , and self indulgent. This rendered 
hbn almost useless to society and perhaps worse than useless to the 
cause of Christ. • • • He preached but a short time before he was 
swmnoned before the church to answer the charge of being intoxicated. 
• • • Rolling Fork Church publicly excluded him and requested Salem 
Association to advertise him. This was done in the minutes of that 
body in 1805. • • • He was clad extremely shabbily. He had on a 
pair of course, short tow-linen pantaloons, and old wool hat with a 
piece of leather sewed in the crown, and a pair of course cow skin 
shoes, without socks. • •• His moral character was so defective 
t hat he exercised little influence for good. He died in poverty 
and obscurity about the year l86o. 3 
The foregoing account gives a description as well as an evaluation 
of Dmms; however, it should be noted that his drinking did not obscure 
his sense of human values relative to slavery. He was an emancipation-
.... ~Suo 
1 "Lincoln Lore, No. 84. 
2 \-Jarren, LPG, PP• 242-43. 
3 Lac. cit . 
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Before turning to the ministers associated with the Lincolns in 
Indiana it should be pointed out that the ministerial influence of Kent-
uc~y was during a period of only the first seven years of Lincoln's life. 
It is difficult to evaluate the i nfluence of the clergy over a small boy. 
His parents were church members in good standing and it is possible that 
a feH ministers made pastoral calls on the family, ate with the family, 
and discussed religion with Thomas and his wife. \rJhatever the psycho-
logical irr~ressions Abraham Lincoln may have had from contact with the 
~~nisters, it is apparent that these leaders of organized Christianity 
failed to impress him favorably. 
In Indiana the family church was the Pigeon Church and there were 
several ministers associated with this church. Jones reports the tra-
dition that young Abraham assisted in the constructi on of the first 
house, or cabin, of worship. 1 The following description of building a 
church shows the roughness of frontier life in 1820: 
The church, vThich stood one mile 1.vest of i..Jhat is novr Lincoln 
City, vras built of logs , with a stick and mud chimney. It was a 
long, narrovr building one and a half stories high, having a very 
large fireplace on one side of the building, with a pulpit made of 
roughly hevm boards. It had a >-rindo~r (with no glass, but heavy 
wooden shutters immediately behind it) at one end of the structure, 
and a ladder leading to the upper story 1-1here the people "tvho came 
great distances might stay over night. Split logs, vnth wooden 
pegs for legs, and a puncheon floor, were also features of this 
church, the logs of which were sold and used in the building of a 
barn. 2 
Thomas Downs assisted in the organization of this church. 3 
Samuel Bristow was the first regular preacher of the church. He officiated 
l Jones, LP, p. 18. 
2 Lot. cit . 
3 11Lincoln Lore, 11 No . 84. 
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at the marriage of Dennis F. Hanks and Elizabeth Johnston, step-sister of 
Abraham Lincoln, on June lL~, 1821, at the Lincoln home. 1 The fact of a 
minister being in the home of Lincoln to perform a marriage ceremony 
proves that a minister was not a stranger to him. 
One of the other Indiana ministers, Jeremiah Cash, was also a 
pastor of the Pigeon Church. The indication is that Cash was an inde-
pendent preacher relative to theology. An incident dealing with Cash 
is recorded in the church records for September, 1829: 
On Frid~ after the session ac~ourned one of their boqy stated 
in conversation with some persons that he believed that the doctrine 
of Predestin~tion crune from Hell & would go there and all who 
preached it . 
As a result of the opposition against him Cash wi thdrevJ from the 
session. From this evidence it is clear that some of the ministers on 
the frontier were questioning the doctrines of Calvinism. Relative to 
hovT strict the Pigeon Church 1-1as regarding its ministers the following 
last paragraph is quoted from the confession of faith (the entire con-
fession is included in the appendix) : 
We believe that no minister ought to preach the gospel, that is 
not called and sent of God, and they are to be, proved by hearing 
them, and we allow none to preach amongst us but such as are well 
recommended and that v.re ought to contribute to him viho faithfully 
labors among us in -,mrd and doctr~nes according to our several 
abilities of our temporal things. 
From this it is seen that the test appli ed to a ministerls "call 
to preach" was doctrinal; he had to subscribe to the doctrines of the 
church or he would not be permitted to preach in the church. It is 
l "Lincoln Lore," No. 84. 
2 Loc. cit. 
3 Tarbell, IFL, P• 144. 
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evident that doctrinal rather than ethical considerations were primar,r 
in the thinking of the religious leader. A man may .practice love and 
good will among his neighbors and seek the brotherhood of all men, but 
unless he adhered strictly to a prescribed doctrine, he was not accepted 
in the religious fellowship. Lincoln was not unaware of these doctrinal 
emphases of the Pigeon Church, and he was not oblivious to the doctrinal 
disputes that arose in the church. 
Warren estimates that approximately twenty-five ministers served 
various churches in, and adjacent to, Spencer County during the Lincoln 
residence. 1 The conclusion is substantiated that Lincoln had opport-
unity to hear the preaching of ministers during his Indiana youth. But 
their preaching did not "convert" him to Christianity. 
1 "Lincoln Lore," No. 84. 
CHAPTER III 
RELATIONSHIP OF LINCOLN TO THE CHURCH 
The relationship of Lincoln to the church is one of the basic 
considerations of this dissertation. A research of this nature n1ust deal 
specifically with his attitude toward the church. ~fuat was his concept 
of the church? 'V"Jhat -vms his attitude tovrard the clergy and chur ch 
members? Was he indi fferent to the claims of institutional Christianity? 
\rJhy did he refuse to become a member of t he church'? These are fnnda-
mental questions and they raise important issues concerning the Lin oln 
stor-y. 
On the other hand, it is of equal i mportance to deal specifically 
ifith the atti tude of the church toward Li ncoln. vlhat 1-ras the contemp-
orary view of the church to-vmrd him? Was the attitude of the church 
favorable or unfavorable? ~That was the opinion of the clergy toward 
him? \\That did the church think of his refusal to identify himself with 
orga~ized Christianity? These basic questions raise impor tant is sues 
regarding the church. 
The following chapter will prasent a critical examination of the 
relationship of Lincoln to the church. The primary sources for the 
investigation are drawn from the writings of Lincoln as t hey are con-
tained in Roy P. Basler• s edition of The Collected r.rlorks of Abraham 
Lincoln (1953). Individual speculation concernli1g Linc oln's relationship 
to the church cannot substitute for the personal staternents of Lincoln 
himself. The 1-Tords of Lincol n tell their mm story. 
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A. ATTITUDE OF LINCOLN TOWA."R.D THE CHURCH 
The attitude of Lincoln tmva.rd the church vias a process that began 
with his first contact with the church in Kentucky. The preceding chapters 
of this research have described the religious background of the churches 
in Kentucky. Horeover, a description of the organizational and theologi-
cal aspects of the churches has been presented. This same approach has 
been applied to the churches of Indiana. It has been shovm that Lincoln 1 s 
parents 1-1ere active church members . From all this evidence it has been 
concluded that Lincoln grew up within a definite religious atmosphere. 
There was no lack of church influence in his life. \'lithin the formative 
years of the Kentucky and Indiana residences the attitude of LLYJ.coln 
tm·rard the church vTas being formed; and the content of his attitude -vras 
to be expressed during his mature years. 
1. During the Illinois residence. The residence of Lincoln in 
Illinois began when Thomas Lincoln moved his fa~ly to the state i n March, 
1830. Lincoln '~as t"lventy-one years of age. After a trip to Nevr Orleans 
in 1831 he returned to New Salem and became associated with Denton Of.fnutt 
in the general store business. During his seven years i n New Salem he 
was occupied with different interests. He split rails, worked in a store, 
was a soldier in the Black Ha1r1k War, served as a postmaster, was elected 
to the state legislature, studied law, and was admitted to the bar in 
18'3'1· 
A definite church building was lacking in New Salem during Lincoln's 
residence . Irregular services were held in the Rutledge tavern where he 
lived.1 It is possibl e that he also attended services at the Concord 
1 Barton, SAL, P• 54. 
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Church, a Presbyterian church located near New Salem.1 There is no 
evidence that he was a regular church attendant during his New Salem 
residence. Hm·mver, in a letter to Hary S. Owens written shortly after 
he moved to Springfield on :t-1arch 15, 1837, there is an indication that he 
probably did attend church -vrhile in Ne>v Salem: 
I've never been to church yet, nor probably shall be soon. I 
stay aw~y because I am conscious I should not know how to behave 
m-yself. 
Although it is possible that Lincoln had at least attended church 
occasionally in New Salem; hmvever, the letter alludes mainly to his re-
luctance to attend church in Springfield. He was aware of a difference 
between the 11city11 churches of Springfield and the 11country11 churches 
around New Salem. Lincoln probably felt that the more formal worship 
services of the Springfield churches were too r efined and that, indeed, 
he would be conscious of not knovring 11 hov;r to behave" himself. He was t o 
become , however, an attendant of church services in Springfield. 
Before dealing with Lincoln's Springfield residence the sign-
ificance of the "burnt book11 incident should be noted. The story of the 
incident is related by Herndon: 
In 1834, while still living in New Salem and before he became a 
lawyer, he was surrounded by a class of people exceedingly liberal 
i n matters of religion. Volney's Ruins and P~e's Age of Reason 
passed from hand to hand, and furnished food for the evening's dis-
cussion in the tavern and village store. Lincoln read both these 
books and thus assimilated t hem into his own being. He prepared ~~ 
extended essay--called by many, a book--in which he made an argument 
against Christianity, striving to prove that the Bible was not ins-
pired, ~Dd therefore not God's revelation, and that Jesus Christ was 
not the son of God. The manuscript containing these audacious and 
comprehensive propositions he intended to have published or given a 
vride circulation in some other way. He carried it to the store, 
1 Jones, LP, P• 19. 
2 Basler, CWAL, I, p . 65. 
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where it was read and freely discussed. His friend and emplo.yer, 
Samuel Hill, was among the listeners, and, seriously questioning the 
propriety of a promising young man like Lincoln fathering such un-
popular notions, he snatched the manuscript from his hands and thrust 
it into the stove. The book went up in names, and Lincolnrs pol-
itical future was secure.l 
Herndon's report of this incident was published in Lamon's bio-
graphy in 1872 and other biographers have either retained the stor,y or 
omitted it, depending on the religious evaluation they gave of Lincoln. 
Barton's treatment o! the stor.y is the most extensive study that has been 
made. 2 
The basis of Herndon's evidence came from James H. Matheny, a 
lawyer colleague of Lincoln; however, Matheny merely heard the stor,y from 
Lincoln and did not see the alleged book himself. Mentor Graham, the 
schoolmaster of New Salem who aided Lincoln in his studies, held that he 
ha.d seen a manuscript written by Lincoln on the subject of a defense of 
universal salvation. According to Barton's conclusion, the evidence 
points to the fact that Lincoln did write a manuscript of a religious 
nature, but that the alleged "burnt book" was actually a letter written 
by Samuel Hill to Richard McNamur concerning Ann Rutledge.3 Lincoln had 
acquired the letter, as postmaster, when the school children found it 
and gave it to him. The letter had been lost by Hill, and Lincoln, re-
cognizing the handwriting on the envelope, kept it. Later he discussed 
the letter with Hill, and it was this letter that was burned b,y Hill in-
stead of the religious manuscript.4 
The purpose of including this incident in the research is to point 
1 Herndon, LL, P• 355. 
2 Barton, op. cit., PP• 146-55. 
3 Lot. cit. 
4 Lot. cit. 
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out that there is evidence of Lincoln's interest in religious matters 
several decades before this interest became manifested in his life and in 
his speeches. It is entirely possible that Lincoln did write a paper on 
religion and that his thoughts were not in accordance with the accepted 
tradition of the church. The i ndication t hat he was capable of writing 
on t he subject of religion is implied by his reply to the charges of 
infidelity made against him in 1846: 
It is true that in early life I was inclined to believe i n vlhat 
I understand is called the "Doctrine of Necessity" .. -that is, that 
the human mind is impelled to action, or held in rest by some pm-rer, 
over which the mind itself has no control; and I have sometimes 
(with one, two or three, but never publicly) tried to ~~intain t his 
opinion in argument. The habit of arguing thus ho-vmver, I have, 
entirely left off for more than five years. 
The full text of this above excerpt will appear later in the 
chapter; however, for the present purpose of the statement, it indicates 
that Lincoln did discuss the subject of religion, at least, with his 
friends. This investigation maintains that the "burnt book" incident 
reveals the questioning attitude of Lincoln toward the prevailing rel-
igious concepts of the church. The evidence is not clear relative to 
the content of the attitudes he held. 
In 1837 Lincoln arrived in Springfield and he remained a resident 
of the city until his departure to Washington, D. c., February 11, 18cl . 
During the Springfield residence Lincoln became acquainted with different 
clergymen. He also attended church after his marriage to Mary Todd on 
November 4, 1842. But his attendance cannot be termed as regular until 
after the death of his second son, Eclvrard Baker Lincoln, on February 1, 
l Basler, CWAL, Vol. I, P• 382. 
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1850. Before presenting the subsequent developments of this family trageqy, 
however, it is necessary to deal with those experiences of Lincoln's re-
lationship wit h the church prior to 1850. 
The Young Hen 1 s Lyceum of Springfield invited Lincoln to speak 
before the group on January 27, 1838. During the course of the address 
Lincoln mentioned specifically his attitude toward the church relative to 
reverence for the law: 
Let reverence for the laws, be breathed by every American mother, to 
lisping babe, that prattles on her lap--let it be taught in schools, 
in seminaries, and in colleges;--let it be written in Primmers, spell-
ing books, and in Almanacs;--let it be preached from ~~e pulpit, pro-
claimed in legislative halls, and enforced in courts of just ice. I n 
short, let it become the £Olitical religion of the nation; and let t he 
old and the young, the rich and the poor, the grave and the gay, of all 
sexes and tongue!, and colors and conditions, sacrifice unceasingly 
upon its altars. 
Lincoln recognized the proper responsibility of the churches along 
with other institutions concerning the safeguard of society through law. 
The churches, according to him, shol~d be instrumental in helping to 
i nstil within the people obedience to the laws through a mmtivation of 
reverence. 
On February 22, 1842, Lincoln spoke to the Spr ingfield Washington 
Temperance Society. Excerpts from this address depict his attitude toward 
the harsh treatment of people addicted to alcoholic liquors by the church: 
The warfare heretofore waged against the demon of Intemperance, has, 
some how or other, been erroneous. Either the champions engaged, or 
the tac tics they adopted, have not been the most proper . The chrunpi ons 
for the most part, have been Preachers , Lawyers, and hired agents . 
Bet,.Teen these and the mass of mankind, there is a want of approacha-
bili ty , i f the term be admissible, partially at l east, fatal to t heir 
success. They are supposed to have no s~npathy of feeling or interest 
l Basler, CWAL, Vol. I, P• 112. 
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with those ver.y persons whom it is their object to convince and per-
suade . 
. . . . . . . . . . . . . . . . . . . . . . . 
When the conduct of men is designed to be influenced, persuasion, 
kind, unassuming persuasion, shoul d ever be adopted. It i s a..n ol d 
and true maxim, that a 11 drop of honey catches more flies than a 
gallon of gall. 11 So with men. If you 1wuld >fi n a man to your cause, 
first convince him that you are his sincere friend. Therein a drop 
of honey that catches his heart, I·Jhich, say 1-lhat he vrill, is the 
great high road to his reason, and which, when once gained, you ivill 
find but little trouble in convincing his judgment of the justice of 
your cause. 1 
The inference of Lincoln i s explicit. He knew from his contact 
wi t h the church in Indiana and Illinois the attitude of the church toward 
drinking . He -vms a1-1are of inumerable cases where the church had expelled 
persons on drinking charges. He was familiar with the harsh, unforgiving 
spiri t of the church toward the drunkard. Lincoln's approach to the 
problem was ethical. He kne-vr 1ihat persons could become if they could 
have the understanding of people. He recognized the potentialities for 
good in evil situations and advocated the spirit of usefulness in helping 
to right the situations. He was aware of the failure of the chUl·ch at 
this point. Toward the end of the address Lincoln pointed out that no 
genuine Christian would hesitate to join 11 a reformed drunkard' s societyu 
in order to influence the 11 erring, and unfortunate class of their mm 
fellow creatures. 112 Contrar.y to his assumption, Li ncoln kne>·r that the 
maj ority of Christians--rather church members--were not prone t o con-
desc end to the level of associating ,,rith drunkards for fear of being 
contaminated with evil . 
l Basler , CHAL, Vol. I, pp . 271-73· 
2 Ibid., pp. 277-78. 
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There is evidence that Lincoln had contact with the First Christian 
Church (Disciples) in Springfield. Josephus Hewett, pastor of the church, 
was admitted to the bar and practiced law in Springfield.1 Jones mentions 
this fact in connection with a letter that Lincoln wrote to Hewett in 1848; 
however, Jones omits the fact that Hewett was living in Natchez, Mississ-
ippi, at the time. 2 Jones is correct, however, in pointing out that there 
was a close friendship between Lincoln and Hewett. An examination of a 
letter Lincoln wrote to Hewett from. Washington, D. c., February 13, 1848, 
proves this point. Lincoln addressed Hewett in terms that implied a close 
friendship.3 However, it should be noted that since Hewett was also a 
lawyer in Springfield, Lincoln's relationship with him was probably 
through the practice of law rather than through the church. 
Lincoln was not so adverse to the church that he avoided the 
clergy. In fact during the course of his life he knew a few clergymen 
quite intimate~. Hewett was one of these ministers. 
A Methodist minister of Springfield, Charles Reynolds Matheny, 
was closely associated with Lincoln. He and Lincoln served together as 
trustees of Springfield, and in 1839, Lincoln was his attorney in a 
court case. Lincoln also gave his support to Hatheny when he was a 
candidate for county clerk in 1837 and 1839.4 There is no evidence, 
however, that he attended the Methodist church while in Springfield. 
Lincoln's appreciation of the Methodist church during the war years 
did indicate, however, that he held a high regard for the church 
1 Basler, CWAL, I, p. 451. 
2 Jones, op. cit., P• 21. 
3 Basler, op. cit., P• 450. 
4 Jones, op. cit., p. 26. 
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and it is evident that his as sociation with Hatheny was instrument al in 
t his respect. 
Lincoln was acquainted with another Hethodist minister in Spring-
field. His relationship vJith James F. Jaquess, pastor of the Hethodist 
Church in Springfield and later a colonel in the Seventy-third I llinois 
Infantry, will be treated in Section C of this chapter. 
A Presbyterian minister, Albert Hale, is said to have been 11 a 
friend and counselor to the 1'-'lartyr President. 111 Hale was pastor of the 
Second Presbyterian Church in Springfield. Lincoln knew Hale and admired 
him, but the term "counselor" as it appears on Hale 1 s memorial tablet in 
the Presb;yterian Church (non called Hestminister), is probably an exag-
gerated depict ion. There is no evidence that Lincoln turned to Hale for 
counseling. 
The most important evidence relative to Lincoln's attitude toward 
the church was his relationship with James Smith, minister of the First 
Presbyterian Church in Springfield. The relationship of Lincoln with 
Smith and the Presbyterian church began when Edward Baker Lincoln, 
Lincoln's second son died. "Little Eddie 11 became ill in December 1849. 
His mother did everything in her power to nurse him back to new health, 
but all efforts failed. On February 1, 1850, Eddie died. Lincoln was 
consta.n.tly close to his family during this time (often his circuit 1-mrk 
had separated him from his family). The fifty-t-vm days of Eddie 1 s illness 
were extremely difficult for the family--a trying ordeal of hope that 
faded to despair at the approach of death. 
This experience of loss--a common sorrov-r of humanity--brought the 
1 Jones, op . cit., p . 25. 
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sou..r1ds of an inexpressible grief to the Lincoln home. The heartbroken 
loneli ness of the deep tragedy was tempered in part by the ki ndness of 
neighbors; yet the common reaching out by friends to comfort the be-
r eaved could not solace completely t he family grief.1 This was the first 
o.f t he hard blows -of life that were to strike at the Lincoln family. 
'fuile it is i mpossible t o analyze completely the influence of 
Eddie's death on the religious faith of Lincoln, it is significant to 
realize that the common experience of personal loss in the time of death 
usually deepens a.n avmreness of t he eternal verities. The ancient 
questions of lif e and death, of man's creation, his purpose on earth, 
and his final destiny were undoubtedly co11fronted by Lincoln after the 
first poignant agony resulting f rom the loss of Eddie. Li ncoln loved his 
fe..mily and it is understandable to realize that Eddie's death 'ifas a 
tragic reality. Eddie was gone; yet Lincoln kneu that life must conti.nue. 
"U though the mark of death is never effaced by time and experience, the 
Lincolns did resume a nornlal life. Less than a year from the tline of 
Eddie's death another son, 1:Jilliam \vallace Lincoln, was born. 
There is no evidence that Lincoln blamed God for the death of his 
son. His despair vias the natural despair of a father in t ime of grief, 
but he did not turn against God. In fact, his subsequent speeches in-
dicate a deepening of religious faith. It is apparent that the spirit ual 
reality of life pervaded his nature and he was able to arise from a time of 
stark despair to a nevi level of hope. 
As a result of t his family tragedy and due t o the pastoral concern 
1 Randall, HLBH, p. 141. 
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of Smith, a close friendship developed between the minister and the 
Lincoln family. In 1852 Mrs. Lincoln bee~~ a member of the Presbyterian 
Church and a family pew was rented at the annual rate of fifty dollars. 1 
Lincoln and his wife attended services at this church until they moved 
to Washington in 1861. 
The testimony of Thomas Lewis who served t he church as an elder, 
trustee, and treasurer, reports the following information relative to 
Lincoln's relationship with the church: 
Mr . Lincoln asked me to rent him a pew, and I offered him one just 
vacated by Governor Madison, whose term had ended and v1ho was leaving 
Springfield. He took it and occupied it regularly with Mrs. Lincoln, 
and though she had been an episcopalian, she joined our church at the 
first cormnunion and I confidently believe Hr. Lincoln would have 
joined too had he been t here. • • • he never joined the church, but 
he gave liberally to-vmrd its support. 2 
The statement of Mrs. Annie c. Fox is also noteworthy: 
I came to Springfield in 1856. I,fy husband, Benjamin Fox, had been 
engaged in business here several years before that tLme. Mr. Lincoln 
and Mr. Fox were personal friends. They attended the same church, 
t he First Presb;yterian. • •• Hr. Lincoln was a regular attendant at 
church. He always paid clos~ attention to the sermons and took an 
active part in the services . J 
1Tot long after the death of t heir son, the Lincolns visited firs. 
Lincoln 1 s people in Lexington, Kentucky. 't~hile they were there, Lincoln 
began reading James · Smith 1 s . The Christian 1 s Defense (1843), a theological 
book 11 containing a fair statement and i mpartial examination of the leading 
objections urged by infidels against the antiquity, genuineness, cred-
ibility and inspiration of the Holy Scriptures. 114 
1 Barton, op . cit., p . 159. 
2 "Lincoln Lore, 11 No . 1185. 
3 Lot. cit. 
4 Barton, op. cit., P• 362. Excerpts of the book appear in Barton's 
Appendices. 
_4fter Lincoln returned to Springfield he secured a copy of the 
book from the author, James Srr~th--Lincoln's Presbyterian pastor. In a 
letter written by Smith to Herndon, dated January 24, 1867, he presents 
the follmv-ing evidence relating to the incident: 
It was my honor to place before Nr. Lincoln arguments designed 
to prove the divir~ authority and inspiration of the Scriptures, 
accompanied by the arguments of infidel objectors, in their own 
language. To the arguments on both sides Mr. Lincoln gave a most 
patient, i mpartial and searching investigation. To use his own 
language, he examined the argtunents as a lawyer who is anxious to 
investigate truth investigates testimony. The result was the 
announcement made by himself that the argument in favor of t he d~­
ine authority and inspiration of the Scriptures was unanswerable. 
The subsequent treatment of Lincoln's view of the Bible 1v.ill be 
presented in chapter five of the dissertation; however, the significance 
of the relationship of Lincoln with Smith illustrates the open nature of 
his mind. Lincoln desired to search out the truth concerning the Bible 
and was >villing to discuss the problem with Smith. It depicts his 
attitude toward the church in the sense that if the church possessed the 
truth, Lincoln wanted to know what it was. The statement of Smith, hovi-
ever, is not conclusive evidence that Lincoln accepted his vie-vr of 
biblical inspiration or his interpretation of the Bible. 
During the remaining years of his Springfield residence, Lincoln 
attended church whenever he had opportunity, and he kept his pew rent 
paid in the First Presbyterian Church. These were the formative years 
of his life relative to his political ambitions. The years were also 
spent in seeking the truth relative to religious matters . AJ.though he 
attended church and was associated with the clergy, there is no evidence 
1 Barton, op. cit . , 158. 
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that he accepted the form and content of Christianity as represented by 
orthodox theology. 
Before Lincoln went to Hashington the slave issue had become 
acute . He had been shocked by the death of Elijah P . Lovejoy, killed by 
a pro-slaverJ mob at Juton, Illinois, in 1837, as a result of his attempt 
to defend his right to publish abolition ideas. Lovejoy was a brother to 
Owen Lovejoy, a Congregational minister at Princeton, Illinois, and a 
friend of Lincoln . ~ien Lovejoy was also an abolitionist and he supported 
Lincoln's v-lews toward slavery, although Lovejoy's approach was radical. 
It should be noted that Lincoln was aware of the attitude of the 
church t01·1ard slavery, and in a fragment of a speech that may have been 
delivered to the Republican County Convention at Edwardsville , Illinois, 
day 18, 1858 , he. implied that the church vias not measuring up to 
Christian harmony: 
in those four years, there has really been more angry agit-
ation of this subject, both in and out of Congress, than ever before . 
And just nOi·l it is perplexing the mi ghty ones as no subject ever di d 
before. Nor is it confined to politics alone. Presbyterians assem-
blies, I"lethodist co:nferences, Unitarian gatherings, and single 
churches to an indefinite extent, are wrangling, and cracking, and 
going to pieces on the same question.l 
Agai n in his sixth debate with Stephen A. Douglas over the issue 
of slavery, Lincoln described the condition of organized Christianity 
regarding the problem. The following excerpt is quoted from his speech 
delivered at Quincy, Illinois, October 13, 1858~ 
Does it not enter into the churches a..l'ld rend them asunder? 'V1'hat 
divided the great Hethodist Church into two parts, North and South? 
l Basler, CWAL, II, P• 452 . 
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1;fuat has raised t his constant disturbance in every Presbyterian 
General Assembly that meets? ?Jhat disturbed the Unitarian Church in 
this very city two years ago? itJhat has jarred and shaken the great 
American Tract Society recently, not yet splitting it, but sure to 
divide it in the end. Is it not t hi s same mighty, deep seated pow·er 
that somehow operates on the minds of men, exciting and stirring 
them up in every avenue of society--in politics, in religion, i n 
literature, in morals, in all the manifold relations of life?1 
As the slavery issue continued, resulting in civil war among the 
people, Lincoln could not understand the division in organized Christ-
ianity. He could describe the conditions of a split church, but could 
not justify the church dividing over the issue of slavery. 
\tJith the nation on the brink of civil vTar, Lincoln v1as elected 
president. Realizing the great obligations of the presidential task 
before Pim and the i ncreasing problems of disunion, he evidenced his 
maturing personal religious faith and a growing trust in God vJhen he de-
livered his fare"~orell address at Springf ield, February 11, 1861: 
JYly friends--No one, not, in my situation, can appreciate my feeling 
of sadness at this parting. To this place, and the kindness of t hese 
people , I 01-re every thing. Here I have lived a quarter of a century, 
and have passed from a young to an old man . Here my children have 
been born, and one is buried. I nm-r leave, not knoi..ring 1-vhen, or 
v-1hether ever, I may return, with a task before me greater than that 
which rested upon Washington. Without the assistance of that Divine 
Being, vrho ever attended him, I cannot succeed. ~-'J'ith that assist-
ance I cannot fail. Trusting in Him, v1ho can go with me, and remain 
I·Jith you and be every v-1here for good, let us confidently hope that 
all will yet be well . To His care CO@nending you, as I hope in xour 
prayers you will commend me, I bid you an affectionate farewell.~ 
The religious in~lications of this speech are readily apparent. 
The words ar e simple and direct; yet t hey contain the essence of life 
itself. The salutation "Ky friends 11 was no political affectation; it was 
genuine--the Springfield people were his friends. They had been his 
1 Basler, on . cit., III, P• 310. 
2 Ibid., IV, P• 190." 
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neighbors f or "a quarter of a century." The immemorial feeling of sad-
ness at leaving friends of long standing pervaded Lincoln's being. He 
remembered the kindnesses of the people and he expressed his deep grat-
itude--heartfelt appreciat ion for the people and the city he had come to 
love. In Springfield he began his career as a young man; he 1tras married 
in this city a.11d knew the joys of farllily life. A decade had passed since 
he buried one of his sons, but the memory of Eddie's passing remained 
fresh in his mind--a father's tribute of continuing love and thoughts of 
a small grave. 
' Jith a realization of the national task of his office and the 
difficul t ies >vhich confronted him, Lincoln kne1·1 that he stood in a 
position similar to that of \rfashington. He expressed his belief in God, 
11 that Divine Being," in a sense that God was active in human affairs, not 
passive . 1fiith positive assurance he affirmed his faith that ·with the 
11 assistance 11 of God he would succeed in the task before him. Two aspects 
are evident in his faith; a recognition of man's dependence upon God and 
a belief in the active role of God in human history. Horeover, hi s per-
sonal relationship with God was evident to the people when he requested 
their prayers on his behalf. He was a man of prayer, and he -vras optim-
istic in believing that if God's vdll were sought, all -vwuld "yet be 
well. 11 
L As President. It is not knmm exactly hovr soon the Lincolns 
began to attend church in vJashington. Hithin a month, hmvever , they had 
made arrangements to attend the Ne-.·r York Avenue Presbyterian Church . 1 
The pastor, Phineas D. Gurley, soon became a close friend of the family. 
l 11Lincoln Lore," No. 1185. 
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The testimony of vJilliam Henry Roberts, Stated Clerk of the Presby-
tel~ian General Assembly, states that Lincoln >-l'as "an earnest and devout 
worshiper11 in Gurley's church, and that Gurley provided opportunity for 
hD~ to sit in the pastor's room with the door open to listen to the 
weekly prayer meetings . 1 The action of Lincoln in this respect was t o 
avoid the church crm-ids during the busy days of the -vmr . 
\fuat was the attitude of Lincoln tovvard the church during the war 
years? In his proclamation of a National Fast Day, August 12, 1861, he 
indicated his reliance upon the churches to earnestly observe the day 
with prayer: 
••• I, ••• do appoint the last Thursday in September next, as 
a day of humiliation, prayer and fas·t.ing for all the people of the 
nation. And I do earnestly recommend to all the People , and espec-
ially to all ministers and teachers of religion of all denominations, 
ru1d to all heads of families , to observe and keep that day according 
to their several creeds and modes of worship , in all humility and 
with all religious sole~nity, to the end that the ~Dited prayer of 
the nation may ascend to th~ Throne of Grace and bring dmm plentiful 
blessings upon our Country. 
It v.ras the hope of Lincoln that all the churches would feel a 
genuine sense of m1ity as they meditated upon the spiritual needs of a 
nation at war vtith itself. 
Various denominational groups wrote and visited Lincoln during 
the war years for the purposes of offering their prayers, suggestions, 
and cr iticisms. Lincoln expressed his appreciation to one of these 
groups, the Society of Friends, in a letter dated March 19, 1862: 
Engaged, as I am, in a great war, I fear it will be difficult for 
the \vorld to understand ho1-1 fully I appreciate the principles of 
peace, inculcated in this letter, and everywhere, by the Society of 
l Johnson, .AIC, p . lJ. See Appendix, page lSJ, for Roberts' full text. 
2 Basler, on. cit., IV, p . 482. 
Friends . Grateful to the good people you represent for their 
prayers in behalf of our common country, I look forward hopefully 
to an early end of >>ar, and rettlrn of peace. 1 
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Nei ther the prayers of Lincoln or the c~urches were able to bring 
&~ earl y end to the war . Yet Lincoln still relied personally upon the 
spiritual benefits of prayer and he reiterated his dependence upon t he 
churches by another response t o the church on Hay 13, 1862, vThen he said 
to a representation of Lutherans: 
You may recollect t hat in trueing up the sword thus f or ced into o-Qr 
hands this Government appealed to the prayers of the pious and the 
good, and declared that i t placed its vrhole dependence upon the favor 
of God. I now humbly and reverently, in your presence, reiterate the 
acknm"iledgment of that dependence, not doubting that, if it shall 
please the Divine Being who determines the destinies of nations that 
this shall remain a u_rri.ted people, they \vill, humbly seeking the 
Divine guidance, make their prolonged national existence a source of 
new benefits to themselves and their successors, and to all classes 
and conditions of mankind.2 
It should be noted that Lincoln was chiefl y concerned with the 
prayers of 11 the pious and the good," and that this designation did not 
llinit t he efficacy of prayer to church members . He was concerned with 
the value of prayer irrespective of denominations . The prayers of a 
non-church member, if genuinely pious, were beneficial according t o 
Lincoln's thought . 
One of the most important sources dealing with Lincoln 's attitude 
tovJard the church -vms his reply to the delegation of Chicago Christians 
of All Denominations on September 13, 1862, when the mini sters presented 
hLm with a memorial in favor of national emancipation: nrunely, that he 
asserted his mm individual right to seek the will of God in the matter. 3 
He stated that he had been approached by sLmilar groups relati ve to the 
l Basler , op . cit ., V, p . 165. 
2 loid., pp . 212-13. 
3 Ibid. , pp . 423- 24. For extended excerpt, see Appendix, page 152. 
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issue of emancipation, and that opinions were completely divided. He 
st ated further t hat truth could not be predicated upon two opposing 
concepts of the problem. The chief affirmation of Lincoln was his beli ef 
that if God revealed his will to others, God would also reveal his will 
to him. Furthermore, Lincoln stated his position clearly by maintaining 
that if he learned the >vill of God he would obey it; thus inforrning the 
delegation that, in his opinion, the tL~e was not reacty to order an 
emancipation. 
A fu..n.damental problem confronts the church at this juncture. Does 
the church assume that it possesses an exclusive right to interpret the 
will of God? Does the formation of church resolutions imply that the 
church has the answer to the problems of the nation? Do minist ers have 
a right to assu.TTJ.e that they are superior in their 11calling 11 and in their 
evaluation of right and wrong? The crux of this problem has not been 
adequately confronted by organized Christianity. It is a vital issue and 
the facts are explicit in the case of Lincoln's attitude. 
The Chicago ministers assumed, by virtue of their church status, 
that they were more capable of interpreting the will of God than Lincoln. 
Lincoln objected to their assumption and in1ormed the ministers that he 
had the srune access to God's will that they had. Thus Lincoln, a non-
church member~ held the theory that all men, whether in the church or 
outside the church, were capable of learning and doing the will of God. 
The evidence in the case, as based on human experience, was on the side 
of Lincoln. Lincoln stood in the tradition of all men who rely upon 
L1dividual consc i ence. 
10 
It should be noted that Lincoln was not interested in the govern-
ment control of the churches during the 1ilar. He believed that the right 
of individual conscience also appl±ed to the churches. In his order to 
Major General Curtis, dated January 2, 1863, he stated that the United 
States govermnent must not 11 u_ndertake to run the churches. 111 Hm-rever, 
as he pointed out, the govermnent would check the actions of an indivi-
dual or a church if they were dangerous to the safety of the nation. 
In an endorsement of a letter pertaining to General James Bowen's order 
that the keys and property of St. Paul's Church in New Orleans be turned 
over to the army, Lincoln further revealed his attitude toward the church 
on March 15, 1864, by stating that the government would take church 
property only if needed for military purposes. 2 The same attitude was 
expressed regarding a church at Hemphsis, Tennessee, Hay. 13, 1864.3 
Finally, his response to the Methodists indicates his general 
attitude of the churches supporting the -vmr. His statement, dated Hay 
18, 1864, was a pronouncement of God's blessings upon all churches.4 
From the foregoing e~ldence, it is apparent that Lincoln 
recognized the institutional value of the church even though he could 
not identify himself with it as a crrurch member. 
B. ATTITUDE OF THE C!ilJRCH TO\'l.A.'1.D LINC OLN 
Institutional Christianity during the life of Lincoln did not 
understand, although it generally recognized, the nature of the man. 
l Basler, on . cit., VI, P• 34. 
2 Ibid., VII, P• 247. 
3 Ibid., P· 339. 
4 Ibid. , pp . 349- 50. 
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The churches could not understand why Lincoln, in view of his good 
qualities of character, refused to join a church. They recognized and 
approved his church attendance, and they were aware that he ignored 
church membership, but they did not understand his reasons. In general, 
the churches approved of the last two decades of his life; however, as 
late as 1846 there is evidence that, at least a minority element, were 
skeptical of his religious views. 
l. Unfavorable attitude. During the Congressional campaign of 
1846, Lincoln and Peter Cartwright opposed each other for a seat in 
Congress. Cartwright was a frontier preacher of the Methodist faith and 
was skeptical of Lincoln's views toward religion. An incident occurred 
during the campaign that probably increased Cartwright's suspicion of 
Lineoln.1 Lincoln attended one of Cartwright's religious meetings, and 
according to the tradition, refused to "stand up" when Cartwright re-
quested everyone to stand if they desired "to lead a new life, to give 
their hearts to God, and go to heaven."2 Cartwright then asked everyone 
to stand who did not want to go to hell. Observing that Lincoln had 
remained seated, Cartwright asked him where he was going. In response, 
Lincoln stated that he had not anticipated the lack of religious sole-
mnity that had developed in the meeting, and that he wa~ going to 
Congress. 
Lincoln was aware of the rumors being spread that he was an 
infidel; therefore, he published a reply written, July 31, 1846: 
A charge having got into circulation in some of the neighborhoods 
1 Sandburg, ALPY, PP• 216-17. 
2 Loc. cit. 
72 
of this District, in substance that I am an open scoffer at Christ-
ianity, I have by the advice of some friends concluded to notice the 
subject in this form. That I am not a member of an.y Christian 
Church, is true; but I have never denied truth of the Scriptures; 
and I have never spoken with intentional disrespect of religion in 
general, or of a_~y denomination of Christians in particular. It is 
true that in early life I was inclined to believe in what I under-
stand is called the "Doctrine of Necessity"--that is, that the human 
mind is impelled to action, or held in rest by some power, over vihich 
the mind itself has no control; and I have sometimes (with one, two 
or three, but never publicly) tried to maintain this opinion in argu-
ment . The habit of arg~ing thus however, I have, entirely left off 
for more than five years . .And I add here, I have allTa.ys understood 
this scune opinion to be held by several of the Christian denominations. 
The foregoing, is the whole truth, briefly stated, in relation to rrw-
self, upon the subject. 
I do not think I could myself, be brought to support a 1nan for 
office, whom I knew to be an open enemy of, and scoffer at, religion. 
Leaving the higher matter of eternal consequences, between him and 
his Haker, I still do not think any man has the right thus to insult 
the feelings, and injure the morals, of the comnrunity in 1-1hich he may 
live. If, then, I was guilty of such conduct, I should blame no man 
uho should condemn me for it; but I do blame those, vlhoever fhey may 
be, who falsely put such a charge in circulation against me. 
There was no doubt in Lincoln's mind that Cartwright, and perhaps 
others, had circulated the charges of infidelity. In a letter accompany-
ing the handbill, dated August 11, 1846, Lincoln said of Carti-rright:. 
"Cart>-rright, never heard me utter a word in any wa.y indicating my opinions 
on religious matters, in his life. 112 
At an.y rate, the published reply of Lincoln is an indication that 
an unfavorable attitude existed toward him. The extent of the attitude 
was not widespread because Lincoln received 6,340 votes to Cartwright's 
4,829; and there is no further evidence of a continuation of this parti-
cular attitude, that is, the charge of infidelity, against Lincoln. 
The unfavorable attitude of the majority of the Springfield clergy 
1 Basler, op. cit., I, p. 382. 
2 ~., p . 384. 
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was reflected, however, relative to the nondnation of Lincoln for the 
presidency. In 1860 Newton Bateman was superi ntendent of schools in 
Illinois. According to Bateman, Lincoln came to his office to discuss 
the progress of the crunpai gn, especially concerning the canvassed votes 
of the Springfield clergy. After looking at the list, which was actually 
a poll taken relative to the way each citizen intended to vote, Lincoln 
noted that only three out of twenty-three ministers specified intentions 
to vote for him.1 Bateman maintained that Lincoln was 11full of sadness" 
at the opposition of the clergy; subsequently, Lincoln turned to him and 
said: 
Here are twenty-three , ministers, of different denominations, and 
all of them are against me but three; and here are a great many 
prominent members of the churches, a very large majority of whom are 
against me . Hr . Bateman, I am not a Christian--God knm-rs I 1vould be 
one--but I have carefully read the Bible, and I do not so understand 
this book; (and he drew from his bosom a pocket Ne"Yl' Testament). 
These men know that I am for freedom in the territories, freedom 
everywhere as far as the Constitution and laws will permi:t., and that 
my opponents are for slaver. They know this, and yet, with this 
book in their hands, in the light of which human bondage cannot live 
a momen~, they are going to vote against me . I do not understand it 
at all. 
There was more to follow, according to Bateman, concerning 
Lincoln's statements about Christ being God; hmrever, this aspect of the 
story will be treated later. 
For the purpose of analyzing the atti tude of the Springfield 
church people toward Lincoln, a few facts should be pointed out . Holland 
first used the story as Bateman related it to him. Then, Lamon, follm-Iing 
the opinion of Herndo~attempted to refute the story by insisting that 
1 Holland, LAL, PP• 236-39. 
2 Lot. , cit . Note Bateman's full account in Appendix, page 142. 
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it was "so inconsistent with Hr . Lincoln's whole character, that it must 
be rej.ected as altogether incredible. 111 Herndon granted that Lincoln 
discussed the attitude of the preachers toward hL~ with Bate1nan, but he 
refused to believe that Lincoln pulled a Bible from his pocket. 2 
Herndon also rejected the idea t hat Lincoln had referred to Christ as 
God.3 
The opinion of Barton was that Bateman, Herndon, Holland, and 
Lamon were relatively sincere men in their attempt to portray Lincoln; 
nevertheless, Bateman and Holland could be trusted in their reputation 
for veracity, whereas, there was doubt concerning the veracity of Herndon 
and Lamon. 4 
The problem is still an open issue. No evidence has been dis-
covered to refute Bateman's sto~f; however, a careful search of Lincoln's 
Hritings by this investigation shows that, as far as his records are 
available, not a single statement can be used to support Bateman's claim 
that Lincoln believed Christ was God. In chapter five this latter issue 
vrill be analyzed more fully. 
That Lincoln was opposed in some quarters of the church is evident. 
It is apparent that he held religious views that were not in accordance 
with the orthodo:xy of the time. He knew that the ministers of Spring-
field voted against him, and that their objections v1ere based on the 
r::' 
rumors that he was a deist--or worse, an infidel.~ However, there is 
1 Lamon, LL, pp . 499-00. 
2 Herndon, LL, p. 377. 
3 Ibid., p . 356. 
4 Barton, op. cit., p. 120. 
5 Basler, op . cit., I, p. 320. 
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no evidence that Lincoln v-ras u..11duly disturbed by the unfavorable attitude 
of the church. 
2. Favorable att itude. The favorable attitude of organized 
Christianity tow·ard Lincoln was reflected by the sermons preached after 
his death . J ones estimates that ten thousand sermons were delivered in 
the United States, Canada, and Great Britain 11 during that season of 
1 
sorrow. 11 
The ministers who eulogized Lincoln were contemporary with him. 
After gr&l'lting that these ministers were influenced by a deep sense of 
the tragedy that swept t he nation, and that funeral sermons emphasize 
the virtues of the deceased, yet there was a genuine feeling of love and 
respect reflected in their sermons. 
Monaghan 1 s -" .. 1\.n Analysis of Line oln' s Funeral Sermons 11 ( 194.5) , 
states that four hundred and four sermons have been preserved. His 
analysis of the sermons shows that the ministers exhibited a considerable 
amount of vindictiveness toward the southern people . 2 He states: 
Heading the list of vindictiveness toward the Confederacy, the 
Unitarians' collection of published sermons sh~w 80 per cent to 
have been unrelentingly opposed to any clemency for the conquered 
South. The Lutheran m1d Congregational sermons were 7.5 per cent and 
74 per cent vindictive. Next came the Presbyterians v-rith 62 per 
cent. The Episcopalians , Methodists, and Baptists were evenly 
split , fifty-fifty, f or and against lenient reconstruction, if the 
sermons that have survived may be used as an index. The Hebrews , 
Catholics, and Quakers stood aloof from the political i mbroglio , 
publishing few sermons on the subj ect. Those that are preserved 
breathe condolence Hithout vituperation.3 
1 Jones , op . cit., p. 112 . 
2 Sixty- two sermons and eulogies have been studied in this investigat ion. 
3 Monaghan, 11ALFS, 11 P• 4. 
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The sermon of Charles H. Brigham, pastor of the First Congregational 
Church, Tau11ton, Nassacl::.usetts, reveals the typical vindictiveness: 
It will teach all classes the foolishness of attempting to con-
ciliate traitors by dealing gently with their offenses, and meeting 
them halfway Hhen they have come into our power, our murdered Pres-
sident, in opposition to the advice of many of his wisest f riends, 
who kne-.r these Southern traitors and their spirit, who had been 
their associates, was disposed to treat them kindly, to overlook 
their crimes, to grant them a.roresty, to believe that they might be 
won back to honor and loyalty. 
0. H. Dutton, pastor of the Second Congregational Church in 
Holyoke, Hassachusetts, preached the opposite view: 
God forbid that we should seem to say anything to inflame the 
passions of men, or to excite desires for a carnal vengea.'1ce! 
Rather would ue bring home to the consci2nces of all men the 
question, Am I guiltless in this matter? 
Across the nation the conflict Has Haged as the m:LTJ.gled emotions 
of the people reacted to Lincoln 1 s death. The ethical attitude of the 
President tovrard the South was tolerance and understanding; yet the 
preachers, in general, vrere vindictive. 
Hm..-ever, it should be noted that the virtues of Lincoln lfore 
emphasized even by those ministers who ivere the most vindictive. On the 
whole, the sermons reflected a genuine love and respect as it has been 
pointed out. Gurley, Lincoln's pastor, summed up the general attitude 
that was favorable toi-rard him: 11Probably no man since the days of irJash-
ington -vras ever so deeply and firmly imbedded and enshrined in the very 
hearts of the people as Abra.ha.rn Line oln. 11 3 Yet Gurley and the majority 
of the ministers deplored the fact that Lincoln TtJas killed l<hile 
1 Spencer, Lincolniru1a, p. 11. 
2 Ibid . , pp . 79-SO. 
3 Tilton and Co., SAL, P• 20 . 
att ending a theater. The theater was looked upon by the church of 
Lincoln's day as an evil, and it was a shock to the church people to 
learn that a theater was the site of his death. The fact that Lincoln 
enjoyed the theater is evidence of his unorthodoxy relative to enter-
tainment and 'recreati on. 
Hhile the foregoing approach to the pr oblem of the attitude of 
the church tmvard Lincoln is a study of the ministers 1 sermons, there 
is another area of investigation that should be mentioned. Briefly, 
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the denominations approved of Lincoln's religious fast days and the 
tharu{sgiving proclamations which he recommended to the nation. Moreover, 
t here was definite approval of his emanc i pation order in freeing the 
slaves . When he issued an order for Sabbath observance in the armed 
forc es the churches were especially gratified.1 The churches also 
approved his dependence upon prayer and when they were requested by t he 
President to pray for him and the nation the response was unanimous . 
The character of LL~coln elicited the approval of the churches 
because of i ts human greatness . Church people regretted that he was not 
a church member, but the qualities of his life convinced them of t he 
deep spiritual nature of his soul . Moreover, the cownon lay people of 
the churches who were less concerned with theology than the ministers, 
saw in Li ncoln a living example of Christianity and they were not con-
cerned -v1ith whether or not he adhered to a specific church creed. 
l Basler, op. cit . , V, pp. 497-98 . 
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C. REFUSAL TO JOIN THE CHURCH 
The preceding investigation has established the fact that Lincoln 
-vms not a church member . In 1846 he admitted that he 1.ras not a member 
of the Christian church. Furthermore , there is no evidence that he 
joined a church after he moved to Tv>Jashington. If he had any intention 
of joining a church after the Civil ~-Jar, the bullet of Jolm vJilkes 
Booth ended that hope. However, there is no indication that he planned 
to become a church member. The testimony of his 1tJashington pastor, 
Phi neas D. Gurley, published in "Scr ibner's I·'lonth..1y11 (July, 1873) is not 
sufficient evidence that Lincoln planned 11 to make a profession of rel-
igion.111 Lincoln attended Gurley's church and he had ample opportunity 
to make a 11profession" and join the church; hovmver, there is no concrete 
evidence that he felt the need to identify himself formally with the 
church. It is inconceivable, in view of his religious nature, that he 
felt a need of church membership, as if the specific act of joining a 
church would insure the salvation of his soul. 
The crux of the problem, therefore, is to account for his refusal 
to become a church member. ~Jhy did he attend church and yet not i dentify 
himself with it? The evidence of this investigation has established the 
fact that he accepted the practical value of organized Christianity. He 
recognized the existence of institutional Christianity, and he did not 
advocate that these institutions should be destroyed. \mat were his 
reasons, then, for remaining outside the church? 
1 Johnson, AlC, p. 171. 
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1. Exclusiveness of the church. The preceding investigation has 
shown the exclusive aspects of organized Christianity. The religious 
background of American Christianity was an inheritance of the theological 
and institutional aspects of the European churches. From the very beginning 
of Christianity the divisive element appeared among the follo·wers of Jesus. 
With the organization of the churches the spirit of Jesus the Christ became 
crystalized, or molded into specific doctrinal and organizational forms; 
and each church set itself up as the absolute norm of Christianity. 
In America, due to the frontier conditions that fostered a spirit 
of individualism, the divisive aspect of organized Christianity became 
more evident than it had been L~ Europe. Each denomination was an ex-
clusive unit of Christianity; each denomination believed that it r...ras the 
true "visible church11 on earth. It has been demonstrated that if frontier 
revivalism engendered increased interest in religion, it also foster ed a 
divisive spirit among the denominations. Each church contended with the 
other and Christian fellowship was contained within each particular 
branch of organized Christianity. 
Doctrinal content, church polity, and sacramental differences 
among the denominations were emphasized. Individuals v1ho joined a den-
omination were expected to adhere to the doctrinal content a.~d discip-
linar,y forms of the denomination. The confession of faith represented 
by the Pigeon Church in Indiana was an example of the exclusiveness of 
denominationalism during Lincoln's life. Moreover, the same trend con-
tinues in the present age. 
Lincoln grew up in the nudst of a religious environment that 
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exhibited the exclusiveness of the church. He was also a product of the 
A~erican frontier in the sense of experience; he knew the meaning of self-
reliance and the right of individual conscience. 
Evidence of Lincoln's reaction to the exclusiveness of the church 
is subst~~tiated on good authority. After the death of Lincoln, Henry 
C. Deming , a Congressman from Connecticut, delivered a · memorial address 
on June 8, 1865. The following statement of Lincoln was given in reply 
to Demihg's inquirJ concerning the reasons why he was not a church member: 
I have never 1LTJ.ited myself to any church, because I have found 
difficulty in giving my assent, without mental reservation, to the 
long, complicated statements of Christian doctrine which characterize 
their art.icles of belief and confessions of faith. W'nen a11y church 
will inscribe over its altars, as its sole qualification for member-
ship, the Saviour's condensed statement of the substance of both law 
and gospel, 11Thou shalt love the Lord thy God with all thy heart, 
and with all thy soul, and with all thy mind, and thy neighbor as 
thyself," that church will I j oin with all my heart and all my soul. 1 
According to Deming's quotation of Lincoln, the issue is squarely 
confronted. Lincoln could not accept the doctrinal emphasis of the 
church. The approach of the church was theological; the approach of 
Lincoln was ethical. The love of God and his fellmm1an was central in 
LL~coln's thought, and he could not understand why theological differences 
were emphasized by the churches as the conditions for church membership. 
The second source that deals with the same opinion of Lincoln, and 
one that is independent from the first~ is the account of Henry B. Rankin 
contained in his Reminiscences (1916) . 2 Railkin, who knew Lincoln >·rhen he 
lived in NeN· Salem, remembered that he had heard Lincoln' s reply to a 
l Barton, on. cit., PP • 244-45. 
2 Lot. cit. 
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question concerning the rumors that he was an infidel. Nrs . Rankin, 
mother of Henry, had asked Lincoln if he were an infidel and Lincoln 
had denied it; however, according to Lincoln's explanation of his religious 
vie1-Js, it was apparent that he could not accept the orthodoxy of the 
church. 
The third source relative to Lincoln's refusal to join the church 
is essentially the same as the first two citat ions. Gurley discussed the 
question of church membership with Lincoln and concluded that he did not 
accept all the doctrines of the Presbyterian church.1 Furthermor e, 
according to Gurley, Lincoln stated that: 
if all that I am asked to r espond to is what our Lord said were 
the two great commandments, to love the Lord thy God with all thy 
heart and mind an2 soul and strength, and my neighbor as myself, why, 
I aim to do that . 
Thus three sources substantiate with reasonable certainty the 
chief r eason why Lincoln never became a church member. He was not willing 
to compronuse his intellectual integrity concerning church doctrine. He 
did not admit, nor did he justify, the primacy of theology over ethics. 
Salvation to him was not dependent, in any sense, upon church membership. 
Finally, he knev1 from personal experience that t he essence of 
Christianity ,.Tas not confined to institutional forms. Christianity was 
to him a matter of deep significance in terms of personal experience--
ru1 experience based, not on doctrinal concepts, but on ethical love. 
l J ohnson, op . cit., p. 167. 
2 Barton, lot. cit. 
CHAPTER IV 
l1ATURE RELIGIOUS FAITH OF LINCOLN 
The investigation of the relationship of Lincoln to the church 
has indicated the attitude he displayed toward organized Christianity. 
He at tended various churches, yet he was not a church member. What was 
his concept of religion as related to Christianity? What were his views 
concerning God, Jesus, the Bible, and human nature? 
Lincoln was not a theologian; however, there are eTidences among 
his writings that indicate his views concerning the basic religious issues 
of life. He probably never worked out a ~stematic approach to his rel-
igious faith; yet his writings reveal that he gave considerable attention 
to the matter. The following chapter presents the evidences relative to 
the religious aspects of. his faith. 
A. GOD AND THE UNIVERSE 
1. Providence of God. There is no proof that Lincoln disbelieved 
the existence of God. Herndon always portrayed his unorthodo:Jr3" in com-
parison with orthodox Christianity, but he did not depict him as an 
atheist. Herndon implied that Lincoln, during his moments of melancholy, 
did border between theism and atheism; however, he affirmed that Lincoln 
"was a deeply-religious man at all times and places, in spite of his 
transient doubts.n1 Concerning infidelity, Herndon said: 
Mr. Lincoln moved to this city in 1837, and here became acquainted 
with various men of his own way of thinking. At that time they called 
themselves free-thinkers, or free-thinking men. I remember all these 
things distinctly; for I was with them, heard them, and was one of 
1 Lamon, o~. cit., pp. 492-97. From a letter of Herndon, dated Feb-
ruary 18, 1 70, and published in the newspapers. 
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them. 11r. Lincoln here found other vwrks,--HUi1le, Gibbon, and others,--
and drank them in: he made no secret of his viev1s, 1no concealment of his religion. He bold~y avowed himself an infidel. 
Herndon was not always trustworthy in his account of the Lincoln 
story; in f act, the following quotation also shoviS that he vras often in-
consistent: 
• • • Nr. Lincoln said as litt le about his religious opJ.IUons as 
possib~e, especially if he failed to coincide Hith the orthodox 
world. 
It should be noted that the term 11 infidel11 "ras a word used to 
classify the individual vrho did not accept the religious vie.,is of the 
Christian orthodoxy of the time. Herndon's vie\"rs of religion viere un-
orthodox; subsequently, he was termed as an "infidel." Apparently, there 
was a partial basis of fact in Herndon's allegations that Lincoln was not 
orthodox in his religious beliefs; nevertheless, there is no evidence that 
Lincoln viewed religion exactly as Herndon. The reply of Lincoln to the 
current charges of infidelity in 1846 shows that the term was used against 
him in the election campaign. 
The "Doctrine of Necessity" phrase in the 1846 statement shows that 
Herndon was referring to Lincoln's previous concept of human freedom when 
he said: 
There are no accidents in my [ referring to Lincoln] philosophy. 
Every effect mQst have its cause. The past is the cause of the 
present, and the present will be the cause of the future. All these 
are links~in the endless chain stretching from the finite to the 
infinite • .) 
According to Lincoln, ho-vmver, he had changed his views in 1846 
by no longer inclining to believe in absolute determinism. 
1 Lamon, lot. cit. 
2 Herndon, op . cit., P• 354. 
3 Lot. cit. 
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It is not necessary to present each instance i n which Lincoln 
referred to God; hoi-lever, ther e are definite t er ms t hat he employed that 
revealed the religi ous nature of his mind. In his speech before t he 
Springfield Temperance Society, February 22, 1842, he referred to God as, 
"an over-ruli.ng Providence. nl In the same speech he used the term 11 0m-
nipotence . 11 I n his reply to the charges of infidelity, August 15, 1846, 
he used the word, 11Haker. 112 A letter to George Ashmun, Hay 23, 1860, 
shows the designation, "Divine Providence. 11 3 Johnston's study of the 
different appellations used by Lincoln in reference to God lists forty-
nine designations. 4 T~lhile no great importance can be attached to a mere 
enumeration of Lincoln's references to God, yet the natural ease with 
which he mentioned God indicates his spiritual intimacy uith Him. 
The following quotation from his farewell remarks made when he 
left Springfield, February 11, 1861, >·Tas characteristic of his religious 
faith: 
l1Jithout the assistance of that Divine Bei ng, who ever attended 
him, I cruLnot succeed. With that assistance I cruLnot fail. 
Trusting in Him, l'rho can go with me, and remain Hith you and be 
everycwhere for good, let us confidently hope that all will yet be 
well.;; 
Thus Lincoln recognized Washington's dependence on God and he made 
it public that, he too, vmuld rely on the assistance of God. A study of 
this speech shows t hat Lincoln's reliance upon the "assistance of Godn 
was a matter of personal cooperation with God's will. The speech cruLnot 
be harmonized with Calvinism because Lincoln indicates his belief that 
l Basler, op . cit., I, p. 275. 
2 Ibid., P• 382. 
3 Ibid., IV, P• 52. 
4 JOhnson, ALC, pp . 215-17. 
5 Basler, IV, P• 190. 
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man's actions depend in terms of good fruit, not upon Divine election, but 
upon man 1 s freedom to accept or rej ect the will of God. Lincoln kne~..r that 
if he f ailed to seek God's will and his assistance, he would fail to perform 
the task of the presi dency. He 1ias not concerned whether , in the Cal-
vinistic sense, he was "in grace" or 11 outside of grace." l'Ioreover, he 
knew that the ability of God to help him depended upon his own effort to 
permit God to help him. 
However, the f oregoing evaluation of one specific statement made 
by Lincoln is only one aspect of the problem. Lincoln believed that God 
could be approached through prayer and that his will could be known; yet 
there were times when he was perplexed about the matter. The follm.ring 
quotation was , according to Nicolay ru1d Hay, 11not written to be seen of 
men;" however, it illustrates the perplexity of Lincoln regarding God's 
will toward the vrar . It was entitled, 11Heditation on the Divine ~fill," 
~~d was dated probably, September 2, 1862: 
The will of God prevails. In great contests each party claims to 
act in accordance with the will of God. Both may be, and one ~ be 
wrong . God can not be for, and against the same thing at the same 
time. In the present civil war it is quite possible that God's 
pu~ose is something diff erent from the purpose of either party--
and yet the human instrumentalities , worki ng j ust as they do, are of 
the best adaption to effect His purpose . I am almost ready to say 
this is probably true - -that God wi lls this contest, and wills that 
it shall not end yet. ~- hi s mere quiet power, on the minds of the 
now contestants . He could have either saved or destroyed the Union 
without a human contest. Yet the cont est began. And having begun 
He could give the1final victory to either s i de any day. Yet the contest proceeds . 
The only way that Lincoln could reconcile the war to his concept 
of God's Providence was to place the responsibility of the war on man, not 
God. At the very point >..rhere he is almost willing to admit that God viills 
1 Basler, op. cit. , V, pp . 403-04. 
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everything that humkU1ity experiences, Lincoln was confronted with what he 
termed "human instrumentalities, working just as they do," and the idea 
is implied that God uses the free actions of man as the 11best adaption to 
effect His purpose. 11 Lincoln believed that God had the pouer to stop 
the war if He wanted to; however, since man was free to begin the war, 
God would use the war in accordance with His will to achieve His purpose . 
Thus the Providence of God is conceived as a condition in vlhi ch man solves 
his problems through human experience. The "quiet power" of God is an 
influence that operates on the minds of men not to force them as slaves, 
but to persuade them as free men, to accept and do His will. 
The idea that God i-las using the -vrar to effect His purpose con-
tinued in Lincoln's mind. He wrote to Albert G. Hodges, editor of the 
Frankfort, Kentucky, Commonwealth, April 4, 1864: 
I claim not to have controlled events, but confess plainly that 
events have controlled me . Now, at the end of three years struggle 
the nation's condition is not what either party, or any man devised, 
or expected. God alone can claim it. 1rJhither it is tending seems 
plain. If God no-..r wills the removal of a great wrong, and 1-1ills also 
that we of the North as 1-rell as you of the South, shall pay fairly 
for our complicity in that wrong , impartial history >-vill find t~erein 
new cause to at-t,est and revere the justice and goodness of God. 
Lincoln recognized that the events of human experience, on the 
individual and national level, were beyond the immediate control of 
himself and the nation as well . The war had created conditions not 
anticipated by either side of the conflict. There -vmre signs that the 
North 1-vas winning the war , and if the North achieved victory, the insti-
tution of slavery was defeated. The will of God was to Lincoln the 
controlling factor, not that He forced the war to continue, but that the 
l Basler, op . cit., VII, pp. 281-82 . 
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war was allovred to continue until the conflict would be resolved. By 
thi s it is meant that God did not ordain the "rar to begi..Tl, but once it 
began it was God's wi ll that the war should run its course. 
Y.Jithout extendi..Tlg this viei-T too far, it should be noted that 
Lli~oln was also Calvinistic in his concept of the sovereignty of God. 
i?urthermore, the 1·might of the evidence seems to indicate that the 
Calv-inistic background of his early life continued to i:nfluence his mature 
years. The approach of the i..Tlvestigation thus far has been to point out 
certain tendencies in his philosophy that were anti-Galvinistic. Ho-vrev-er , 
his own testimony substantiates the conclusion that he tended strongly 
to-vrard Calvinism in his vie>-r of Providence. :Note his letter to Eliza P. 
Gurney, September 4, 1864: 
The purposes of the Almighty are perfect, and must prevail, 
though we erring mortals may fail to accurately perceive them in 
advance. \rle hoped for a happy termi..nation of this terrible war long 
before this ; but God knovrs best, and has ruled othervrise . vJe shall 
yet acknowledge His wisdom and our own error therein. Heanwhile we 
nrust 1-mrk earnestly in the best light He gives us, trusting that so 
working still conduces to the great ends He ordail1s. Surely He 
intends some great good to follo-v; this rnightl convulsion, which no 
mortal could make, and no mortal could stay. 
The above excerpt does not make Li..T!coln a Calvinist in every 
respect, but it does indicate clearly his belief in the overruling 
Providence of God. On the otherhand, it does not mean that Lincoln 
absolved in his mind the responsibility of man in the war. 
The same Calvinistic tendency was r eflected strongly in his 
second inaugural address, delivered March 4, 1865. 2 Until his death 
1 Basler, op . cit., VII, P• 535· 
2 ~., VIII, pp . 332-33· 
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six weeks later there is no indication that he had changed in this respec t. 
Another aspect of his vie1f of God and t,he universe seems to shm-1 
that he believed some things are 11 accidental11 in human experience. In a 
letter of condolence to Queen Victoria, dated February 1, 1862, (death of 
Prince Albert), he said: 
Acc idents, however, incidental to all States, and passions, common 
to all nations, often tend to disturb the harmony so necessary and so 
proper behveen the t1.J"O countries, a.:.11d to convert them i nto enemies . 
• • • commending Your Majesty aJld the Prince Royal, the Heir Apparent, 
and all your afflicted family to the tender mercies of God, I remain 
Your Good Friend,1 
This does not mean that Lincoln believed events occurred ifithout 
the knowledge of God, or without to some extent the will of God in t he 
event; however, the term 11 accidents 11 indicates that I.Jincoln was searching 
for a word that -vmuld explain certain events which he could not under-
stand. 
Finally, the observation is reasonably substantiated that although 
Lincoln tended toward a Calvinistic interpretation concerning the rule of 
Providence, yet he left room for the idea of free hQman responsibility. 
B. SIGNIFICANCE OF JESUS THE Clffi.IST 
lrfnat was the attitude of Lincoln towa~d Jesus the Christ? Did he 
believe that Jesus was God? lrfuat was his concept regarding the nature of 
Jesus? Did he believe that Jesus the Christ v1as his personal Savior? 
What was the significance of Christian ethics to Lincoln'? These and 
other related questions are pertinent to the Lincoln-st ory. 
1 Basler, op. cit., V, p . 117 . 
89 
As it has been pointed out, Lincoln was not a theologian and his 
writings are not directed specifically to expositions of religious sub-
jects. There are fev-1 references in his -vrritings relating to Jesus, and 
these references are inadequate as source material in forming a definite 
conclusion regarding Lincoln's view of him. It is impossible to discover 
a clearly defined Christology of Lincoln. Nevertheless, it is Lmportant 
to investigate the problem because Lincoln exemplified in his life the 
basic spirit and example of Jesus . 
1 . Christologz. According to Newton Bateman, Lincoln once made 
a statement that "Christ is God. 11 The exact wordL11g of the alleged 
sentence is: III know I am right because I know· that liberty is right, 
for Christ teaches it, and Christ is God. tr1 The circumstances of the 
Bateman incident have already been presented in the foregoing research. 
The basic problem that con~ronts the investigation at this juncture 
is to determine if the alleged words of Lincoln can be corroborated by 
any other similar statements or by his own writings . To discuss pro and 
con the position of Batemru1 versus Herndon is an approach that c~not 
resolve the issue. Both men knew Lincoln intimately and they had 
different opinions of his reli gious faith . Batem~11 was orthodox; Herndon 
was unorthodox. Bateman was satisfied that Lincoln believed Christ was 
God; Herndon was disturbed by the assumption . What do the writings of 
Lincoln indicate? 
The first reference that Lincoln made to Jesus was in his temper-
~nce address before the Springfield Temperance Society, February 22, 1842. 
1 Holland, op . cit., PP• 236-39· 
Lincoln was discussing the Christian's responsibility toward the 
drunkard: 
11But, 11 say some, "we are no drunkards; and we shall not acknoHledge 
ourselves such by joining a reformed drunkard 's society, whatever our 
influence wight be." Surely no Christi an >vill adhere to this object-
ion. If they believe, as they profess, that Omnipotence condescended 
to take on himself the form of sinful man, and, as such, to die an 
i gnominous death for their sakes, surely they will not refuse sub-
mission to the infinitely lesser condescension, for the temporal, and 
perhaps eternal salvation, of a large, erring, a~d unfortunate class 
of their mm fellov.r creatures. Nor is the condescension very great.l 
From this it is clear that Lincoln was familiar with the orthodox 
Christology of his time; hovrever, the reference does not prove that he 
subscribed to the doctrine that God took on "himself the form of sinful 
man." In fact, the phrase, 11 if they believe.," indicates that he did not 
include hi mself within the category; however, it may have been a f orm of 
expression that Lincoln used to emphasize his point . 
In his speech at Niagara Fall s (only a fragment), September, 1848, 
he said: 
It calls up the indefinite past . vfuen Columbus first sought this 
continent-~Nhen Christ suffered on the cross--Hhen Hoses led Israel 
through the Red-Sea--nay, even I..Jhen Adam first came from the hand of 
his I1aker--then as now, i~ ie.gara was roaring here. 2 
This passage is not particularly significant except that Lincoln 
i ndicates that he was familiar vdth the Bible. His use of the vmrd, 
11Christ, 11 does indicate that he generally referred to Jesus in that v.ray. 
The use of 11Christ 11 by profane i ndividuals, for example, has no relevance 
to Christology. 
Another passage contained in one of his debates with Douglas at 
Chicago, July 10, 1858, is more significant. Douglas had said that 
l Basler, on. cit., I, pp . 277-78. 
2 Ibid., ~~, P• 10. 
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Line oln vms a "poor hand to quote Scripture, 11 and Line oln replied: 
I -vl"ill try it again, however . It is said in one of the admon-
itions of the Lord, 11 As your Father in Heaven i s perfect, be ye also 
perfect . 11 The Savior, I suppose , did not expect that any hu..rnan 
creature could be perfect as the Father in Heaven; but He said, 11 As 
your Fa·ther i n Heaven is perfect, be ye also perfect . " .He set that 
up as a standard, and he who did most tm•iards reaching that standard, 
attained the highest degree of moral perfection. So I say in re-
lation to the principle that all men are created equal, l et it be as 
nenrly reached as vle can. If we cannot give freedom to every creat~re, 
let us do nothing that will ~npose slavery upon any other creature. 
The crux of this passage is a definite reference to Jesus as a 
hu..rnan example of moral perfection; not absolute perfection, but the high-
est degree. There is no intimation that Christ '\vas God in this passage. 
Cr~ist is plair~y represented as a human being who achieved only by degree 
a character of relative perfection. Moreover, Lincoln emphasized that if 
the 11Savior" attained a high degree of moral perfection, then the sa...'"Tle 
could be achieved relative to the issue of slavery. Humanity should try 
to reach perfecti on by developing higher moral standards concerning the 
institution of slavery--that none should 11 impose slavery upon ruw other 
creature . " Lincoln would have been banished as a heretic at t he Council 
of Nicea (325 A. D.). 
Another reference \vas made by Lincoln during his speech at Spring-
field, Jtliy 17, 1858, when he related the parable of the l ost sheep and 
employed the term, 11Saviou.r."2 There is nothing significant about this 
reference . 
In reference to his attitude toward the rrini sters of the South 
who justified slavery on religious grounds, Lincoln referred to Jesus 
1 Basler, op . cit., II , p. 501. 
2 Ibid., pp. 510-11. 
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and the Golden Rule, May 30, 1864: 
Hhen, a year or t wo, those professecny holy men of the South, met 
in the semblance of prayer and devotion, and, in the name of Him 1-1ho 
said 11As ye vmuld all men should do unto you, do ye even so unto 
them" appealed to the christian world to aid them in doing to a 
>·rhole race of men, as they >fould have no man do unto themselves, to 
my thinking, they contemned and insulted God and His church, far mor e 
than did Satan when he tempted the Saviour with the Kingdoms of the 
earth. The devils attempt was no more false, and far less hypoc-
ritical. But let me forbear, remembering it is also v-rritten 11Judge 
not , lest ye be judged. 111 
This passage provides an insight into Lincoln's understanding of 
Christian ethics. He could not reconcile the attitude of the southern 
churches' religious defense of slavery. According to his view of Christ-
ian ethics, Lincoln believed that slavery vTas morally >frong. 
1U1other reference to Jesus is noted in Lincoln's acceptance of a 
Bible presented to him by the Baltimore Negroes, September 7, 1864: 
All the good the Saviour gave to the world Has communicated 
through this book. But for it v-re could not knovl right from >frong . 
All things most desirable for man's welfare, here and hereafter, are 
to be found portrayed in it. To you I return my most sincere tharucs 
for the very elegant copy of the great Book of God vrhich you present.2 
It is evident that Lincoln believed that Jesus uas the 11Saviour11 
in the sense that he was the living example of the fundamental principles 
of the Bible. This does not mean that Jesus was merely the sum total of 
Biblical principles; rather that he exemplified the principles in a 
living way that made him greater than mere principles embodied in a book. 
Herndon's allegation that Lincoln never referred to Jesus as 
11Christ11 is sustained in the sense that Lincoln used the term with con-
straint. Lincoln often quoted the sayings of Jesus, but t here are few 
instances where he referred specifically to him. 
1 Basler, op. cit., VII, p. 368. 
2 ~-, p . 542. 
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~fuat was the view of Lincoln toward Jesus Christ? There are con-
clusive evidences tha.t he believed in Jesus and endeavored to live the 
principles embodied in his teachings. Bateman maintained that Lincoln 
believed in the orthodox concept of the divinity of Christ; Herndon af-
firmed that he denied Christ's divinity. The testimony of hearsay evid-
ence is reliable up to a point, but it cannot be used as absolute evid-
ence to determine the correct solution to the problem. The testimony of 
other people who knew Linc oln is about equally divided and it is not nec-
essary to this research to weigh each case pro and con. The veracity of 
of one group over against the other is equally proportioned. 
The evidence of Lincoln's <rritings is that he rejected the ortho-
dox t heological vie>v of Christology. The evidence i ndicates that the 
doctrines concerning the matter of Jesus Christ being "very God of very 
God11 did not hold a great deal of interest for Lincoln. The important 
issue for Lincoln was that Jesus was a human being, and as such, was t he 
hi ghest human example of ethical perfection. In this sense Lincoln be-
lieved that Jesus was divine--a divinity that was achieved through 
ethical relationships with God and man under the inspiring influence of 
God 's Holy Spirit. He believed that Jesus was the human essence of 
ethical love, and in this sense as in no other , Lincoln -vms a f ollm-rer 
of Jesus. The idea that Lincoln believed that Jesus was 11God11 is not 
substantiated by his Hritings. His faith in Jesus 1-las not based upon 
t heological speculation concerning his origin or his 11 divine11 nature, but 
upon the life of Jesus . Thus Lincoln accepted Christianity as represented 
by Jesus , not by the church. 
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2. Christian ethics . The preceding section of the research has 
presented several evidences of Lincoln's concept relative to Christiru1 
ethics; however, a few additional specific instances will help to 
illustrate still further the nature of his religious faith. 
The issue of slavery was the area in which Lincoln exhibited his 
understanding and practice of ethics. He had seen slaves all his life. 
He vias probably troubled in conscience especially after his trips dmm 
the Mississippi when he first came to Illinois. In a letter to Joshua 
F. Speed, August 24, 1855, he referred specifically to this matter: 
In 1841 you and I had together a tedious low-water trip, on a 
Steam Boat from Louisville to St. Louis. You may remember, as 1-J"ell 
as I do, that from Louisville to the mouth of the Ohio there were, 
on board, ten or a dozen slaves, shackled together -v.rith irons. That 
sight was a continual torment to me; and I see somethinf like it 
every time I touch the Ohio, or any other slave-border. 
Lincoln 1 s attitude tovTard slavery was an evolvement of an awaken-
ing conscience on one hand, ~nd the problem of knowing how to deal with 
it on the other. His speech at Bloomington, Illinois, September 4, 1858, 
indicates the maturity of his ethical attitude: 
Now, vrhen by all these means you have succeeded in dehumanizing 
the negro; when you have put him dmm, and made it forever i.mpossible 
for him to be but as the beasts of the field; when you have exti.ng-
uished his soul, and placed him where the ray of hope is blmm out in 
darkness lDce that which broods over the spirits of the damned; are 
you ~uite sure the demon which you have roused will not turn and rend 
you? 
This same ethical attitude Has reflected by Lincoln in his 
analysis of pro-slavery theology. A fragment has been preserved which 
l Basler, op . cit. , II, p. 320. 
2 Ibid., III, P• 95. 
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depicts his ethical amphasis overagainst the theological presuppositions 
that were employed to justify slavery. 1 I n refuti ng Biblical references 
as a precedent f or the justificati on of slavery, Lincoln observed that 
the Golden Rule vJas the only authority lvhich should be appealed to in 
deciding the issue . No man ought to enslave another if he i s unwilling 
to be enslaved himself . On this ethical basis Lincoln concluded that 
slavery was not good for any man. 
Did Lincol n believe that the Negro was equal to the white man in 
every respect? The following excerpt quoted from his sixth debate with 
Douglas at Quincy, I l linois, October 13, 1858: 
• • • there is no r eason in the world why the negro is not en-
titled to all the rights enumerated in the Decl aration of Independ-
ence--the r i ght of lif e, liberty and the pursuit of happiness . I 
hol d that he is as much entitl ed to these as the whi te man. I agree 
vri th Jud e Dougl as that he is not my equal in many respects, cert -
ai nly not in color--perhaps not in intellectual lliid moral endo\v.ments; 
but in the right to eat the bread without leave of anybody else vJhich 
his ovm hand earns, he is my ~qual and the equal of Judge Dou las, and 
the equal of every other man. 
It must be noted that Lincoln possessed a mental reservation 
relative to granti ng absolute equality to the Negro. He 1vas undecided 
concerning the technique of political freedom dtQ~ing the pre- civil war 
years, but it is clear that if he had lived he would have attempted to 
free the Negro in every political and economic respect . Relative t o 
absol ute social equality , hoHever, he never advocated i nter-marria ge or 
compl ete fraternalization . His main consi deration, and it was the crux of 
hi s debates ui th Douglas, v1as that the Negro should have the right of 
11 life, liberty, and the pursuit of happiness . 11 In fact, the problem of 
the extension of slavery hinged over an i nterpretation of the Declarati on 
l See Appendix, p . 153. 
2 Basler, op. cit., III, p . 240 
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of Independence . Douglas maintained that each state had the right to 
decide for itself whether or not slavery should exist. The i dea that 
under irded Douglas 1 r easoning was predicated on the ass1.unption that the 
f ou..11ding fathers only intended that the 11 lii'e, liberty, aml the pursuit 
of happiness' should be applied to 'TtThi te men. I.f people 1-iished to have 
slaves it vias all r i ght vrith him. Douglas attempted to keep the moral 
aspect of slavery out of the debates; Lincoln won the debates on this 
aspect . It should be said in defense of Douglas that he desired to have 
the slavery problem resolved as much as Lincoln di d. Horeover, his belief 
in in i vidual liberty uas evi dent. Yet he was not viilling to confront the 
problem on an ethical basis. The individual liberty he advocated was the 
liberty of the 'i>Thite man to continue the enslavement of the egro; the 
liberty of the r egro deciding the question for himself was not cons ider ed. 
The phrase of Douglas, "consistent -v•i th the safety of society, 11 -was in-
dicative of his desire to keep the Negro from getting out of hand and 
endangering the superior status of the white man. 1 
Other examples of Lincoln's understanding of Christian ethic s 
i nclude the many cases of parcioning or minimizing the mili t ary sentences 
of court- mar tialed soldiers and off icer s of the armed forces. 
One case involvi ng Private Hi chael Delany, sentenced to "IJe shot 
for desertion, sho;,rs the practical aspect of Lincoln's nature. On July 
18, 1863, he ordered: 11Let hi m fight instead of being shot .n2 
&'1other i nc i dent reveals the human qualities of the Presi dent 
under the stress of war . Regardless of the callousness that is usually 
l Basl er, oo . cit., III, p . 217. 
2 I bid., VI, P• 335. 
engendered by Har the humanity of Lincoln was evidenced, for exarnple, 
on October 8, 1863, in a letter to Hajor General Heade: 
I am appealed to in behalf of August Blittersdorf, at Hitchells 
Station, Va. to be shot to-morrow, as a deserter. I am unwilling 
for any boy under eighteen to be shot; and his father affirms that 
he is yet under sixteen.1 
In addition to the pressing concern of war, Lincoln's humanity 
was extended to the Indians of the West. As a result of general bad 
relations between the white man and the Indians, 300 of the alleged 
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Indian criminals had been sentenced by the Hinnesota Hilitary Commission 
to be executed. Lincoln requested a report on each Indian from the Mil-
itar,y Commission and after studying the cases of alleged murder, rape, 
assault, and theft, he ordered that only thirty-nine of the 300 Indians 
were to be executed, December 6, 1862: 
The other condemned prisoners you will hold subject to further 
orders, truting care that they neither excape, nor are subjected to 
any unlawful violence.2 
Lincoln expressed the characteristic ethical approach of his life 
during the sixth debate with Douglas, October 13, 1858, at Quincy, 
illinois: 11 It really hurts me ver,y much to suppose that I have Hronged 
anybody on earth. n3 
Thus ethics played the leading role in the life of Lincoln. He 
was not concerned with the philosophical or theological aspects of 
Christian ethics, nor is there any evidence that he nmde a distinction 
betvleen 11Christian11 ethics and "non-christian" ethics, if the latter 
1 Basler, op. cit., VI, p. 506. 
2 Ibid., V, PP• 550-51. 
3 Ibid., III, p. 254. 
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is a distinctive reality. Lincoln lme~1 the Bible and the teac i.1ings of 
Jesus. He ~las a man of prayer and the genuineness of his communion vJitih 
God cannot be doubted. The fact that he treated people the way in vJhich 
he hi ::n.self ~wuld have liked to have been treated signifies: he loved 
God and his fellowmen. 
C. IHPOR.TAI\JCE OF THE BIBLE 
The Bible was i mportant to Lincoln; of this there can be no 
question. Host of his major speeches and many of hi s letters contain 
references to the Bibl e--mainly the New Testament . He first became 
familiar wi th t_le Bible in his Kentucky home and it remained a companion 
book to him during his entire life . This does not mean that he 1-ras 
always accustomed t o carryi ng a Bible in his pocket, but that he read 
it frequently is evi dent from his knowledge of it. 
1 . Fait h and reason. The first evidence that appears from the 
i·lritings of Li..ncoln that attaches importance to the Bi bl e v-ras his 
11 Gom:-,mnication to the eopl e of Sangamo County, 11 Har ch 9, 1832: 
That every man may receive at least , a moderate education, and 
thereby be enabled to read the histories of his mm and other 
countries , by -vrhich he may duly appreciat,e the value of our free 
i..nstitutions, appears to be an object of vi tal i'.nportance, even on 
this accormt alone, to say nothing of the advantages and satisfaction 
to be deri ved from all being abl e t o r ead the scr i ptures and other 
vwrks , both of a rel igi ous and moral nature , for themselves. l 
The i..mportance of education was hi s main t opic in this connection, 
but he placed the Bibl e in the top list of important books that shoul d 
be read. 
1 Basler, on . cit., I , p . 8. 
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Four months before he married l'-1ary Todd he wrote a letter t o 
Joshua F. Speed and his f ami liarity -vrith the Bibl e is reflected: 
"'Stand still and see the salvation of the Lord' is my text just now. 111 
These were the days of emotional conflict rel ative to hi s courtship ·..:i th 
~·1ary Todd. 
Barton quotes Dani el Kilhmn Dodge 's Abraham Lincoln; Evolution 
of Hi s Liter ary Style (1900), in effect: 
In the whole of the twenty- f i ve speeches, there were f ound 
twenty- t•io Biblical references, eight in t he Old Testament and 
fourteen i..-·1 the New. 2 
Harzy of these r eferences appear in the sources quoted in this 
research. It is not necessary to continue the quotat ions in this re-
spect . However, i t should be of interest to mention the testimony of 
a fet<I peopl e who were closely as sociated with Lincoln. 
One of Lincoln's closest fr iends, Speed, relates that in 1864 
he observed Lincoln reading the Bible. Speed made a comment suggesting 
that if Lincol n had recovered from his early skepiicism, he (Speed) had 
not. According to Speed, Li ncoln said: 
You are y,rrong, Speed. Take all of this Book upon reason that 
you can, and the balance on fali::th , and you Hill live and die a 
happier man.3 
This is evi dence that Lincoln combined reason Hith faith in his 
interpretation of the Bi bl e . His training as a lru~er was conducive to 
a rational approach to the Bible . His speeches disclose the use of 
inductive and deductive reasoning. 
l Basler, op. cit . , I, p . 289. 
2 Barton, on . cit., p . 262 . 
3 Ibid. , P • 93 · 
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Warren reports from the testimony of Jay that on Lincoln's visit 
to Fortress Honroe, Virginia, 1-iay 4, 1862, he was seen ii1 a secluded 
corner aboard ship ''absorbed in reading his pocket edition of the Nei-l 
1 Testament. II-
Johnson quotes Noah Brooks: 11He could repeat from memor-y ~rhole 
chapters of Isa.ia.l-:1, the New Testament, and the Psalms. 112 
Lincoln's mm statement to the Eegroes of Baltimore when they 
presented him a Bible is definite evidence of his high regard: 
But for it v-;e could not know right from wrong. All things most 
desirable for man's -vrelfare, here and hereafter, are to be found 
portrayed in it .3 
The mature thought of Lincoln was put into his reply t o the 
l egroes . There is no evidence of any skepticism in these words regarding 
the significa~ce of the Bible. He sincerely appreciated the gift and 
indicated his belief that it was the most important book maP_kind possessed. 
The first sentence of the above quotation concerning 11 right from v<rong11 
if taken literally, >muld seem to say that Lincoln depended upon the 
Bible exclusively for religiou~ guidance. Actually, Lincoln sought truth 
through all aspects of human experience,; he did not mean to imply that 
non-Christian lands ivere without moral guidance simply because they did 
not have the Bible . He recognized that the principles of right living 
were contained in the Bible and that it served as a guide to this end. 
To pursue this analysis further it should be noted that in 1858 
Lincoln was deeply agitated concerning pro-slavery theology. In an 
l "Lincoln Lore, 11 No. 56'7. 
2 Job~son, op. cit., p. 149. 
3 Basler , on . cit., VII, p . 542. 
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attempt to ans~·Ter the problem in his o>m mind he referred to the Bible 
as follmvs: 
The Almighty ·gives no audable ans'limr to the question, and his 
revelat ion--the Bi ble-- gives none--or, at most, none but such 
as a&nits of a squabble, as to it's meaning. 1 
Lincoln meant that the Bible did not provide a cl ear- cut ~~swer 
to the institution of slavery; and that individuals could become in-
volved L~ controversy by defending their respective views on the basis 
of Biblical 11proof . 11 Instead of appealing to the Bible directly to 
suppor·i::. his own interpretation of the "right and wrong11 of slavery, 
Lincoln appealed to his own conscience as a guide in the matter. Thus it 
was the experience of life itself that served as a determining factor in 
Lincoln's ethical opposition to slaveFJ. This is not to imply that 
Lincoln was oblivious to the ethics taught by Jesus, but it must be 
remembered that Jesus did not refer specifically to the issue of slavery. 
Did Lincoln believe in Divine inspiration of the Bible? He 
probably did, but the evidence is not clear enough to establish ~That he 
meant Nhen he referred to the Bible as God's revelation. It is apparent, 
however, that he did not interpret scripture literally. The underlying 
principle of 1·mrds and events was always uppermost in his mind. Speed 
was probably right when he heard Lincoln refer to reason plus faith as 
his approach to the Bible . 
Did Lincoln believe in the miracles recorded in. the Bible? Again, 
the sources are adequate concerning his beliefs . But there is an indic-
ation of his viev1 contained in his reply to the Chicago ministers when 
l Basler, op. cit . , III, pp. 204-05. Note Appendix, p. 153. 
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they strongly demanded that he issue an emancipation. Lincoln's words 
concerning his effort t o know the will of God are significant: 
• it is my earnest desi re to know the will of Providence in 
this matter • • • These are not , hovrever, the days of miracles, and 
I suppose it will be granted that I a;·n not to expect a direct reve-
lation. I must study the plain physical facts of the case, ascertain 
vrl1at i s possi ble and l earn what appears to be wise and right . 1 
It is possible that he believed miracles did occur in the "days of 
miracles," meaning that such events might have occurred in the time of 
Jesus or even during pre- Christian days . I t is also implied that "direct 
revelation" was considered as a miracle i n the same sense as natural or 
physical miracles such as turni ng water into wine~-including the heali~g 
miracles ascribed to Jesus . From his own personal experience , hov1ever, 
Lincoln knev1 that "miracles" of this nature had not occurred for him. 
ltegardless of the fact that he may have prayed that God vrould grant him 
a II direct revelation, 11 he was fully a>vare that he had to 11 stucly the plai n 
physical facts of the case11 in order to learn the "wise and r i ght" 
decision. The evidence is on the side of reason--a rational approach to 
the problem of emancipation. Herndon was probably r i ght when he ma:L'1-
tained that Lincoln Has skeptical of miracles . According to _Ierndon, 
.Lincoln believed that 11 all t hings, both rn.atter and mind, Here governed 
by l aws, tmiversal, absolute, and eternal. 112 
From the evidence of Lincoln's 1r1ritings it appears that the 
importance he attached to the Bible was undergir ded by reason and faith . 
He did not pl ace the primacy of faith above reason in the orthodox sense . 
l Basler , op . cit., .V,. pp. 423- 24. 
2 Lamon, op . cit., pp . 492- 97 . 
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In this connecti on i t i s s i gnificant t hat he did not believe God's 
11 electt1 possessed a monopoly i n the i nterpretation of the Bi ble. He ;,ras 
a man of fai th .:md the evidence is conclusive that he believed his faith 
Has as genuine and acceptable t o God as the faith of church members . He 
endeavored to live in accordance with the great ethical principles set 
forth in the Bible and to t his extent it was the rule of his faith; 
nevertheless , as Luther before him, his i ndividual conscience vras the 
final test of authority. 
3· Si n and salvation . Under the Calvinistic training of his 
early life, Lincoln may have been under the i mpression that he 1:ras not 
counted e..mong t he 11 elect . 11 Eowever, there is no concrete evidence that 
he 1iTaS ever disturbed over t he i s sue. 
That he r ecognized the existence of sin was apparent in his 
lecture on discoveries and inventions before t he Young Hen's Associ at ion 
1 
at Bl oomington, Illinois, April 6, 1858. -· Moreover, it is possibl e that 
he accept ed the orthodox tradition that sin originated wi th Adam' s 
11fa11 11 and that the "curse of sin" was removed by Christ. Regardless of 
hovr much Calvinism he may have retc:.i ned in this matter, he could not 
accept the idea of eternal punislunent. The f ollm-.ring account of Isaac 
Cogdal concerning his conversation with Lincoln about 1859 provides an 
insight into the problem: 
l'Ir . Lincoln expressed hi mself in about these words: He did not 
nor could not believe in the endless punislunent of anyone of the 
human race. He understood punishment for sin to be a Bible doc tr:L'1e; 
that the puni slunent was parental in its object, aim, and design, and 
intended for the good of the offender; hence it must cease when 
justice -vras satisfied. He added that all that was lost by the trans-
gression of Adam was 1nade good by the sacrifice. P~d he added this 
l Basler, op . cit., II, pp . 440-41. 
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remark, that punishment being a provision of the gospel system, he 
was not sure but the world would be better if a little more punish-
ment was preached by our ministers, and not so much pardon fo:r sin.1 
The latter portion of the testimony by Cogdal indicates that 
Lincoln may have forgot the "hell-fire and brimstone" preaching he had 
heard on the frontier. At any rate, the general impression of the test-
imony is that Lincoln was opposed to eternal punishment. The satisfaction 
theory of the atonement by Anselm (lU33-llU9), is apparent in the account; 
however, Lincoln was not content as Anselm and Calvin were, to assign the 
sinner to everlasting punishment. In addition, his leniency toward the 
court-martialed soldiers and other prisoners indicated his humanity 
toward life. 
While there are no explicit references to this matter in his 
writings, the general tone of his statements indicate the reverence 
Lincoln held toward life. He was not a pacifist relative to war and he 
permitted individuals to be executed under the law, but in cases warrant-
ing merit he was merciful and just. The thought and actions of his life 
do not characterize him as harsh and condemnatory. The gospel of his life 
was based primarily on the New Testament teachings of Jesus. He rejected 
the "God of wrath" theory and in its place he sided with Jesus in affirm-
ing that God is love. 
Salvation to Lincoln was a matter of ethical living under the 
quiet, guiding influence of God. It was not adherence to a correct church 
doctrine; it was an adherence to and practice of the Two Great Commandments. 
1 Barton, op. cit., p. 287. 
Lincoln's Springfield office. 
universal salvation. 
Herndon was present at this meeting in 
He always affirmed Lincoln 1 s belief in 
CHAPTER V 
SUMMARY AND EVALUATION 
A. Religious Background of Lincoln. 
The purpose of this research was to investigate the relationship 
of Abraham Lincoln to Christianity. In order to arrive at a conclusion 
relative to a problem of this nature the religious background of Lincoln 
was examined. A study of the history of organized Christianity in the 
United States revealed that from the beginning of the colonial period 
the C~~istian church was an important factor in the development of the 
nation. The influence of the church was felt throughout the whole of 
the new American civilization. When the people expanded the frontier 
the church was extended to keep pace with the population movement. 
vnrrile the majority of the people were not church members, many of the 
leaders of the people were identified with the church and their in-
fluence in the community and national life was important. In a general 
sense, the active leadership of the church effected the Christianization 
of the nation. 
One hundred and eighty-nine years after the Plymouth settlement 
Lincoln was born in Kentucky. Kentucky was one of the new frontier 
states and the condition of life along the frontier was relatively 
primitive. The pioneers settled the wilderness with the ax, plow, and 
the gun; however, the Bible was also an integral part of their lives. 
By the time Lincoln was born the major denominational branches of the 
Christian church had been established in the frontier stat es and 
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territories. The Baptist denomination formed the immediate religious 
environment of Lincoln in Kentucky and Indiana. The Little Mount Church 
of Kentucky and the Pigeon Church of Indiana were the churches with 
which the Lincoln famiiy was closely associated. 
It has been established that the parents of Lincoln were church 
members and that they were active in the work of the church. He was 
nurtured in a home that was essentially Christian. The importance of 
the Bible was impressed upon him and the significance of the church was 
apparent in the example of his parents. There was no lack of religious 
training in his life from the standpoint of his home environment. 
1'1oreover, there was no lack of the influence of organized Christianity 
in his life. 
The nature of the church influence upon Lincoln was manifested 
primarily in two related aspects: (1) The doctrinal emphasis on 
adherence to certain theological concepts; and (2) the emphasis on a 
personal religious experience. It has been shown that the theological 
aspects of the church were essentially Calvinistic. The igeon Church 
confession of faith illustrates this point. The inherited European 
Calvinistic theology was only slightly modified in the concept of it by 
the frontier church. This applied particularly to the Baptists, Presby-
terians, and the Congregationalists. 
It has been established that church membership was contingent on 
the individual's acceptance of church doctrine and his obedience to 
church discipline. In order for the individual to make a formal accept-
ance of the requirements of the church, he had to evidence his "elected" 
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status by a personal testimony to prove his religiou8 experience was 
genuine. Thus adherence to church doctrine, a personal religious ex-
perience, and a wortny life were the requirements for church membership. 
By inference the individual who was not a church member was a "sinner" 
and if God had not foreordained his "election," he was due to suffer the 
eternal punishment of the wicked. Moreover, the experience of salvation 
could not be achieved without the iniative of the Holy Spirit. 
B. Lincoln and the Church. 
As it has been establiehed, organized Christianity formed the rel-
igious environment of Lincoln. He grew up under the influence of the 
church. In addition, he was familiar not only with the teachings of the 
church, he lived in the midst of the frontier evangelistic program of the 
church. The frontier evangelism that took the form of revivalism was a 
definite part of his religious environment; yet revivalistic endeavors 
were not successful in "convicting" him of his "depraved condition." 
Lincoln probably attended church services during his early life. 
It is certain that he and his wife attended the Springfield First Presby-
terian Church. He became acquainted with several ministers during his 
Springfield residence. When he became President he attended the New York 
Avenue Presbyterian Church with his family. He recognized the value of 
institutional Christianity and the importance of public worship even 
though he could not identify himself as a member of the church. His 
writings indicated his respect for the church and the importance he 
attached to it during its role in the Civil War. 
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Lincoln's high regard of the church, however, was not conducive 
to warrant a willingness to identify himself with organized Christianity. 
The fact has been established that he did not become a church member; 
and the crux of the problem was concerned with how to account for the 
reasons. 
After an examination of the evidence, Lincoln did not join the 
church because he could not honestly accept the form and content of 
organized Christianity. He did not identify himself with the church 
for the reason that he did not consider adherence to church doctrine as 
essential to salvation. Specifically, the criterion of his religious 
faith was essentially ethical, and due to this reason he rejected the 
church emphasis on Calvinistic theology as unnecessary to salvation. 
Church membership to him was not important as a requisite to the 
Christian life. Reliable sources indicated that he would have gladly 
joined the church providing that the primary consideration of the Two 
Great Commandments of Jesus would have been the sole qualifications for 
church membership. Lincoln found that organized Christianity had 
refused to put new wine into new wineskins; the church denominations 
that represented Jesus Christ were attempting to perform the impossible--
putting new wine into old wineskins. Lincoln learned through experience 
that the living spirit of Jesus could not be contained in the rigid 
forms of church doctrine. He was aware that the way of Jesus as repre-
sented by his life and teachings was infinitely larger and more meaning-
ful than the example exhibited by the church. 
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Lincoln also rebelled against the exclusiveness of the denomin-
ations. He did not condone the divisive quarrels of the churches. To 
him the brotherhood of mankind was the fundamental goal of human life. 
The denominations, according to his opinion, were not conducive to 
fostering a spirit of brotherhood. He could not justify the exclusive 
claims of "revealed religion" if the claims sowed the spirit of divisive-
ness among people. He recognized the divisive spirit of the churches 
and he refused to identify himself with it. 
c. Religious Faith of Lincoln. 
Lincoln believed in God. He was essentially religious and his 
life was motivated chiefly by the ethical example of Jesus. He read 
the Bible and considered that it contained a record of the religious 
experiences of mankind, and that the great principles manifested in 
it were divinely inspired. He attempted to adhere to the ethics of 
the Bible; however, as with Martin Luther and others his own individual 
conscience was the rule of his faith. 
Due to his Calvinistic background, Lincoln retained to a certain 
extent the philosophical forms of Calvinism. He believed in the over-
ruling providence of God in human affairs, but not in the sense that 
man was a slave to God. Lincoln allowed in his mind room for human 
freedom and it was evident that he believed that man could and should 
cooperate with the will of God. He apparently _used to an extent also 
the terminology of Calvinism, but he gave a new ethical meaning to it. 
He believed in mankind and the example of his life proved it. 
The concern for the Negro as a human being endowed with God-given 
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rights was evidenced in Lincoln's concept of human nature. The idea of 
total depravity in the Calvinistic sense was alien to him. He believed 
that man could rise above his circumstances, rise above his finite 
bnperfections, and under the quiet influence of God, become the kind of 
man he ought to be. Lincoln recognized the existence of sin in m~ind, 
but he rejected the orthodox idea that man in his 11 sinful state" could 
not do the things pleasing in the sight of God. His concept of sin and 
salvation 1-fas based on Christian ethics-- 11Christian11 ethics in the sense 
that as Jesus taught man to love God and his fellowman, thereby, sin Has 
dispelled according to the degree that man practiced love tm'lard others . 
Lincoln's belief i n a personal God was attended by a belief in the 
personal immortality of the soul. Horeover, he believed that mankind 
would eventually be saved--universal immortality. Although his views are 
not explicit, it is apparent that he was repelled by the orthodox idea 
that "sinners" v-rould receive everlasting punishment. His reverence for 
life and his sense of justice caused him to reject the idea that the sins 
of a short earthly life would warrant an eternal hell. 
Lincoln was a Christian, but not in the orthodox sense of the 
term. He was a follower of Jesus, but he was not a church member . He 
burst the narrow confines of institutional Christianity because he could 
not conform to the orthodox theology and organization of the church. His 
religious faith was a personal matter between himself and God--an exper-
ience achieved through life itself. The relationship of his life with 
other persons was motivated by ethical considerations. His belief in God 
1-vas attended by his belief in man; thus his vie>v v-ras to affirm life, not 
to deny it. As a follower of Jesus he loved God and his fellowmen. 
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D. Significance of Lincoln to Church History. 
The life of Abraham Lincoln was a living challenge to organized 
Christianity during his time. The example of his life revealed that 
an individual is more important than organizations. The church of his 
time could not claim him because his spirit was too great to be con-
fined within the doctrinal and institutional forms of Christianity. 
This fact alone should be a challenge to the church of today 
and to the church of future generations. 
The infinite spirit of Jesus the Christ can never become confined 
to the exclusive form and content of any given denomination within the 
Christian church. 
Church historians ~ well consider that Christianity--the way 
of Jesus the Christ--was exemplified in an unique way by the life of 
Abraham Lincoln. 
APPENDIX A 
An analysis of the following Lincoln addresses: 
The First Inaugural Address 
The Emancipation Proclamation 
The Get~sburg Address 
The Second Inaugural Address 
113 
LINCOLN'S li"IRST INAUGURAL ADDRESS1 
Fellow citizens of the United States: 2 
March 4, 1861 
In compliance 1-lith a custom as old as the goverill-nent itself, I 
appear before you to address you briefly, and to take, in your pres-
ence, the oath prescribed by the Constitution of the United States, 
to be taken by the President 11before he enters on the execution of 
his office.n 
I do not consider it necessa~, at present, for me to discuss those 
matters of administration about which there is no special anxiety, 
or excitement. 
Apprehension seems to exist among the people of the Southern 
States, that by the accession of a Republican Administration, their 
property, and their peace, and personal security, are to be endang-
ered. There has never been any reasonable cause for such appre-
hension. Indeed, the most ample evidence to the contr~ has all 
the while existed, and been open to their inspection. It is found in 
nearly all the published speeches of him who now addresses you. I do 
but quote from one of those speeches when I declare that 11 I have no 
purpose, directly or indirectly, to interfere with the institution of 
slave~ in the States where it exists. I believe I have no lawful 
right to do so, and I have no inclination to do so. 11 Those 1-lho nom-
inated and elected me did so with full knowledge that I had made this, 
and many similar declarations, and had never recanted them. And more 
than this, they placed in the platform, for my acceptance, and as a 
la1-r to themselves, and to me, the clear and emphatic resolution which 
I nm..r read: 
"Resolved, That the maintenance inviolate of the rights of the 
States, and especially the right of each State to order and control 
its o~m domestic institutions according to its own judgment exclus-
ively, is essential to that balance of po>ver on which the perfection 
and endurance of our political fabric depend; and 1-Ie denounce the 
lawless invasion by armed force of the soil of any State or Territory, 
no matter under what pretext, as among the gravest of crimes.n 
I now reiterate these sentiments: and in doing so, I only press 
upon the public attention the most conclusive evidence of which the 
case is susceptible, that the property, peace and security of no 
section are to be in anywise endangered by the now incoming Adnun-
istration. I add too, that all the protection which, consistently 
with the Constitution and the laws, can be given, will be cheerfully 
1 Basler, op. cit., IV, pp. 262-71. The final text of the speech. 
2 Ibid., p. 262. Lincoln's final copy does not show the salutation. 
Nicol~ wrote it on the press copy. 
given to all the States when lawfully demanded, for whatever cause--
as cheerfully to one section, as to another. 
There is much controversy about the delivering up of fugitives 
from service or labor. The clause I now read is as plainly 1v-ritten 
in the Constitution as any other of its provisions: 
11No person held to service or labor in one State, under the la\"iS 
thereof, escaping into another, shall, in consequence of any law or 
regulation therein, be discharged from such service or labor, but 
shall be delivered up on claim of the party to v1hom such service or 
labor may be due. 11 
It is scarcely questioned that this provision was intended by 
those who made it, for the reclaiming of 1vhat we call fugitive slaves; 
and the intention of the la1v--giver is the law. All members of Con-
gress swear their support to the whole Constitution--to this pro-
vision as much as to any other. To the proposition, then, that 
slaves whose cases come within the terms of t his clause, 11 shall be 
delivered up, 11 their oaths are unanimous. Novr, if they would make 
the effort in good temper, could they not, with nearly equal Q~­
animity, frame and pass a law, by means of 'tvhich to keep good that 
una~imous oath? 
There is some difference of opinion whether this clause should be 
enforced by national or by state authority; but surely that differ-
ence is not, a very material one. If the slave is to be surrendered, 
it can be of but little consequence to him, or to others , by which 
authority it is done. And should any one, in any case, be content 
that his oath shall go unkept, on a merely unsubstantial controversy 
as to how it shall be kept? 
Again, in any law ·Qpon this subject, ought not all the safeguards 
of liberty knm"in in civilized and hwnane jurisprudence to be intro-
duced, so that a free 1nan be not, in any case, surrendered as a 
slave? And might it not be well, at the same time, to provide by law 
for the enforcement of that clause in the Constitution which guarran-
ties that 11 'l'he citizens of each State shall be entitled to all pre-
vileges and immunities of citizens in the several States? 11 
I take the official oath to-day, with no mental reservations, and 
vlith no purpose to construe the Constitution or laus, by any hyper-
critical rules. And -v1hile I do not choose no"'r to specify particular 
acts of Congress as proper to be enforced, I do suggest, that it 1vill 
be much safer for all, both in official and private stations, to con-
form to, and abide by, all t hose acts which stand unrepealed, than to 
violate any of them, trusting to find impunity in having them held to 
be unconstitutional. 
It is seventy-t·Ho years since the first inauguration of a President 
under our national Constitution . During that period fifteen different 
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and greatly distinguished citizens, have, in succession, administered 
the executive branch of the government. They have conducted it 
through many perils; and, generally, with great success. Yet, with 
all this scope for precedent, I now enter upon the same task for the 
brief constitutional tern1 of four years, under great and peculiar 
difficulty. A disruption of the Federal Union heretofore only men-
aced, is now fornlidably attempted. 
I hold, that in contemplation of 1miversal law, and of the Con-
- stitution, the Union of these States is perpetual. Perpetuity is 
implied, if not expressed, in the fundamental law of all national 
gover~ments. It is safe to assert that no government proper, ever 
had a provision in its organic lav-1 for its own termination. Continue 
to execute all the express provisions of our national Constitution, 
and the Union will endure forever--it being impossible to destroy it, 
except by some action not provided for in the instrw~ent itself. 
Again, if the United States be not a government proper, but an 
association of States in the nature of contract merely, can it, as a 
contract, be peaceably urrr~ade, by less than all the parties who made 
it? One party to a contract may violate it--break it, so to speak; 
but does it not require all to lawfully rescind it? 
Descending from these general principles, we find the proposi-
tion that, in legal contemplation, the Union is perpetual, confirmed 
by the history of the Union itself. The Union is much older than the 
Constitution. It vJas formed in fact, by the Articles of Association 
in 1774. It was matured and continued by the Declaration of Inde-
pendence in 1776. It was further matured and the faith of all the 
then thirteen States expressly plighted and engaged that it should 
be perpetual, by the Articles of Confederation in 1778. And finally, 
in 1787, one of the declared objects for ordaining and establishi..TJ.g 
the Constitution, was 11 to form a more perfect union. 11 
But if destruction of the Union, by one, or by a part only, of 
the States, be lawfully possible , the Union is less perfect than be-
fore the Constitution, having lost the vital element of perpetuity. 
It follows from these views that no State, upon its own mere 
motion, can lawfully get out of the Union,--that resolves and ordi-
nances to that effect are legally void; and that acts of violence , 
within any State or States, against the authority of the United 
States, are insurrectionary or revolutionary, according to circum-
stances. 
I therefore consider that, in view of the Constitution and the 
laws, the Union is unbroken; and, to the extent of my ability, I 
shall take care, as the Constitution itself expressly enjoins upon 
me, that the laws of the Union be faithfully executed in all the 
States. Doing this I deem to be only a simple duty on my part; and 
I shall perforn1 it, so far as practicable, unless my rightful 
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masters, the American people, shall withhold the requisite means , 
or, in some authoritative manner, direct the contrE~y. I trust this 
will not be regarded as a menace, but only as the declared purpose of 
the Union that it will constitutionally defend, and maintain itself. 
In doing this there needs to be no bloodshed or violence; and 
there shall be none, unless it be forced upon the national authority . 
The power confided to me , will be used to hold, occupy, and possess 
the property, and places belonging to the government, and to collect 
the duties and imposts; but beyond what may be necessary for these 
obj ects, there will be no invasion--no using of force against, or 
among the people anywhere. Where hostility to the United States, in 
any interior locality, shall be so great and so universal, as to pre-
vent competent resident citizens from holding the Federal offices, 
there will be no attempt to force obnoxious strangers among the 
people for that object. ~~ile the strict legal right may eY~st in the 
government to enforce the exercise of these offices, the attempt to 
do so would be so irritating, and so nearly impracticable with all, 
that I deem it better to forego, for the ti.me, the uses of such 
offices . 
The mails, unless repelled, will continue to be furnished in all 
parts of the Union. So far as possible, the people eve:ryvrhere shall 
have that sense of perfect security which is most favorable to calm 
thought and reflection. The course here indicated ·will be follovTed, 
unless current events, and experience , shall show a modification, or 
change, to be proper; and in every case and exigency, my best dis-
cretion \vill be exercised, according to circumstances actually exist-
ing, and with a view and a hope of a peaceful solution of the nat-
ional troubles, and the restoration of fraternal sympathies and 
affections. 
That there are persons in one section, or another who seek to 
destroy the Union at all events , and are glad of any pretext to do 
it, I will neither affirm or deny; but if there be such, I need add-
ress no word to them. To those , hoi..rever, who really love the Union, 
may I not speak? 
Before entering upon so grave a 1natter as the destruction of our 
national fabric, with all its benefits, its memories, and its hopes, 
-vmuld it not be wise to ascertain precisely why we do it? "\-Jill you 
hazard so desperate a step , while there is any possibility that any 
portion of the ills you fly from, have no real existence? Will you, 
while the certain ills you fly to, are greater than all the real ones 
you fly from? Will you risk the com$dssion of so fearful a rr~stake? 
All profess to be content in the Union, if all const itutional 
rights can be maintained. Is it true , then, that any right, plainly 
vrritten in the Constitution, has been denied? I think not . Happily 
the human mind is so constituted, that no party can reach to the 
audacity of doing this. Thiru(, if you can, of a single instance in 
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which a plainly written provision of the Constitution has ever been 
denied. If, by the mere force of numbers, a majority should deprive 
a minority of any clearly >vritten constitutional right, it mi ght, in 
a moral point of view, justify revolution--certainly would, if such 
right 'l.fere a vi tal one. But such is not our case. All the vi tal 
rights of minorities, and of individuals, are so plainly assured to 
them, by affirmations and negations, guarranties and prohibitions, 
in the Constitution, that controversies never arise concerning them. 
But no organic law can ever be framed with a provision specifically 
applicable to every question which may occur in practical administ-
ration. No foresight can anticipate , nor any document of reasonable 
length contain express provisions for all possible questions. Shall 
fugitives from labor be surrendered by national of by State authority? 
The Constitution does not expressly say. May Congress prohibit sla-
very· in the territories? The Constitution does not expressly say. 
Must Congress protect slavery in the territories? The Constitution 
does not expressly say. 
From questions of this class spring ~11 our constitutional contro-
versies, and we divide upon them into majorities and minorities. If 
the minority will not acquiesce, the majority must, or the govern-
ment must cease. There is no other alternati ve; for continuing the 
government, is acquiescence on one side or the other. If a minority, 
in such case, will secede rather than acquiesce, they make a pre-
cedent vlhich, in turn, will divide and ruin them; for a minority of 
their own will secede from them, whenever a majority refuses to be 
controlled by such minority. For instance, 'tfhy may not any portion 
of a new confederacy, a year or two hence, arbitrarily secede again, 
precisely as portions of the present Union now claim to secede from 
it. All v!ho cherish disunion sentiments , are now being educated to 
the exact temper of doing this. Is there such perfect identity of 
interests among the States to compose a new Union, as to produce 
harmony only, and prevent rene,.,red secession? 
Plainly, the central idea of secession, is the essence of anarchy. 
A majority, held in restraint by constitutional checks, and limi-
tations , and al1-rays changing easily, with deliberate changes of pop-
ular opinions and sentllnents, i s the only true sovereign of a free 
people. vllioever rejects it, does, of necessity, fly to anarchy or 
to despotism. Unw..imity i s ll11possible; the rule of a minor ity, as a 
permanent arrangement, is wholly inadmissable; so that, rejecting 
the majority prL~ciple, anarchy, or despotism in some form, is all 
that is left. 
I do not forget the posl~lon asscuned by some, that constitutional 
questions are to be decided by the Supreme Court; nor do I deny ·chat 
such decisions must be binding in any case, upon the parties to a 
suit, as to the object of that suit, while they are also entitled ·co 
very high respect and consideration, in all paralel cases, by all 
other departments of the government. And while it is obviously 
possible that such decision may be erroneous in any gi ven case , still 
the evil effect follo~-Ting it, being limited to that particular case, 
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•·rith the chance that it may be over-ruled, and never become a pre-
cedent for other cases, can better be borne t han could the evils of 
a different practice. At the same time the candid citizen must con-
fess that if the policy of the government, upon vital questions, 
affecting the whole people, is to be irrevocably fixed by decisions 
of the Supreme Court, the instant they are made, in ordinary liti-
gation between parties, in personal actions, the people will have 
ceased, to be their own rulers, having, to that extent, practically 
resigned their government, into the hands of that eminent tribunal. 
Nor is there, in this view, any assault upon the court, or the 
judges. It is a duty, from which they may not shrink, to decide 
cases properly brought before them; and it is no fault of theirs, if 
others seek to turn their decisions to political purposes. 
One section of our country believes slavery· is right, a~d ought 
to be extended, while the other believes it is wrong, and ought not 
to be extended. This is the only substantial dispute. The fugitive 
slave clause of the Constitution, and t he law for the suppression of 
the foreign slave trade, are each as well enforced, perhaps, as any 
laH can ever be in a comrrnmity where the moral sense of the people 
L~Ferfectly supports the law itself. The great boqy of the people 
abide by the dFf legal obligation in both cases, and a few break 
over in each. This, I think, cannot be perfectly cured; and it 
would be ~1orse in both cases after the separation of the sections, 
than before. The foreign slave trade, now imperfectly suppressed, 
would be ultimately revived without restriction, in one section; 
while fugitive slaves, now only partially surrendered, would not be 
surrendered at all, by the other. 
Physically speaking, we cannot separate. 1 e caru.J.ot remove our 
respective sections from each other, nor build an impassable wall 
between them. A husband and wife may be divorced, and go out of the 
presence, and beyond the reach of each other; but the different parts 
of our country cannot do t his. They cannot but remain face to face; 
and intercourse, either amicable or hostile , must continue between 
them. Is it possible then to make that intercourse more advanta-
geous, or more satisfactory, after separation than before? Can 
aliens make treaties easier than friends can make laws? Can treaties 
be more faithfully enforced between aliens, than laws can among 
friends? Suppose you go to \far, you cannot fight alv1ays; and when, 
after much loss on both sides, and no gain on either, you cease 
fighting, the identical old questions, as to terms of intercourse, 
are again upon you. 
This country, with its institutions, belongs to the people who 
inhabit it. Whenever they shall grow weary of the existing govern-
ment, they can exercise their constitutional right of amending it, 
or their revolutionary right to dismember, or overthrow it. I can 
not be ignorant of the fact that many worthy, and patriotic citizens 
are desirous of having the national constitution amended. While I 
make no recommendation of amendments, I fully recognize the rightful 
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authority of the people over the whole subject, to be exercised in 
either of the modes prescribed in the instrument itself; and I 
should, under existing circumstances, favor, rather than oppose, a 
fair oppertunity being afforded the people to act upon it. 
I will venture to add that, to me, the convention mode seems pre-
ferable, in that it allows amendments to originate with the people 
themselves, instead of only per.mitting them to take , or reject, 
propositions, orginated by others, not especially chosen for the 
purpose, and which might not be precisely such, as they -vwuld wish 
to either accept or refuse. I understand a proposed amendment to 
the Constitution---v<hich amendment , however, I have not seen, has 
passed Congress, to the effect t hat the federal government, shall 
never interfere with the domestic institutions. of the States, in-
cluding that of persons held to service . To avoid misconstruction 
of w·hat I have said, I depart from my purpose not to speak of part-
icular amendments , so far as to say that, holding such a provision 
to now be implied constitutional law, I have no objection to its 
being made express, and irrevocable. 
The Chief Magistrate derives all his authority from the people, 
and they have conferred none upon him to fix terms for the separ-
ation of the States. The people themselves can do this also if they 
choose; but the execut ive, as such, has nothing to do with it. His 
duty is to administer the present government, as it came to his 
hands, and to transmit it, m1impaired by hLm, to his successor. 
;illiy should there not be a patient confidence in the ultimate 
justice of the people? Is there any better, or equal hope, in the 
-vmrld? In our present differences, is either party without faith of 
being in the right? If the Almighty Ruler of nations, with his 
eternal truth and justice, be on your side of the North, or on yours 
of the South, that truth, and that justice, will surely prevail, by 
the j udgment of this great tribQnal, the ~mericm1 people. 
By the frame of the government under which we live, t his sa111e 
people have vlisely given their public servants but little po·wer for 
mischief; and have, with equal Hisdom, provideq for the return of 
that little to their own hands at very short intervals. 
1J"hile the people r etain t,heir virtue, and vigilance, no adl1Jin-
istration, by any extreme of 1-1ickedness or folly , can ver-y- seriously 
injure the government, in t he short space of four years. 
Hy countrymen, one and all , think calmly and well, upon this 1orhole 
subject. Nothing valuable can be lost by taking'""ti.ffie. If there be 
an object to hurr·.r any of you, in hot haste, to a step 1-rhich you 
•·rould never take deliberately, that object will be frustrated by 
ta~ing tline; but no good object can be frustrated by it. Such of 
you as are no>v dissatisfied, still have the old Constitution un-
impaired, and, on the sensitive point, the la1.YS of your o1m fra.'lling 
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under it; while the new administration will have no immediate power, 
if' it would, to change either. If it were admitted that you who are 
dissatisfied, hold the right side in the dispute, there still is no 
single good reason for precipitate action. Inteliigence, patriot-
ism, Christianity, and a firm reliance on Him, who ha.a never yet 
forsaken this favored land, are still competent to adjust, in the 
best way, all our present difficu.L ty. 
In your hands, my dissatisfied fellow countrymen, and not in~' 
is the momentous issue of civil war. The government will not assail 
you. You can have no conflict, without being yourselves the agg-
ressors. You have no oath registered in Heaven to destroy the gov-
ernment, while ! shall have the most solemn one to "preserve, pro-
tect and defend" it. 
I am loth to close. We are not enemies, but friends. We must 
not be enemies. Though passion may have strained, it must not break 
our bonds of affection. The mystic chords of memory, streching from 
every battle-field, and patriot grave, to ever,r living heart and 
hearthstone, all over this broad land, will yet swell the chorus of 
the Union, when again touched, as surely the,y will be, by the better 
angels of our nature. 
When Lincoln stood before the people on March 4, 1861, the task 
that he had anticipated in his farewell remarks at Springfield was now 
his as he presented the inaugural address. He had indicated his re-
liance upon God and had asked the people to pray for the success of his 
administration. It was evident that he sought divine guidance as he 
approached the heavy responsibilities of the presidential office. 
There are definite Christian implications in his first inaugural 
address. At the outset of his speech Lincoln referred to the subsequent 
oath which was incumbent upon him, and the sincerity of his purpose to 
.fulfil the obligations of the oath was apparent. Moreover, he immed-
iately focused attention to the problem of national disunity and sought 
to allay the apprehension of the Southern States concerning the new 
Republican administration. He assured the people "that the property, 
peace and security of no section are to be in anywise endangered by the 
now incoming Administration." 
121 
He also affirmed that he assumed the presidential duties 11with no 
mental reservations, an.d with no purpose to construe the Constituti on or 
l m.;s , by any hypercritical rules." The hypocrisy that Jesus repudiated 
among the 11 scribes and Pharisees11 was equally repugnant to Lincoln as he 
considered his o'fll relationship with the people. Lincoln understood the 
principle of honesty and he made it clear that he was to remain free from 
deceit in the administration of his office. 
In his consideration of 11universal l aw11 and the Constitution, 
Lincoln believed that the United States was perpetual-- 11 the nion is per-
petual, confirmed by the histor-.r of the Union i tself. 11 His concept of 
11universal la1iT11 was that all national governments were instituted on the 
basi s of the underlying principle of perpetuity. He stated that "no 
State , upon its own mere motion, can lawfully get out of the Union. 11 
Horeover, any "acts of violence" against the United States 1-1ere "insur-
rectionary or revolutionary. 11 The moral relationship of the states to 
the national gover1Lment was expressly implied at this point . Lincoln 
believed that no state had a mor al right to secede from the "Union. :tie 
ad.mitted that if "a majority should deprive a minority of a.TJ.y clearly 
-v:ritten constitutional right, it might , in a moral point of vie1-1, justify 
revolution--certainly would, if such rights were a vital one.n But 
Lincoln emphasized that the "vital rights of minorities" were not endang-
ered by the goverr~ent. 
The main argument of Lincoln at this juncture was to reason with 
the people against the overt danger of anarchy. From the viewpoint of 
Christian ethics the theOlJT of ru1archy can110t be substa.TJ.tiated. Lincoln 
knew that the dignity of man, the rights and responsibilities of 
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indi victuals, and the harmony of mankind vmuld be broken if anarchy re-
sulted. He plainly asserted that 11 the central idea of secession" was 
11 the essence of anarchy. 11 In addition he pointed out that secession vras 
not the answer because secession would lead to secession ad infinitum. 
In reference to the Constitution Lincoln said 11no organic law can 
ever be framed ifith a provision specifically applicable to every question 
Hhich may occur Ln. practical administration. 11 The sarne principle re-
lative to the Constitution is applicable to Lincoln's attitude tovrard 
the doctrines of institutional Cr~istianity. He refused to accept the 
concept that Christian doctrine as contained in the various confessions 
of faith was absolutely obligatory in matters of religious faith . In 
further reference to the Constitution he said: 11No foresight can anti-
cipate, nor any document of reasonable l ength contain express provisions 
for all possible questions." The evidence of this dissertation is that 
in matters pertaining to civil goverrunent as well as to religion, 
Lincoln recognized the fundamental pri nciple that absolute truth could 
not be expressed absolutely in written documents . I!l this connection 
he also referred to the Bible as not presenting specific ru1swers to the 
issue of slavery. l 
Lincoln pointed out that 11 the only substantial dispute 11 in the 
nation was over the problem of slavery. He d id not elaborate u~on the 
right or wrong of the issue because his belief in the latter position was 
Hell knovm; but he did call upon the people not to separate themselves 
concerning the issue. 
Duri ng the closing paragraphs of the address Lincoln mentioned 
l See appendix, page 153. 
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specificall y his belief t hat God Has actively interested in the affairs 
of the nation: 
f the Al 111ighty Ruler of nations , wi t 1 his e .:.c rnal truth and 
justice, be on y our s i de of t he North, ::;r on ~rours of the South, that 
t ruth , and that justi ce., 1vill surely prevail, by the judgment of this 
grec:t tri bunal, the American people . 
~ -e emphasi zed the r ight of the people to government--a goverrunent 
based on the princ i pl e of democracy. li9 hm·md his confidence in the • 
"great tribunal, t he American pe:::>ple . 1 o-vmver, he expressly conjoined 
the i dea of sel f-government 1r1i th the rule of God over all nations; thus 
specifyi ng hi s faith that t he "eternal truth and justi ce" of God vmuld 
prevail. Ey t 1is he meant that t 1e c-iill of God Hould be learned by the 
'Jeople, and executed by the people ; not through the arbitrar.f 1<1ill of God 
being forced on the people, but through the people' s understandi ng of God. 
In an eff ort to avoid violen:!e Lincoln urged the peopl e to 11 think 
calmly and ~' upon t h i s whole sub ject . " He abhorred the tendency of 
radicals on both sides of the slave ry i s sue to act i n "hot haste . " Ace -
ordi ng to Lincoln there -vras no reaso:1. to justify preci p i tous action that 
mi ght l ead t o civil war . He said: 
I nt ell i gence , patriotism, hri sti &l.ity, and a firr'_ relia.nc on =-i 
Hho has never yet f orsaken t h i s favored l aJld, are still competent to 
adj ust , in the best way, all our present di ff i culty. 
It is significant that Lincoln pl aced the word 11 intelli gencerr f i rst 
:i._n the above quotation. His approach to all problems 1vas r ational. 
ea son and faith were conj oined in the religious philosophy of Lincoln. 
The chi e f emphasis of t hi s sentence was his firm reliance on God t o hel p 
the nati on to resolve its diff icul ty . He believed t hat God would not f or -
sake the nati on if t he people continued to r ely upon divine gui dance . 
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Lincoln clid not believe in the theory of the divine right of kings; 
ho~rever, there is evidence that he believed that he had an "oath regist-
ered in Heaven11 to uphold the gover nment. As t he duly elected president 
of the Uni ted States he believed that his oath was under the divine j udg-
ment of God. He believed that under God he should discharge the duties of 
his office to the best of his abilities, and he made it clear that no 
countryman had an oath "registered in Heaven11 to destroy the national 
goverrunent . A strong sense of mission was evidenced by Lincoln 1 s solenm 
acceptance of the presi dent ial office. 
The last paragraph of the address is particularly significant 
because it contai ns the underlying ethical principle of the entire speech. 
'!'he paramount aim of the address was to restore t he fraternal bonds of 
trust and good will among the people. It should be noted that Se1·1ard 1 s 
suggestion to Lincoln f or a closing paragraph formed the basis for 
Lincoln 's closing words; however , Lincoln changed the Hords a..D.d made the 
suggestion distinctively his own: 
I am loth to close. We are not enemies, but friends . We must not 
be enemi es . Though passion may have strained, it must not break our 
bonds of affection. The mystic chor ds of l'lemory, streching from 
every battle- f ield, and patriot grave, to every living heart and 
hearthstone, all over this broad land, -vrill yet Si>-Iell the chorus of 
the Union, when again touched, as surely they will be, by the better 
a..D.gels of our nature. 
There is a. resemblance betvreen Lincoln 's attitude toward the South 
and Jesus' attitude toward Jerusalem. As Jesus longed for Jerusal em to 
accept the kingdom of God, Lincoln desired that the South would remain in 
the Union . There was no anDnosity i n the heart of Jesus as he meditated 
over the city that stoned the prophets; and Lincoln felt no malice toward 
the South . He vlas reluctant to close-- 1~-Je are not enemies, but friends ." 
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Lincoln vias aware of the potential menace of civil Nar, yet he 
urged that the "bonds of affection11 must not be broken. He called to re-
membrance t he 11 battle-field, and patriot grave" of America 1 s histor-y-, and 
appealed. to everyone to rally behind the government in order that a better 
Union mi ght be perpetuated. He hoped that the "better angels 11 of human 
nature vJOuld conquer the evil manifested in the hearts of those Hho seemed 
inclined to destroy the Union. The phrase 11 better angels of our nature" 
implies Lincoln's beli ef in the inherent goodness of human nature . It 
suggests also that he believed man was created in the image of God. Ther e 
is no implication that he advocated a belief in angelology. Seward had 
suggested the phrase "guardian angel of the nation"; Lincoln changed the 
idea of an angel guarding the nation to a SLmple symbolic eA~ression of 
t he term 11 angels 11 to represent man's essential goodness .1 
The address evidenced Lincoln ' s beli ef in God and in man. He held 
t hat God was active in human history and that ultimately mankind would 
vi ndicate through human experience the viill of God. Democra.cy was to 
Lincoln the essence of good governJnent because he believed in the rights 
and responsibilities of the individual. He believed that people -vrere ca-
pable of governing t hemselves . He advocated the settlement of disputes on 
the basis of rational deliberation. He sought to avoid war, but -vms ready 
t o defend the government if it were att acked. In seeking to unite the 
Northern and Southern factions, he carried the issue into ethical consider-
ations; thus attempting to foster the spirit of good will. The general 
t one of his speech was, in terms of ethics, essentially Christian. 
1 Basler, op . cit . , IV, p. 262. 
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January 1, 1863 
B-.Y the President of the United States of America: 
A Proclamation. 
\fuereas, on the tv.rentysecond day of September, in the yea:r of our 
Lord one thousand eight hundred and sixty ty,ro, a proclamation y,ras 
issued by the President of the United States, containing, among 
other things, the follmdng, tovlit: 
11 That on the first day of January, in the yea:r of our Lord one 
thousand eight hundred and sixty-three, all persons held as slaves 
'l'rithin any State or designated part of a State, the people .,..rhereof 
shall then be in rebellion against the United States, shall be then, 
thenceforward, and forever free; and the Executive Government of the 
United States, including the military and naval authority thereof, 
will recognize and maintain the freedom of such persons, and will do 
no act or acts to repress such persons, or any of them, in any 
efforts they w~y make for their actual freedom. 
"That the Executive will, on the first day of Janua.ry aforesaid, 
by proclamation, designate the States and parts of States, if any, in 
which the people thereof, respectively, shall then be in rebellion 
against the United States; and the fact that any State, or t he people 
thereof, shall on that day be, in good faith, represented in the Con-
gress of the United States by members chosen thereto at elections 
wherein a majority of the qualified voters of such State shall have 
participated, shall, in the absence of strong countervailing test-
imony, be deemed conclusive evidence that such State, and the people 
thereof, are not then in rebellion against the United States." 
Now, therefore I, Abraham Lincoln, President of the United States, 
by virtue of the povmr in me vested as Commander-in-Ghief, of the 
Army and Navy of the United States in time of actual armed rebellion 
against authority and government of the United States, and as a fit 
and necessary war measure for suppressing said rebellion, do, on this 
first day of January, in the year of our Lord one thousand eight 
hundred and sixty three, and in accordance with my purpose so to do 
publicly proclaimed for the full period of one hundred days, from the 
day firs·t above mentioned, order and designate as the States and 
parts of States ,,rherein the people thereof respectively, are this day 
in rebellion against the United States, the follovring, to·Hit: 
Arkansas, Texas, Louisiana, (except the Parishes of St. Bernard, 
Plaquemines, Jefferson, St. Jolms, St. Charles, St. James , Ascen-
sion, Assumption, Terrebonne, Lafourche, St. r-lary, St. ~~Iartin, and 
1 Basler, op . cit., VI, pp. 28-)0. 
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Orleans, including the City of New-Orleans) Hississippi, Alabama, 
Florida, Georgia, South-Carolina, North-Carolina, and Virginia, 
(except the fortyeight counties designated as 'ilest Virginia, and also 
the counties of Berkley, Accomac, Northampton, Elizabeth-city, York, 
Princess Ann, and Norfolk, including the cities of Norfolk & Ports-
mouth ) ; and which excepted parts are, for the present, left pre-
cisely as if this proclamation Here not issued. 
And by virtue of the pov-rer, and for the purpose aforesaid, I do 
order and declare that all persons held as slaves within said de-
signated States, and parts of States, are, and henceforvrard shall be 
free; and that the Executive government of the United States, in-
cluding the military and naval authorities thereof, vdll recognize 
and maintain the freedom of said persons. 
And I hereby enjoin upon the people so declared to be free to 
abstain from all violence, unless in necessary self-defence; and I 
recomrnend to them that, in all cases when allowed, they labor 
faithfully for reasonable wages. 
And I further declare and make knmm, that such persons of suit-
able condition, will be received into the armed service of the 
United States to garrison forts, positions, stations, and other 
places, and to man vessels of all sorts in said service. 
And upon this act, sincerely believed to be an act of jus~~ce, 
vJarranted by the Constitution, upon military necessity, I invoke the 
considerate judgment of marucind, and the gracious favor of Almighty 
God. 
In >·ti tness 1-rhereof, I have hereunto set my hand and caused the 
seal of the United States to be affixed. 
Seven months after the death of his son, Willie, in February, 1862 , 
Li ncoln issued his first proclamation for the freeing of the slaves. 
The loss of two sons, the grief and nervous condition of his wife , and 
the heavy pressures of Har weighed as an increasing burden on Lincoln. 
Yet he did not lose sight of the principles for which he was fighting to 
secure for the nation. The first emancipation proclamation of September 
22, 1862, had stipulated that all slaves 1vould be declared "forever free 11 
on January 1, 1863. 
It should be noted that the final proclamation was expressly 
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designated as a "fit and necessary war measure for suppressing" the re-
belli on. 
Secretary Chase records that after the battle of Antiet~l, Lincoln 
held a cabinet meeting September 22, 1862, and that he stated: 
1,-Jhen the rebel army was at Frederick, I determined, as soon as it 
should be driven out of Haryland, to issue a Procl~tion of Emanci-
pation such as I thought most likely to be useful. I said nothing 
to any one; but I made the promise to myself, and (hesitating a 
little)--to my Maker. The rebel army is no~r driven out, and I am 
going to fulfill that promise . 
It is apparent that Lincoln did consider t he proclamation as an 
expedient war measure, and although the battle of Antietam was perhaps 
not the clear-cut victo~J he had been anticipating, yet he felt it was 
sufficient cause to justify the "promise" he had made t o his 11Naker. 11 
The em~~cipation of the slaves had been a matter of considerable contra-
versy between the more radical abolitionists and the conservative wing of 
the Republican party. The radicals wanted complete emancipation ~rhile the 
conservatives thought of compensated measures ru1d a form of coloni zation. 
Lincoln had hoped for a gradual emancipation of the slaves in the border 
states; he had also proposed freedom t o slaves liberated by the war, and 
he had thought of a colonization plan. However , he finally made a de-
cisive act to free the slaves in the major rebellious areas. 
By this emancipation procl amation Lincoln became the first recog-
nized head of a nation to grant freedom to a race of people. Regardl ess 
of the psychological stimulus given to the 1irar effort by the expedient 
11war measure 11 the proclamation -vras motivated by basic ethical consider-
ations. Lincoln believed that the Negroes were human beings, and as such, 
they vrere to be granted the same freedom guaranteed by the Constitution t o 
the white citizens of the nation. 
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The following quotation expressed the fund~nental attitude of 
Lincoln tm'lard the institution of slavery: 
And upon this act, sincerely believed to be an act of just ice, 
warranted by the Constitution, upon militar,y necessity, I i nvoke the 
considerate judgment of mankind, and the gracious favor of Almighty 
God. 
With the exception of the final sentence, Lincoln made no specific 
effort to defend the proclamation at the time of its enactment on rel-
igious or moral grounds. The people of the nation knew that he was 
against slavery before the war began. They were not sure of how he would 
manage the problem; however, with the act of proclamation the intention 
of Lincoln was clearly realized--the complete emancipation of the slaves. 
Lincoln's sense of j ustice was based on his concept of man. He 
held that Negroes were human beings and not mere brutes . 1 It was incon-
ceivable to him that the white race could justify its livelihood on the 
sweat of slave labor . 2 The insti·tution of slavery was to Lincoln an in-
justice to marucind. 
Throughout his debates 1-lith Douglas, Lincoln had insisted that the 
Constitution was applicable to the Negroes in terms of 11life, liberty, and 
the pursuit of happiness. 11 He maintained that the inalienable rights 
guaranteed by the Constitution were not intended as the exclusive rights 
of the white citizens. 
In his appeal to the "considerate judgment of marudnd11 Lincoln 
brought the issue before the universal court of humanity. He believed 
that his en1ancipation proclamation would receive favor in the judgment of 
l Basler, op . cit., IV, p . 20. (Speech at Ne-vr Haven, Connecticut, Harch 
6, 1860). 
2 See appendix, page 1S3· 
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mw..kind. 
An example of the •-mrkingmen of l' anchester, England, in a letter 
f r om Hayer Abel Ha;-rwood, January 1, 1363, revealed the response of the 
labor classes: 
1tJe joyfully honor you, as the President , and t he Congress 1'rith 
you, for the ~zny decisive steps towards practically exemplifying 
your belief in the vmrds of your great founders, 11All men are 
created free and equal. 11 • • • Accept our high admpation of your 
fir~ness in upholding the proclamation of freedom. 
Lincoln answered the workingmen of l'ianchester, January 19, 1863, 
stating i n part: 
I know and deeply deplore the sufferings which the workingmen at 
Nanchester and in all E-urope are called to endure in t his cr i sis. 
It has been often and studiously represented that the attempt to 
overthrow this govern..ment, Hhich vias built upon the foundation of 
human rights, and to substitute for it one which should rest ex-
clusively on the basis of hmnan slavery, was lL~ely to obtain favor 
of Europe. • • • I cannot but regard your decisive utterance upon 
the quest ion as an instance of sublime Christian heroism 'iJhich has 
not been surpassed in any age or in any country. It is, i ndeed, an 
energetic and reinspiring assurance of the inherent power of truth 
and of t~e ultimate and universal triumph of justice, humanity , and 
freedom. 
In his ovm conscience Lincoln believed t hat he had acted in accord-
ance with the "gracious .favor of Almighty God. 11 There is a close sim-
ilarity bet1veen ·the last sentence of the above quotation of Lincoln 1 s 
letter to the people of Hanchester and the ;,vords of Jesus: II. • • and 
you Hill know the truth, and the truth will make you free . 11 (John 8:32) . 
'I'he essence of Lincoln 1 s belief in the 11 inherent po-vrer of truthll is the 
same as that of Jesus. 
The emancipation proclamation was, from the standpoint of Christian 
ethics, a document of mankind's universal freedom from slavery. 
l Basler, O£ · cit., VI, p . 6). 
2 I bi d., p . 64. 
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G~TTYSBL~G ADDRESS1 
November 19, 1863 
Four score and seven years ago our fathers brought forth on this 
continent, a new nation, conceived in Liberty, and dedicated to the 
proposition that all men are created equal . 
l:~ OV·l >ve are engaged in a great civil 1-1ar , testing whether that 
nation, or any nation so conceived and so dedicated, can long endure. 
~ e are met on a great battle-field of that war . vJe have come to 
dedicate a portion of that field, as a final resting place for those 
-vrho here gave their lives that that nation might live. It is alto-
gether fitting and proper that we should do this. 
But, in a larger sense, -.;ve can not dedicate--we can not conse-
crate--vre can not hallow--this ground. The brave men, living and 
dead, who struggled here, have consecrated it, far above our poor 
power to add or detract. The 1vo1~ld will little note, nor long re-
member what we say here, but it can never f orget what they did here. 
It is for us the living, rather, to be dedicated here to the un-
finis hed work which they who fought here have thus far so nobly 
advanced. It is rather for us to be here dedicated to the great 
task remaining before us--that from these honored dead \·18 take in-
creased devotion to that cause for which they gave the last full 
measure of devotion--that we here highly resolve that these dead 
shall not have died in vain--that this nation, under God, shall have 
a net-v birth of freedom--and that government of the people, by the 
people, for the people, shall not perish from the earth. 
The battlefield of Gettysburg was a fitting place for the great 
ideas expressed by Lincoln in his world-renowned address delivered from 
Cemetery Hill. Al most five months had passed since General George E. 
Pickett had spear-headed the charge of 1),000 Confederate soldiers 
across the field toward the Union lines on Cemetery Ridge. When the 
noise o;f battle had ceased on this summer day of July 3, 1863~ the Union 
Army had lost 23, 000 killed, wounded and missing, and the Confederate 
2 Army 28,000. 
The scars of a battlefield are alHays mute and grim reminders of 
l Basler, op . cit., VII, p . 23. Final t ext . 
2 Sandburg, Al kiY , II, p . 342. 
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the terrible conflict of men at war . ~\lnen Lincoln stood and looked 
across the battlefield he v.ras fully aware of the bitter cost of war; yet , 
though the price of sacrifice was high, he knew that the goal was worth 
fighting for. His vrords addressed to the people who had come to dedicate 
a part of the battleground as a national cemetery, were to become famous 
for all time to come. 
The opening lines of his speech joi ned the present with the past. 
He caused the people to remember that the founding fathers had created a 
new nati on on earth. The nation was born in the search f or liberty, and 
it was based on the principle of human equality. The essence of the term 
"liberty11 and the phrase "that all men are created equal" was Christian; 
Christian according to the spirit of Jesus . Although Calvinists fought 
for the independence of America, it cannot be said that strict Calvinism 
-vms in harmony i·ii t h the principle "that all men are created equal. 11 The 
doctri ne of unconditional election precludes the principle of human 
equality. f!Ioreover , concerning human nature , Lincoln expressly implied 
that he cou..r1ted the Negro .slave as a man vTithin the category of "all men." 
In the second paragraph of the speech Lincoln focused attention to 
the mai n issue of the war. According to his vievl the 1-1ar was a test to 
determine whether or not all men, including the Negro, were to have the 
r i ght of human equality. It was also a test of democracy in the sense 
that though the nation Has 11 conceived in liberty 11 , the >vrong outcome of 
the war might result in t he cessation of liberty. In f act, Lincoln be-
lieved that the nation could not live unl ess the victory was f or the 
rrorth. It should be noted in this connection that Lincoln did not be-
lieve that "might makes right. 11 In his Cooper Institute address of 
FebruaFy 27, 1860, Lincoln said: 
Let us have faith that right makes mi ght, and in that faith, 
let us , to the end, dare to do our duty as we "Lmderstand it.l 
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He believed that the men who "gave their lives that the nation 
might live" i·mre fighting for the 11 r i ght 11 and in their "might" he hoped 
for the victory. 
Lincoln had come to dedicate a part of the battl efield "as a final 
resti ng- place 11 for the soldiers Hho had given their lives for the cause of 
the Union. The figure of speech is i mpor tant from the standpoint of one 
of the orthodox views of the resurrection of the body at "Judgment Day." 
Lincoln believed Dl the i mmortality of the soul, but he rejected the con-
cept of the resurrection of the body. I n a letter to his stepbrother, 
John D. Jor.nson, January 12, 1851, he stated concerning the illness of his 
father: 
I sincerely hope father may recover his health, but , tell him to 
remember t o call upon and confide in our great and good and merciful 
Naker, ivho 1;1ill not turn a.-Tay from hi..m in any extremity . He notes the 
fall of a sparrov.r, and numbers the hairs of our head, and He ivill not 
f orget the dying man 1-lho puts his trust in Him. • • • if it be his 
lot t o go nov.r, he will soon have a joyous meeting with many loved ones 
gone before, and where the rest of us, t hrough the help of God, hope 
ere long to join them. 2 
In paying tribute t o the 11 brave men" who had fought the battle--the 
"living and dead11 - -Lincoln understood the principle of sacrifice; that 
every advance of humanity meant the sacrifice of human life. He viewed 
the struggle of the vrar as man 's attempt to achieve a greater hu..mani ty, 
and he was fully aware of the necessity of sacri..fice . The sol dier-dead 
had hallowed the ground in a far greater way than the living could hope t o 
consecrate it. 
1 Basl er , op . cit., III, p . 550. 
2 Barton, op . cit., p . 77. 
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Having paid his tribute to the dead, Lincoln turned his attention 
to the 11living11 and enjoined them to take up the "unfinished vrork11 with a 
renewed purpose . The continued remembrance of the sacrifice and heroism 
of the flhonored dead" should stimulate and challenge the people to achieve 
the goals of the Union . Lincoln recognized the basic principle that the 
living were morally obligated to the dead to continue the f i ght for lib-
erty and human equality. There '-vas no spirit of revenge in the attitude 
of Lincoln; he simply affirmed that the sacrifice of the warrior dead 
would not be in vain if the people remai ned true to their 1noral responsi-
bilities. 
What did Lincoln mean by the phrase, 11 this nation, under God11 ? It 
is not necessary to magnify the importance of whether or not he intended 
to insert the two words 11under God" in the manuscript from which he read 
the speech. The first and second draft omit the reference; the final 
text includes it. The nei-lspaper versions that appeared in the New York 
Tri btme , Times, and Herald, November 20, 1863 , printed the reference.l 
The Edward Everett copy of the speech retained the reference--apparently 
incorporated from the newspaper versions . 2 The conclusion of this re-
search is that , vri th or without, the reference is not necessary to sub-
s·tanti ate the claim that Lincoln bel ieved that the nation \'las under God. 
Throughout his other >-vritings, Lincoln often referred specili cally to the 
nation as being under t he providence of God. 
It is i.'llportant to note that Lincoln did not believe in theocracy; 
he believed i~ democracy. The last clause of the speech is conclusive 
l Basler, op. cit., VII, pp . 19- 20 . 
2 Ibid., P• 21 . 
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evidence of this fact. He lfas opposed to the concept of rule by a 
priestl y class in the same sense that he opposed rule by a dictator. He 
believed that the people were capable of governing themselves by the 
p m'l'er of thei r inherent rational judgment. Liberty vras the keynote ';fith 
vrhich he began his speech and he concluded it vlith the same emphasis. 
'rhe religious implications of his concept of democracy clearly substant-
iate his belief in religious freedom. Hi s vie1.·r of God 1 s providence is 
expressly i_mplied in his democratic theory of government; namely, that if 
the people 1-1ere free to govern t hemselves, they >fere also free to accept 
or reject the guidance of God. 
Lincoln Has optimistic in his hope for 11 a ne1..r birth of freedom. 11 
He realized that the true meaning of democracy was a goal tm·Jard v.rhich 
hwnanity was struggling to achieve, and he believed that the experience 
of a greater freedom could be achieved. Thus the dignity and worth of 
the ind_ividual, as taught by Jesus, was upheld by Lincoln in his high 
resolve 11 that government of the people, by the people , for the people, 
shall not perish from the earth." 
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SEDOND I NAUGURAL ADDRESS1 
March 4, 186.5 
Fellow Countrymen: 
At this second appearing to tcl<e the oath of the presidential 
office, there is less occasion for an extended address than there was 
at the first. Then a statement, somewhat in detail, of a course to 
be pursued, seemed fitting and proper . Now, at the expiration of 
four years, during which public declarations have been constantly 
called forth on every point and phase of the great contest which still 
absorbs the at·tention, and engrosses the enerergies [sic] of the nation, 
little that is new could be presented. The progress of our arms, upon 
vlhich all else chiefly depends, is as well knmm to the public as to 
myself; and it is, I trust, reasonablY satisfactory and encouraging to 
all. vJith high hope for the future, no prediction in regard to it is 
ventured. 
On the occasion corresponding to thi s four years ago, all thoughts 
were anxiously directed to an impending civil-1-1ar. All dreaded it--
all sought to avert it. "'w-lhile the inaugeral address 1-1as being de-
livered from this place, devoted altogether to saving the Union Hith-
out war, insurgent agents were in the city seeking to destr oy it 
1-1ithout war- -seeking to dissol [v] e the Union, and divide effects, by 
negotiation. Both parties deprecated war; but one of them would 
make war rather than let the nation survive; and the other would 
accept war rather than let it perish. And the v-Iar came. 
One eighth of the whole population 1-rere colored slaves, not dis-
tributed generally over the Union, but localized in the Southern 
part of it. These slaves constituted a peculiar and powerful in-
terest . All knev-1 that this interest 1-vas, somehow, the cause of the 
war. To strengthen, perpetuate, and extend this interest Has the 
object f or which the insurgents would rend the Union, even by 'liar; 
while the government claimed no right to do more than to restrict 
the territorial enlargement of it. Neither party expected for the 
war, the magnitude , or the duration, which it has alreaqy attained. 
Neither anticipated that the cause of the conflict might cease with, 
or even before, the conflict itself should cease . Each looked for 
an easier triumph, and a result less fundrunental and astounding. 
Both read the same Bible , and pray to the same God; and each invokes 
His aid against the other. It may seem strange that any men should 
dare to ask a just God's assistance in wringing their bread from the 
sweat of other men's faces; but let us judge not that we be not 
judged. The prayers of both could not be ansvrered; that of neither 
has been answered fully. The Al~ughty has His o~~ purposes. '"~oe 
unto the world because of offences! for it must needs be that off-
ences come; but woe to that man by whom the offence cometh! 11 
1 Basler, op. cit., VIII, PP• 332-33· 
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If we shall suppose that American Slavery is one of those offences 
which, in the providence of God, must needs come, but wr~ch, having 
continued through His appointed time, He now wills to r emove , and 
that He gives to both North and South, this terrible -vmr, as the woe 
due to those by 1..rhom the offence came, shall we discern therein any 
deoarture from those divine attributes which the believers in a 
Li;ing God always ascribe to Him? Fondly do we hope--fervently do 
we pray--that this mighty scourge of ivar may speedily pass mmy. 
Yet, if God wi.lls that it continue, until all the wealth piled by 
the bond-man' s two hundred and fifty years of unrequited toil shall 
be sunk, and until every drop of blood dravm with the lash, shall be 
paid by another drawn with the sword, as 1tras said three thousand 
years ago, so still it must be said 11 the judgments of the Lord, are 
true and righteous altogether" 
~-lith malice toward none; with charity for all; ~-rith firmness in 
the right, as God gives us to see the right, let us strive on to 
finish the work ~.re are in; to bind up the nation's wounds; to care 
for him who shall have borne the battle , and for his 'i'lido·w, a11.d his 
orphan--to do all v<hich may achieve and cherish a just, and a lasting 
peace , &~ong ourselves, and with all nations. 
Thurlow Weed wrote to Lincoln on March 4, 1865, complimenting the 
President on his speech. Although, as Basler points out, 11no letter of 
·Heed mentioning the Second Inaugural Address has been found, 11 the reply 
of Lincoln is extant: 
Ever-y- one likes a compliment . TharL"k you for yours on my little 
notification speech, and on the recent Inaugeral Address. I expect 
the latter to wear as uell as--perhaps better than--any thing I have 
yet produced; but I believe it is not iJ:mr,ediately popular. ~1en are 
not flattered by being shown that there has been a difference of pur-
pose between the Almighty and them. To deny it, hovJever, in this 
case , is to deny that there is a God governing the world. It is a 
truth which I thought needed t o be told; and as ~rrhatever of hu_'lli-
liation there is in it , falls most dirlctly on ley-self, I thought 
others might affor d for me to tell it. 
Thus Lincoln appraised one aspect of his address and it is signi-
ficant to note the importance he attached to the will of God concerning 
the affairs of rnaJ1.kind. He recognized that the ~rmy of man 1tras not 
l Basler , op, cit., VIII, p . 356. 
138 
al1-rays the vmy of God. 
The first hal f of the address was devoted to a brief resume of the 
preceding four years of hi s administration. Lincoln reiterated the aim 
of hi s first inaugural address by stating that it had been 11 devoted al-
together to saving the Union 1·dthout war . 11 He said the >-Jar resulted 
because there -vmre those Hho 111:rould make war rather than let the nation 
survive11 - - others 11-vrould accept lvar rather than l et it perish . 11 There was 
no doubt in the mind of Lincoln that the cause of the Union was worth 
fighting for . The South wanted to extend slavery; the govermn.ent , accord-
ing t o Lincoln, sought to restrict it. But Lincoln felt that neither side 
had anticipated the resultant conflict; especially, the long duration of 
the war . 
He poi nted out that t he 11 s ame Bible 11 and the 11 same God11 -vmre be-
lieved in by both North and South , and 11 each invokes His aid against the 
other . " Lincoln could not justify the attit.ude of the South i n asking " a 
just God 1 s assistance in Trrri nging their bread from the s -vreat of other men r s 
faces 11 ; hoHever , he claimed no right to judge lest he be judged. From a 
logical point of view God could not answer the prayers of both sides and 
remain true to His ovm purposes . Lincoln did not pretend to knmf the pur-
pose of God in its fullest sense, yet he was reasonably certain that God 
1-<ras opposed to slavery. 
Lincol n t hen quoted Hat thew 18:7: "\'1!-oe unto the vwrld because of 
offences ! for it must needs be that offences c ome; but woe t,o that man by 
v1hom the offence cometh! 11 According to Lincoln ' s conjecture slavery was 
an 11 offence 11 --an evil-- which had run its course under the provi dence of 
God. The 11woe 11 that had resulted f rom slavery \fas t he war . 
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le as Lincoln a Calvinist in his lmderstanding of the "providence of 
God11 ? Did he believe that God 1-.rilled slavery and that it had "continued 
through His appointed time 11 ? Did he believe that God chose the civil 1--rar 
to 11remove 11 the 11 offence 11 ? ;·Jhile this research does not deny the in-
fluence of Calvinism in Lincoln's life, there is sufficient evidence to 
substantiate the claLm that he was not a Calvinist.1 
Lincoln recognized that the >-iill of God operated vrithin the limit-
ations of human history--limit ations i mposed not by God, but as the con-
sequence of human sin . He believed that God was above a..TJ.d yet in human 
history; that God was working with humanity to achieve the final divine 
goal . There is no evidence that Lincoln believed slavery was the will of 
God, or that it had continued because God had willed that it should con-
tinue "through His appointed time . 11 Hore credit should be given to 
Lincoln 's understanding of the processes of human history; namely, that 
humanity's evaluation of good and evil is a slow evolvement of the human 
conscience. The recognition of Lincoln that God 11 now 1-1ills to remove 11 
slavery does not mean that he believed God vras umrilling 11 to remove" 
slavery- previous to this time. It means that he felt God was vrorki.'1g with 
the enlightened conscience of men at a propitious time to effect His 1·rill. 
Lincoln abhorred war and the implication that God had willed the 
civil war , as it appears in his speech, does not mean that he believed 
God imposed the war arbitrarily. The beginning of the 1-var was not the 
responsibility of God; it vras the responsibility of man--the consequence 
of man 1 s sin. Lincoln vJas aware of the fact that all other peaceful 
means had failed to resolve the slavery issue. The >-Tar came--the judgment 
1 See Chapter IV, Section A, of the dissertation. 
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of God--because the North and South refused to arbitrate the issue. 
Lincoln's ap~ eal to the nation in his first inaugural address to avoid 
bloodshed vias rejected. Yet he believed that God continued to effect his 
divine pu_rpose even in the midst of 1-1ar . The war having come as a last 
resort, it was the best possi ble 1vay to resolve the slavery issue under 
the circumstances. Lincoln unquestionabl y held the vievl that God's will 
was on the side of the North. Ho~rever, the rol e of God in the 1-Jar did 
not, in Lincoln's v iew, affect "those divine attri butes 11 vrhich believers 
ascribed to a 11Living God. 11 It i s certain also that he coun.ted himself 
among those who believed in a "Living God." 
Regardless of hm·r long the war mi ght continue he had faith that 
the final outcome -vwuld mean the end of slavery. I t was his prayer that 
t he -vrar should end; hm-.rever , he made it clear that the war would continue 
until a complete victory could be achieved for the emancipation of slav-
ery. In the partial quotation of Psalm 19: 9, Lincoln affirmed his faith 
in the ultimate victory of God's will-- 11 the judgments of the Lord, are 
true and righteous altogether." 
It is s ignificant that Lincoln refrained from allowing the usual 
violent passions of vrar to become a part of his emotional and mental life. 
He j ustified the use of the sword to consummate the 1-1ar, but there Has no 
hate in his justification of its use. He held no malice to-vmrd anyone 
because his charity was extended to everyone. His ethical love f or hmn-
ru1ity Has evidenced by his concern for the nation- -for the people who had 
suffered in the war . The broad lines of his charitable attitude tm-rard 
t he South -vrere extended across t he barriers created by vrar . Thus the ess-
ence of Christian love characterized the human greatness of Lincoln. 
APPENDIX B 
Important documents quoted in dissertation. 
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THE BATEl,1AN INC IDEI\i"T 
The follouing account is contained in Holland 's The Life of 
Abraham Lincoln (1866), pages 236-39: 
r~ . Newton Bateman, Superintendent of Public Instruction for the 
State of Illinois, occupied a room adjoining and opening into the 
Executive Chamber. Frequently this door was open during lvTr . Lincoln's 
receptions ; and throughout the seven months or more of his occupation 
Hr . Bateman saw him nearly every day. Often 'TtThen Mr. Lincoln \-Jas 
tired he closed his door against all intrusion, and called Mr . Bateman 
into his room for a quiet talk. On one of these occasions lVIr . Lincoln 
took up a book containing a careful canvass of the city of Springfield 
in lfhich he lived, shmdng the candidate for whom each citizen had 
declared it his intention to vote in the approaching election. Mr. 
Lincoln's friends had, doubtless at his own request, placed the result 
of the canvass in his hands . This -vras toward the close of October and 
only a fe~<r days before the election. Calling Nr. Bateman to a seat at 
his side, having previously locked all the doors , he said: 11let us 
l ook over this book. I msh particularly to see how the ministers of 
Springfield are going to vote." The leaves were turned, one by one, 
and as the names were examined Hr . Lincoln frequentl y asked if this 
one and that 1-1ere not a mini ster, or an elder, or the member of such 
or such a church, and sadly expressed his surprise on receiving an 
affirmative answer . In that manner they went through the book, and 
then he closed it and sat silently and f or some minutes regarding a 
memorandum in pencil which lay before him. At length he turned to Mr . 
Bateman i·li th a face full of sad..11ess, and said: 11 Here are twenty-
three ministers, of different denominations, and all of them are 
against me but tr,ree ; and here are a great many prominent members of 
the churches, a very large majority of whom are against me . J.lfr . 
Bateman I am not a Christian--God kno"lfrs I -vmuld be one-- but I have 
carefully read the Bible, and I do not so understand this book;" and 
he drew from his bosom a pocket New Testament. 11These men well know," 
he continued, 11 that I a.'ll for freedom in the territories , freedom 
ever;y-where as far as the Constitution and laHs will permit, a."'ld that 
my opponents are for slavery. They know this, and yet, with this 
book in their hands, in the light of which human bondage cannot live 
a moment, they are going to vote against me . I do not understand it 
at all. 11 
Here Hr. Lincoln paused--paused for long minutes, his features 
surcharged with emotion. Then he rose and walked up and dov.'Tl the 
room in the effort to retain or regain his self-possession. Stopping 
at last, he said, with a trembling voice and his cheeks wet with 
tears: n:;:: know there is a God, and that He hates injustice and 
slavery. I see the storm coming, and I know that His hand is in it . 
If He has a place and work for me-- and I think He has--I believe I 
am ready. I am nothing, but truth is everything . I know I a..-n right 
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because I know that liberty is right, for Christ teaches it, and 
Christ is God. I have told them that a house divided against itself 
cannot stand, and Christ and reason say the same; and they Hill find 
it so. Douglas don't care whether slavery is voted up or voted down, 
but God cares, and humani ty cares, and I care; and Hith God's help I 
shall not fail. I may not see the end; but it will come, and I shall 
be vindicated; and these men will find that t hey have not read their 
Bibles aright." 
Nuch of t his was uttered as if he were speaking to himself, and 
with a sad and earnest solemnity of manner impossible to be described. 
After a pause, he resumed: 11Doesn 1 t it appear strange that men can 
ignore the moral aspects of this contest? A revelation could not 
make it plainer to me that slavery or the government must be destroyed. 
The future would be something awful, as I look at it, but for this 
rock on which I stand" (alluding to the Testament ~rrhich he still held 
in his hand), "especially ~"iith the kno-vrledge of how these ministers 
are going to vote. It seems as if God had borne with this thing 
(slavery) until the very teachers of religion have come to defend it 
from the Bible, and to claim for it a divine character and sanction; 
and now the cup of iniquity is full , and the vials of wrath will be 
poured out." ••• In the course of the conversation, he dwelt much 
upon the necessity of faith in the Christian's God, as an element of 
successful statesmanship, especially in times like those which "tvere 
upon him, and said that it gave that cabmess and tranquillity of 
mind, that assurance of ultimate success which made a man firm and 
immovable amid the wildest excitements. • • • As the two men were 
about to separate, Hr. Bateman remarked: "I have not supposed that 
you were accustomed to think so much upon this class of subjects. 
Certainly your friends generally are ignorant of the sentiments you 
have expressed to me." He replied quickly: "I kno~rr they are. I am 
obliged to appear different to them; but I think more on these sub-
jects than upon all others, and I have done so for years; and I am 
willing that you should know it. 11 
FORKS OF ELKHORN BAPTIST CHURCH 
The church was organized in 1788. It was one of the best administ-
ered churches in Kentucky, and its minutes (1800-1820), illustrate the 
management of a typical frontier church. The following confession of 
faith is quoted fron1 Sweet's Religion on the American Frontier (Vol. I, 
1936), page 303: 
lst We believe the scriptures of the old and new Testament to be 
the Infallible t-rord of God, and the only r ule of faith and prac t i ce 
2ndly r-re believe i n one self Zxisting God, and that there is 
three persons in the divine Essence or nature phrai sed i n the Bi ble, 
by, God the Fatter, God the Son, & God the Hol y Spirit , and yet these 
three are but one .God, not admitting of a Priority or Seniority, in 
the odhead or Essence 
3rdly 'V'Je believe in the doctrine of the fall of man, the depravity 
of human nature , the Inability of the Creature , to recover it 1 s sel f 
to life 
4thly We believe in the doctrine of Sovereign Grace , Justi f ication 
by the r i hteousness of Christ alone, final preserveranc e of the 
Sai nts , resurrection of the dead and a General Judgment 
Sthl y ~'Te believe the Joys of the righteous and punisl:m1ent of the 
~Jicked will be ternal 
6thl y r e beli eve Baptism and the Lords Supper are orcunance of 
Jesus Christ and t hat Believer s are the Subjects of these Ordinances 
and the true mode of Baptis~ i s by I ntmersion. 
ELKHORN BAPTIST ASSOC IA.TION 
The mir..utes of this Kentucky association are preserved from 1785 
to 1805 . The following record of October 14, 1793 , is quoted fr in 
Sweet, Vol. I, pa es 459-60~ 
• • • vle do agree to recei ve the regular Daptist Confessi on of 
Fai th but to prevent its usurping a tiranical pm-rer over the Cons-
ciences of any, vle do not mean that every person is to be bo und to 
the strict observance of everything thereli~ Contai ned, Yet that it 
hol ds forth the essential truths of the Gospel, and that the octrins 
of Sal vation by Christ , and free and unmerited grace alone ought to 
be believed by ever Christian, and .naint ai ned by every wi nister of 
the Go spel and that He do beli eve in those Doc t r i ns rel at i ve to the 
Trini ty the Di vini ty of Christ, the sacred authority of the Scriptu:;.~es 
the u.niversal depravi ty of hu.man nature; the total inabil ity of men to 
help themselves withot the aid of divine grace; the necessity of re-
pentanc e to-vmrds , God, and f aith in the Lord Jesus Christ , the justi-
fic ation of our persons entL ely by t he righteousness of Christ 
i mpu ued; Believers Baptism by im.mersion only and self- deni al. And 
that the supreme Judge by which all controversies of religion are to 
be determined, and, all decrees of Cou.ncil s opi nions of ancient 
~rn·iters doctrins of men a:.11.d private spirits are to be examioned and in 
i·Those sentance r,re are to r est, can be no other than the Holy Script-
ures, deli vered by the Spirit , into 1,-rhich scripture so delivered our 
f aith is Iinially re solved 
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PHESBYTE.i.l.IAH COl.FESSION OF FJu'rH 
This account is . from the records of the Presbyterian vhurch of 
:;t'ranklin, Portage County, Ohio, adopted Hay 1, 1822. The records cover 
the pel~iod from 1819 to 1833. The following q~otation is from SHeet 1 s 
Religion on the American Frontier ('lo:);.; II, 1936), pages 528-30 • 
.Art. l. You believe their is one God, the Creator , Preserver, & 
Governor of the Universe; that he is selfexistent, independent, un-
changeable, infinite i n mercy, 'iTisdom, povJer, holin.ess, justice, 
goodness , and truth. 
_/tct . 2. You believe that the scriptures of the Old & NevJ Testa-
ments, were given by inspiration of God, that they contain a complete 
and harmonious system of divine truth; and are the only perfect rule 
of religious faith and practice . 
Art . 3. You believe that there are three persons in the God- head, 
the Father, the Son & the Hol y Ghost, that these three are ir. essence 
one, & in all divine perfection equal. 
f!.xt. 4. You believe that God governs all t hi..YJ.gs accordi ng to his 
eternal and in~initely vrise purpose, so as to render them conducive 
to his oun glory, and the greatest good of the universe , and in per-
fect c0nsistency with his hatred of sin, the liberty of mEUl, ~YJ.d the 
i mporta..r1ce of the use of means . 
Art . 5. You believe that God at first created man in his own moral 
ima~e, consisting in righteousness and true holiness , tl1at he fell 
from that holy and happy state by sinning against God, and that since 
the fall of Adam, all manki nd came into the -vmrld Hi th a disposition 
entirely sinful. 
Art . 6. You believe that in reference to the fall of man, God did 
from eternity appoint the Lord Jesus Christ, his only and vmll beloved 
son, mediator, who assumed our nature and made atonement for sin; that 
God can no>v consistently exercise mercy tot-mrd sinners, & that he vrill 
pardon all those who repent . and believe the gospel .--
Art . 7. You believe that as all men in their natural state reject 
Christ, God from eternity choose some of' the hu.man race to salvation 
thro 1 sanctification of the spirit & belief of the truth, and that all 
those Hhom he had thus chosen, he will renmv and sancti:t'y in this lif'e, 
and keep them by his pm·Ier thro r faith unto salvation; and that all 
those v1hom he had not thus el ected are left to pursue their mm chosen 
•~ay and suffer the punish_ment due to their sins . 
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Art. 8. You believe that christians are justified freely by grace 
thro' faith, & that altho' they are thus freely justified, still the 
law of God as a rule of duty remains in full force, and that all men 
are under obligation perfectly to obey it.--
Art . 9. You believe that personal holiness is the certain effect 
of the rene-vring operation of the Holy Spirit, and affords to believers 
the only scriptural evidence of their justification, and title to t he 
heavenly inheritance; that you have been thus rene1:1ed, and that you 
exercise faith in Christ . 
Art . 10. You believe that men are free and voluntar-.r in all thei r 
conduct, that the requirements of God are perfectly reasonable~ & 
that sinners are inexcusable for impenitence and unbelief.--
Art . 11. You believe that the visible church Christ, consists of 
visible saints, who publicly profess their faith in him, and that 
baptized children so belong to the church, as to be under its care 
and instruction. 
Art. 12 . You believe in the divine appointment of the christian 
Sabbath, & of the s.::tcraments of the r . Testament, baptism and the 
Lords Supper, 1·rhich all are under obligation in the exercise of faith 
t o observe, & that it is the duty of parents to dedicate their children 
t o God in baptism, and train them up i n the nurture and admonition of 
the Lord. 
Art . 13. You believe that the soul is immortal, & that at the last 
day Christ 1-1ill raise t he dead, & j udge the liOrld in righteousness , 
that all vlho die i mpenitent will go aT.·my into endless punishment, and 
the righteous be received to heaven to enjoy eternal fel icity . 
C.AJ.'tT~ffiiGHT 1 S DESCRIPTION OF FRONTIER HETHODISTS 
Peter CartHright described the l1ethodist preachers i n his Aut obio-
graphy (1856). The folloHing account is taken from Sweet's Religion on 
the American Frontier (Vol. IV, 1946), pages 74-75t 
The Aethodists in that early day dressed plain; attended their 
meetings faithfully, especially preaching, prayer aDd class meetings; 
they i·mre no j ewelry, no ruffles; they would frequently lval k three or 
four miles to class meetings, and home again, on Sundays; they vrould 
go thirty or forty miles to their quarterly meetli1gs, and think it a 
-glorious privilege to meet their presiding elder, and the rest of the 
preachers . They could, nearly every soul of them, sing our hyinns and 
spiritual songs. They- religiously kept the Sabbath day; many of them 
abstained from dram-drinking, not because the temperance reformation 
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-vras ever heard of in that day, but bec ause it was interdicted in the 
General Rul es of our Discipline . Hethodists of that day stood up and 
faced thei r preacher -v;hen thay sung; they kneel ed down in the public 
congrega-0ion as -v1ell as el seNhere , when the preacher said, "Let us 
pray. 11 • •• Parente did not allo"\1-r their children to go to balls or 
plays ; they did not send them to dancing- schools ; they generally 
fasted once a week , and almost uni versall y on the Fri day before each 
quarterly meeting . 
JOURNAL OF BENJAHIN LAKIN 
Lakin's r ecord of his preac hi ng acti vities c overs the period from 
1794 to 1820. Host of his mini str.r Has confined to Kentucky. The current 
theological controversi es of the frontier during Lincol n 1 s time i s shoi-m 
by Lakin 1 s statement concerning the Arminian dissent from Calvinism. 1'he 
following account 1v-as a sermon by Lakin preached in 1819 in whi ch the 
Cal vinistic-Arminian controversy is pres ented. ..uoted from Sweet 1 s 
Religion on the A.Tflerican Fronti er (Vol. IV , 1946) ., pages 256- 58: 
As the Armenia.c'ls had been so severl y condemned (and that unheard) 
a'l'ld some of the people v-1ere enquireing what an Armenian vras . I in-
f ormed the people that I -vrould preac h on t he sub ject , and let them 
knovl the doctrines hel d by t he Armenians •.vhich I endeavored to do on 
Sunday October 3, 1819. By stating the substance of the doctrines 
establi shed by the Synod of Dart, as contairied in the foll01~ring 
Articles--
ART . 1 . Of Di vine Predestination--That God, by an absolute 
decree hath el ected to salvation a ve~J small number of men, without 
any regard to their faith or obedience whatsoever, and secluded from 
saveing grace all the res t of mankind, and apointed them by the same 
decree to eternal dru~nation without any regard to their infidelity or 
impeni tency 
-~T . 2. Of the merit and effect of Christs Death--That Jesus 
Christ hath not suffered death for any other, but for those elec t 
only, haveing neither had any intention nor command.ment of his Father 
t o make sat isfaction for the sins of the \ihole world. 
fu\T . 3· Of maris will li1 the state of nature--That by Adam's fall 
his pos terity lost their free will, being put to an unavoi dable 
necessi ty to do or not to do ~>rhatsoever they do or do not , whether 
it be good or evil; being thereunto predestinated by the eternal 
and efectual secret decree of God. 
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.\RT . 4. Of the manner of convertion--That God, to save his elect 
from the corrupt mass, doth beget faith in them by a power equal to 
that vJhereby he created the 1-J"Orl d, and raised up the dead, insomuch 
that such unto -vrhom he gives that grace cannot re j ect it, and the rest 
being reprobated carmot accept of it. 
A..TI.T . 5. Of the certainty of Perseverance--That such as have once 
received that grace by faith, can. never fall from it finally or to-
tally notv-;i thstandi ng the most enormous sins they can commit. 
These propositions I stated as the points that the Armenians 
descent from, vJithout makeing any cormnents on them. I then stated 
the Armenian sentiments as contained in Bucks Theological Dictionary 
on those points as follows; The distinguishing tenets of the Armin-
ians may be comprised L~ the five following articles relative to 
predestination, universal r edemption, the corruption of mru1, con-
version, and perseverance, viz . 
I. That God, from all eternity, determi ned to bestov-r salvation 
on those I·Jhom he foresm.J would persevere unto t he end; and to inflict 
everlasting ptmishments on those 1;,rho should continue i n their un-
elief, and resist his divi ne succours; so that election v-ras condi-
t i onal £..l1d r eprobational in like manner , the result of foreseen 
iP~idelity and persevering ~ickedness . 
II. That Jesus Christ, by his sufferings and death, made an 
atonement for the sins of manki nd Dl general , and of every L~dividual 
in particular; th9.t , ho-vrever , non but those who beli eve in him can 
be partakers of divine benefi ts--
III. That the true faith cannot proceed from the exercise of our 
natural facultie s and powers, nor from the force and operation of 
free will; since ma:.r1 in consequence of his natural corrupt ion, is 
inc apable either of thinking or doing any good thing; and that t here-
for e , it is necessary, ln order t o hi s conversion and salvation, that 
· he be regenerated and rene1-red by the operation of the Holy Ghost, 
which is the gift of God through Jesus Chris t . 
DJ . That the divine grace or energy of the Holy Ghost begins and 
perfects everything that can be called good in man, <lnd consequently, 
all good "rorks are to be attributed t o God alone; that, nevert 1eless, 
this race is offered to all, and does not force men to act against 
their inclinations, but may be resisted and rendered i neffectual by 
:perverse >..rill of the i mpeni tent sinner . 
V. That. God gives to the truly faithfull ;.Tho are regenerated by 
his grace the means of preserveing themselves in this state . But 
the regenerate may lose their Justi fying faith, fall from the state 
of grace, and die in their sins. 
I made no farther observation on the doctrines of Calvinism t han 
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Just to sta.te them that i t might be seen ~-rhat it l'l'as ••e issented 
from, Dut e!ldeavoured to illustrate the doctri nes hel d by the Ar men-
ians and to establish them from Scripture--Some of the ~a tist came 
e'_ ec t ing t1at I was oi n · l n'Lo controversy Hith the~n but as I only 
duel t upun our own doctrines and let theirs alone , the i·rere disa-
ppointed, and had nothing to say. But this Has not my intention: 
for I 1_.ras convinced that it -vras their design to dravJ us into contro-
ver sy, and it 1·Jas my i ntention t o avoid it not seeing that any good 
at presint could result from it. 
PLAN OF UNION (1801 
The specific provisions of the Plan of - nion between the Presby-
ter i ans and Congregat i onalists are quoted from SvJeet' s eligion on the 
American Fronti er (Vol. I I, 1939), page 15: 
lst . It is strictly enjoined on all missionar · es t o t_ e new 
settlements , to endeavor by all proper means , to promote mutual for -
bearance and accommodation, bet1veen those inhabitants of the nevi' 
settl ements I·Jho hol d the Presbyterians, and those who hold the Congre-
gational form of Church gover11..mcmt. 
2nd. If i n the new settlements, any Church of the Congre ational 
order, shall settle a minister of the Presbyterian order, according 
to Congregational rinci_ l es, settling their difficulties ~~ong 
themselves , or by a council mutually agreed upon for that purpose . 
But if any difficulty shall exist between the minister and the Church 
or any member of it, it shall be referred to the PresbyterJ to Hhich 
the minister and the Church shal l belong, provided both parti es agree 
to it; if not , to a council consisting of equal number of Presby-
terians and Congre ationalists, agreed upon by both parties . 
3rd. If a Presbyterian Church shall settle a minister of Congre-
gational princi~le s, that Cl::urch may still conduct their discipline 
according to Presbyterian princi pl es ; excepting t hat if a difficulty 
ari~e betHeen him and his Church, or any member of i t , the cause shall 
be tried by the Assoc iation to which the said minister shall belong, 
provi ded bothe parties agree to it: otherwise by a council, one half 
Congregationalists and the other half Presbyterians, mutuaLly agreed 
on by the parties . ' 
4th. If any congregation consist partly of those uho hold Congre-
gational forn1 of discipline, and partly of those who hold the Presby-
terian form, we recommend to both parties, that this be no obstruction 
to their m1iti ng in one church and settling a winister; and that in 
this case , the Church choose a sta..nding committee from the communi-
cants .of said church, whose busi ness it shall be , to call to account 
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every member of the church who shall conduct himself inconsistently 
with the laws of Christi~nity, and to give judgment on such conduct; 
and if the person conde~med by their judgement be a Presbyterian, he 
shall have liberty to appeal to the Presbytery; if a Congregation-
alist, he shall have liberty to appeal to the body of the rr~le com-
municants of the church; in the former case, the determination of the 
Presbytery shall be final unless the Church consent to a further 
appeal to the Synod, or to the General Assembly, and in the latter 
case, if the party condemned shall 'fish for a trial by a mutual 
council, the cause shall be referred to such a council. And pro-
vi ded the said standing comnuttee of any church shall depute one of 
themselves to attend the Presbytery, he may have the same right to 
sit and act in the Presbytery, as a ruling el der of the Presbyterian 
church. 
CONFESSION OF FAITH OF PIGEON CHURCH 
The last page of the minute book of Pigeon Church (Baptist ), 1fhich 
records the activities of the church during the Lincoln residence in 
Indiana, sets forth the follo~ring confession of faith. Quoted from 
Tarbell 1 s In the Footsteps of the Lincolns (1924), page 144:. 
We believe in one God the father the word and the Holy Ghost, who 
hath created all things that are created by the v.rord of his power for 
his pleasure. 
~ve believe the old and Nevr Testaments are the word of God and 
there are every t hi ng contained therein necessary for our salvation 
and rule of faith and practice . 
We believe in the fall of man in his public head and that is 
incapable of recovery unless restored by Christ. 
We believe in election by grace given us in Christ Jesus before 
the world began and that God calls regenerates and sanctifies who 
are made meet for glor,y by hi s special grace . 
'ltie believe the righteous v.rill persevere through grace to lory, 
and none of them finally fall away. 
1Je believe in a general resurrection of the Just and unjust ~1d 
the joys of the righteous and the pu11ishment of the 1'l'icked are 
eternal. 
Fe believe that good 1.vorks are the f ruits of Grace and follow 
after justification. 
T:.Je belieYe that Baptism and the Lords supper are ordinances of 
Jesus Christ and that true belieYers are the onl y proper subjects 
and the only proper mode of Baptism is immersion. 
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~'le belieYe the 1,rashing of feet is a com.'11aild to be coffi9lied v-rith 
when opportunity serves . 
~rTe believe it is our duty sever.?~ly to support the Lords table 
and that i·ie ought to administer the Lord 1 s supper at least b rice a 
year . 
·Je believe that no minister ought to preach the gospel, that is 
not called a..11d sent of God, and they are to be proved by hearing 
them, and \fe allmi none to preach amongst us but such as are TrJell 
recom1nended and that 1-ie ought to contribute to him who faithfully 
labors among us in -vwrd and doctrines according to our several 
abilities of our temporal things. 
STATEHENT OF \HLLI.AM: I-I . ROBERTS 
The follmving statement of Roberts is quoted from Johnson's 
Abraham LL'1c oln the Christian (1913), pages 13-lS: 
It was my privilege as a young man to have knovm Abraham Lincoln. 
Entering the service of the United States government in the fall of 
1 863, the first Sabbath of my sojourn in \rJashington City I Hent to 
the New York Avenue Presbyterian Church . ~llien the ti..me for the 
long prayer came, according to immemorial usage in many Presbyterian 
congregations , a number of the men stood up for prayer, and among 
those upright figures I noticed in particular that of the l~esident 
of the United States . As a member of the Ne1-1 York Avenue Church I 
1,-ms seated not far from lir . Lincoln at Sunday services for a y ear 
and a half , and his attitude was always that of an earnest and 
devout -vrorshiper . He was also an attendant at the weekly meeting, 
though for a considerable period taking part in the services pri-
vately. It having become lmoitm that he v.ras an attendant at the 
prayer meeting, many persons 1·muld gather in or near the c hurch at 
the close of the service in order to have access to hLm for various 
purposes . Desiring to put an end to these un1felcome interruptions, 
the Rev. Dr., Phineas D. Gurley, the pastor of Hr . Lincoln, ar ranged 
to have the President sit in the pastor 1 s roam, the door of vihich 
opened upon the lecture room, and there Hr . Lincoln would take a 
silent part in the service. He informed his pastor on several 
occasions that he had received great comfort from the meetings, and 
for the reason that they had been characterized more by prayer than 
by the making of addresses . 
Dr . Gurley bore repeated testimony to myself and to other members 
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of the church of the deeply religious character of !·'lr . Li ncoln, aild 
i t is with pl easure that I add this brief testimony from my own ex-
perience and observation t o t he far more extended tribute s to Mr. 
Linc oln as a Christian given i n this work , reverently prepared by 
my colaborer in the kingdom of God, t he Rev . ltJilliam J. Johnson, 
D. D. 
I t 1-rill be fifty years next fall since I came into direct touch 
with the man, who in the providence of God was the liberator of a 
race , and I shall always hold in s"reet and blessed memory my f i r st 
s i ht of him, as a devout vmrshiper s tanding or pr ayer i n the 
s anc t uary of the Host Hi gh . 
The Foreuord is dated iovember 26, 1912. 
REPLY OF LDITCOLN TO THE C: HICAGO HI NI STE..B.S 
The follovring excerpt of Lincol n 1 s reply to the emanc i pation 
memorial present ed by the Chicago Christians of all ~enominations , 
dated September 13, 1862, is based on the signed r eport of 'ifilliam 'l . 
Patton and Joh..11 Dempster , the ministers who heard Lincoln ' s remarks • 
..-Juoted from Basler' s edition of The Collected Works of Abr aham Lincoln 
(Vol . V, 19)3 ), pages 419-20: 
The subject presented in the memorial is one upon ~rhich I have 
thought much for Neeks past, and I may even say for months . I am 
approached u ith the most opposite opini ons and advic e , and that by 
religi ous men, who are equal l y c ertain that they represent the 
Divine \<~Till. I am sure that either the one or the other class is 
mistaken i n that belief, and perhaps i n s ome respects both . I he e 
it uill not be irreverent for me to say that if it is probabl e that 
God Hould reveal his :1ill t o others, on a poi nt so con_nected vii th 
my duty, it might be supposed he would reveal it directly to me; 
for , lliil ess I am more deceived i n mysel f than I often am, i t i s my 
earnest desire to knm'r the will of Providence i n this matter. And 
if I can learn what i t is I will do it ! These are not , ho1-.rever:--:Ehe 
d ys of mir acles, and I suppose it ~~ill e ranted that I am not to 
expect a direct revelation. I must study the plain physical facts 
of the case , ascertain 1-rhat is possible and learn what appears to 
be wise and r i ht . The subject i s difficult, and good men do not 
agree . For instance, the other day four entlemen of standing and 
i ntelli enc e ( ncuning one or tuo of the mmber) f rom New York called, 
as a deleg2.tion, on business connected i-Ii t'1 the 1-Iar; but , before 
l eaving, t vro of them earnestly beset me to proclaim eneral 
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emancipation, upon >·rhic 1 t 1e othe r t '-ro at once attacked t __ em! You 
knov.r, also, that the last session of Congres s had a decided ma~ority 
of anti-sl avery men, yet t hey could not unite on t.1is ~ oli cy. And 
the same i s true of the religious people . '' hy, the rebel soldiers 
are prayi:-1g uith a great deal more earnest:r.ess , I fear, than our 
mm troops , and e1..rpec ting God to favor their s i de ; for one of our 
sol diers , 1-rho had been taken pri soner, told Senator 't ilson, a f eH 
days ;: i nce , that he met Hith nothing so discouraging a s the eviient 
sinceri ty of those he 1.ras among in their prayers~ ••• 
FRAGHENT ON PHO-SLAVERY TH 'OLOGY 
The foll oui ng statement of Li ncol n 1-ras probabl y NTitten on 
October 1, l 58 . Basler retains the same date as Nicolay and :-ay 11 in 
the absence of evidence to the contrary." The fragment is quoted from 
£3asler 1 D ..... ditior of The Collected '-!or_ s of Abraham Li ncoln (Vol. III, 
1953), pages 204-05: 
Suppose i t i s true, that the negro i s inferior to the Hhite , in 
the gifts of nature; i s it not the exact reverse j ustice t hat the 
r,:hite should, for that reas n , t ake fro:n the ne ro , any part of t. e 
little 1-vhich has been given him? "Give t o h:Lm that is needy" is the 
christi an rule of charity; but 11 Tak9""'"1rom him that i s needy11 is the 
rule of s l avery. 
The sum of pro- s l avery theology seems t o be th..:..s: 'Slavery is 
not universally right , nor yet Uili versally 1rrong ; it is better for 
some peo~)le to be slaves; and, in such cases , it is the ~·Jill of God 
that the ~e such. ' 
Certainly there is no contending against the "VTill of God; but 
still there is some difficulty in asc ertaining , and applying it, ~ a 
particul ar cases . For inst~nce we will suppose the 1 ev. Dr . Ross 
has a slave narn.ed Samba , and t he question i s "Is it the i:Iill of God 
that Samba shall remain a slave, or be set free?" The Almighty 
gi ves no audable ansi·rer t o the questi on, and his revelation--the 
Bi ble- - gi ves none-- or, at most, none but suc h as admits of a 
squabbl e, as to i t 1 s meaning . No one t hinks of aski ng Sa'll.bo 1 s 
opinion on it . So , at last, i t comes to this, tnat Dr . Hoss is to 
dec i de the questi on. And whil e he consi der[ s] it, he sits in the 
shade, with gl oves on his hands , and subsists on the bread that 
Sambo is earni ng i n the burning sun. I f he decides t hat God ~ills 
Samba to continue a s lave , he thereby retains his mm comi'ortable 
position; but if he decides that God \rJill 1 s Samba t o be free , he 
thereby has to 1-1al k out of the shade , throv1 off ~ i s loves , and 
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delve for his mm bread. Hill Dr . Ross be actuated by that perf ect 
impartiality, which has ever been considered most favorable to 
correct decisions? 
But, slavelJI i s good f or some people !!! As a good thing, slavery 
i s strilcl ngly perculi ar , i n this, that it is the only ood thin 
which no man ever seeks the good of, for himself. 
Nonsense! Hal ves devouring l ambs , not because it is good for 
their own greedy mai.Js, but because it is good for the l ambs !! ! 1 
1 According to Basl er: 11Lincoln probably refers to the ~everend 
Frederick A. ~ass , whose Slavery Ordained of God (Phil~delphia, 1857) 
and numerous speeches on tne subject placed hLrn among the forefront of 
clergyman d f ending the peculiar institution. 11 
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THE JAHES SHITH LETTER 
James Smith, pastor of the Lincolns in Springfield, was appointed 
by President Lincoln as the American consul to Dundee, Scotland. ~Jhile 
still stat ioned there in 1867 , Smith received an enquiry from ifilliam H. 
Herndon relative to Smith's interpretation of Lincoln's religion. The 
Chicago Tribune, Harch 7, 1867, quoted Herndon 1 s letter to Smith, Dec-
ember 20, 1566. The following excerpts reveal the nature of Herndon 's 
enquiry: 
Did the Reverend James Smith have 11 a..r1y writings--letters or 
other such like evidence" to show that Lincoln 111as won to a ttbelief 
that the Bible vTas God's special miraculous r evelation11 ? ••• 11•·rhy 
didn't he join your Church, the 1st Presbyterian Church of the city 
of Springfield?" 11 I knm.v you as a gentleman in this city for several 
years, 11 Herndon concluded his letter. 11 I lmew you as a Christian. 
As you were a gentleman before you were a Christian, I ask you in 
that capacity first to answer these questions, if you please, and 
then I ayk you ditto as a Christian to answer the questions--if you 
please. 11 
Smith's reply to Herndon vias printed in the Springfield Journal 
of March, 1867. The follo~~ng extracts are pertL~ent to the issue: 
East Cainno, Scotland, 24th Jan. 1867 
~,; . H. Herndon, Esq.: 
SIR--Your letter of the 20th Dec. was duly r eceived. In it you 
ask me to answer several questions in relation to the illustrious 
President , Abraham Lincoln. With regard t o your second ques t ion, I 
beg leave to say it is a ve~J easy matt er to prove that while I was 
pastor of the First Presbyterian Church of Springfield, Hr. Lincoln 
did avow his belief in the divine authority and inspiration of the 
Scriptures, and I hold that it is a matter of the last importance 
not only to the present, but all future generations of the Great 
Republic, and to all advocates of civil and religious liberty 
throughout the vrorld, that this avovml on his part, and the circum-
st~~ces attending it, together with very interesting incidents ill-
ustrative of the excellence of his character, in my possession, 
should be made known to the public. I am constrained, however, most 
respectf ully to decline choosing you as the medium through vrhich such 
1 Donald, LH, p. 236. 
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a communication shall be made by me . Omitting that portion of the 
letter which bears on Nr. Herndon, I give v-1hat is 1-n-itten in vin-
dication of l'1r . Lincoln.--J. A. R. Ny intercourse with Abraham 
Lincoln convinced me that he was not only an honest man, but pre-
eminently an upright man--ever ready, so far as in his power , to 
render unto all their dues. 
It was my honor to place before l''lr . Lincoln arguments designed to 
prove the divine authority and inspiration of the Scriptures, acc-
ompanied by the arguments of infidel objectors in their ov-m language. 
To the arguments on both sides Nr. Lincoln gave a most patient, im-
partial, and searching investigation. To use his own language, he 
examined the arguments as a lawyer vrho is anxious to reach the truth 
investigates testLmony. The result was the announcement by himself 
that the argument in favor of the divine authority and inspiration 
of the Scriptures was unansvrerable. I could say much more on this 
subject, but as you are the person addressed, for the present I de-
cline . The assassin Booth, by his diabolical act, unwittingly sent 
the illustrious martyr to glory, honor, and ~mortality; but his 
false friend has attempted to send him down to posterity with infamy 
br~Dded on his forehead, as a man who, notwithstanding all he 
suffered for his country's good, was destitute of those feelings and 
affections without which there can be no real excellency of character . 
Sir, I am >·lith due respect your obedient servant, 
J AS. SHITH. 
N. B.~-It will no doubt be gratifying to the friends of Christ-
ianity to learn that very shortly after Hr. Lincoln became a member 
of my congregation, at rrry request, in the presence of a large assem-
bly at the annual meeting of the Bible Society of Springfield, he 
deliver ed an address the object of which was to unculcate the im-
portance of having the Bible placed in possession of every family in 
the State. In the course of it he drew a striking contrast between 
the Decalogue and the moral codes of the most eminent lawgivers of 
antiquity, and closed (as near as I can recollect) in the following 
language : 11It seems to me that nothing short of infinite iiisdom 
could by any possibility have devised and given to 1nan this excell-
ent and perfect moral code. It is suited to men in all conditions 
of life and includes all the duties they ovre to their Creator, to 
themselves, and to their fellow-men.nl 
J . s. 
l Barton, op . cit., pp . 323-24. 
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T;Jhat was the religion of Abraham Lincoln? This question is an 
open field of enquiry for the students of Lincolniana. Numerous attempts 
have been made to account for the significant impact of his life upon 
humanity by examining the nature of his religious faith; hm·rever, the pro-
blem has not been adequately resolved. An adequate ans-v1er to this quest-
ion is tantamount to an understanding of the greatness of his li~e. 
~-Jhy did Lincoln refuse to become a member of the Chri stian church? 
This question presents a challenge not onl y t o Lincoln scholars; it is an 
issue that conf ronts the church historian, theologian, and philosopher . 
£!Ior eover, the problem challenges organized Christ i anity to consider the 
basic reasons Hhy Lincoln did not identify himself as a member of the 
church . 
I n an attempt to provide a fresh insi ght into the nature of 
Lincoln's reli gious faith , this dissertation proposed to examine historic -
ally his relationship to Christianity. survey of t . e historic develop-
ment of Christianity in America, especiall y the frontier church, -v.ras pre-
sented to provide an adequate understanding of hi s religi ous environment. 
Standard \forks of the Lincoln scholars 1-rere critically examined to ascer-
tain the validity of their concl usions relative to hi s religious faith. 
The collected lvritings of Lincoln -vmre specifically investigated to deter-
mine the basi c characteristics of his religion . 
A survey of the front ier church revealed t he C:alvini stic aspects of 
Pr otestantism. Adherence to correct doctrine, the example of a worthy life, 
and a personal r eligious eA.-pel~ience characterized or gani zed Christianity . 
Varying degrees of religious conformity attenda..'lt to church membership re-
sulted in an unprecedented r ise of denominationalism. The successive 
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stages of religious a1-rakenings vmre marked by the evangelistic endeavors 
of revivalism. 
By the time Lincoln 1-ras born organized Christ ianity ~.vas -vmll est-
ablished in the frontier states and territories . 1-·Jhile the major denom-
inations 1-rere Ln existence on the frontier, the Baptists formed the 
~mediate r eligious environment of Lincoln during his early life. His 
parents '<vere members of the Little l'fount Church in Kentuck-y· and the Pig-
eon Church i n Indiana. His paternal ancestry, Saro.uel Lincoln of Hassa-
chusetts, Hordecai Lincoln of Pennsyl vania, and Abraham Lincoln the 
grandfather, were church.t11en. 1tihile the influence of heredity cannot be 
evaluated conclusively, it is significant that the paternal background of 
Lincoln ~ras r eligious. From the standpoint of heredity, home training, 
and church environment there \.vas no lack of religious influence in his 
life. 
T.n1at was the relationship of Lincoln to Christia.1·1ity? An adequate 
ru1swer t o this question is dependent upon a critical analysis of the test-
~rrony of his contemporaries, his relationship to the church, and his 
writings . vJriters ifho have followed the Holland tradition have attempted 
to portray Lincoln as an orthodox Christian. Herndon ru1d his followers , 
on the other hand, have depicted him as an unorthodox Christian. 
According to Holland, an orthodox Christian believed in the basic 
tenets of the prevailing Christian doctrines. Herndon believed that 
LLncoln rejected the Christian orthodo~J of his time . The issue concern-
ing the religion of Lincoln was joined in considerable controversy as a 
result of Herndon's claim. He maintained that Lincoln denied the inspir-
ation of the Bible, disbelieved that Christ was God, and rejected the 
165 
Calvinistic concept of sin and salvation. The two ministers with whom 
Lincoln was chiefly associated, James Smith and Phineas D. Gurley, were 
disappointed that he decLined church membership; however, they affirmed 
their belief that he was essentially orthodox in his Christian faith. 
Barton took a position that was moderate between HoLland and Herndon, yet 
he maintained that Lincoln never outgrew his Calvinistic background. 
There is no evidence that Lincoln was inclined to attend church 
regularly until after the death of his second son, Eddie, in 1850. How-
ever, the evidence of his writings indicate that he was familiar with the 
theology, organization, and evangelism of the church. In 1846 he refuted 
an accusation that he was an infidel. He readily admitted that he was not 
a member of the Christian church, and he expressly implied his respect for 
organized Christianity; however, there was no intimation that he intended 
to become a member of the church. Moreover, he did not evidence aQY feel-
ings of guilt because he was not a member of the church. 
Ai'ter the tragic impact of Eddie's death, Lincoln rented a pew in 
the First Presbyterian Church in Springfield. His wife became a member of 
the church, but he refused to join. When he moved to Washington he att-
ended the New York Avenue Presbyterian Church with his family and became 
closely associated with the pastor, Phineas D. Gurley. The evidence that 
he attended church in Springfield and in Washington estabLi8hes the fact 
that he recognized the corporate value of public worship. During the war 
years he requested the cooperation of the church and indicated his appre-
ciation of the prayers delivered on his behalf; yet his respect for the 
church was not conducive to warrant a willingness to identify himself as 
a member of the church. 
166 
~·Jhat did Lincoln believe? God -vras a personal reality in his rel-
i gious experience. Due to his Calvinistic background he retained to a 
certain extent the philosophical forms of Calvinism; hm·mver, the content 
of hi s faith was prLmarily ethical. He believed in the providence of God 
i n terms of cooperating 1.Yill and love. He advocated human freedom and it 
is evident that he maintained that man could and should cooperate 'iTith the 
vTill of God. T•fi1ile no clearly defined system of theology can be attri-
buted to Lincoln, it is evident that the centrality of love was to him 
more important than the doctrine of the sovereign will of God. There is 
no conclusive evidence that he accepted the Calvinistic doctrines of un-
conditional el ection, atonement l~nited to the elect, total depravity, 
irresistible grace, or the perseverance of the saints; moreover, he did 
not adhere to the theology of Arminianism. In fact, his religious faith 
did not conform to a specific system of Christian doctrine. 
The faith of Lincoln developed primarily through his experience and 
understaYlding of ethical love. His references to the will of God, Hhile 
couched in Calvinistic terminology, vmre attempts to learn the nature of 
God as exemplified in the life of Jesus. He believed that Jesus had ach-
ieved the highest human degree of moral perfection. The Bible contained 
t he ethical principles by 1-rhich humanity should live. It is apparent that 
Lincoln believed in the loving nature of God, and his o;.m life was the 
evidence of his belief in the dignity and i-vorth of human beings. 
C ONCL US IONS 
The Christian church of the nineteenth century could not claim 
Lincoln as a member. This fact is significant not only to an understanding 
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of Lincoln; it is i mportant to an evaluation of the Christian church. 
Organized Christianity presented a barrier to the religious faith 
of Lincoln because its institutional form and theological content had 
subordi.Ylated the ethical essence of the spirit of Jesus . Lincoln accepted 
the Jesus of history, but he could not accept the church's concept of the 
Chri st of faith. 
Iembership in the Chri stian church was contingent on the individ-
ual's acceptance of church doctrine and his obedi ence to church discip-
line . Lincoln did not consider the accept~Ylce of the prevailing Calvin-
istic and Arminian doctrines as essential to Christian faith . 
Lincoln attended church and he respected the organizations of 
Christianity, but the primary basis of his religious faith was sought out-
side the frameuork of the Christian church. His approach to faith vTas 
through life itself--a realization of the eternal values of life under 
God t hrough human experience. 
The right of indivi dual conscience in experiencing religious faith 
was fundamental to Lincoln. According to his belief, faith and reason 
were job1ed in importance . He denied the assumption that by virtue of i ts 
alleged divine or igin, the church had exclusive authority to interpret the 
Hill of God. 
He deplored the divisive aspects of denominationalism that u..YJ.der-
mined the concept of brotherpood taught by Jesus. He recognized that the 
exclusive clai ms of the churches based on theology and polity did not 
foster a spirit of brotherhood. He could not justify the division of the 
churches over the issue of slavery. 
Lb1.coln 1-1as a Christian, but his Cb_ristian faith ~.;as not in con-
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formity with the institutional Christianity of his time . He was a 
follmrer of .Jesus in the sense that he l oved God and hu.rnanity. Lincoln 
believed that t he Hay of Jesus v-ras infinitely larger and more meaningful 
t han the example exhibited by the church. 
Although church membership "~>vas not i mportant to him as a requisite 
t o the Christian life, he did indicate that he would gladly join the church 
that specifically advocated aill1erence to the ~fo Great Commandments as the 
sole qualifications for membership. In his belief that ethical love tran-
scended all other religious aspects of the Christian faith, Lincoln recog-
nized that the living spirit of Jesus could not be contained in the 
rigid f orm of church doctrine . Thus his concept of God, Jesus, and man--
t he ne~or ~orine of his faith--could not be contained in the old wineski ns of 
organized Christianity. 
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